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Part 1 Prophecy

1. Information and Orientation

1.1 Introductions
See also C. R. Seitz, Prophecy and Hermeneutics in §5.3.

E.J. Young. My Servants the Prophets. Grand Rapids: Eerdmans, 1952.

J. Lindblom. Prophecy in Ancient Israel. Oxford: Basil Blackwell, 1962. Reprinted:
Philadelphia: Fortress, 1965.
Classic treatment, especially valuable for its emphasis on the prophetic experience. Focuses on key
issues: prophecy outside of Israel; the roles and experiences of the primitive and classical prophets;
and the method in which prophetic oracles passed—both in oral and written form—from the prophet
to the recorder. Finds that the unique nature of Israelite prophecy is in the prophets’ description of
“the mighty acts of God in judging and saving his chosen people” (311).

W. McKane. “Prophecy and the Prophetic Literature.” Pp. 163-88 in Tradition and
Interpretation: Essays by Members of the Society for Old Testament Studies. Edited by G. W.
Anderson. Oxford: Clarendon, 1979.

J. M. Efird. The Old Testament Prophets: Then and Now. Valley Forge: Judson, 1982.

S. H. Blank. Understanding the Prophets. New York: Union of American Hebrew
Congregations, 1983.

C. H. Bullock. An Introduction to the Old Testament Prophetic Books. Chicago: Moody, 1986.
Conservative study of the prophets in chronological order, discussing historical circumstances,
questions of historicity, structural contents, etc. Begins with Jonah because it serves as an
introduction to the prophets and because of the early date assigned in 2 Kings 14:25. Places the book
of Daniel in the exilic period.

J. W. Miller. Meet the Prophets: A Beginner’s Guide to the Books of the Biblical Prophets—
Their Meaning Then and Now. Mahwah: Paulist, 1987.

J. M. Ward. Thus Says the Lord: The Message of the Prophets. Nashville: Abingdon, 1991.
Examination of “the meaning and significance of the prophetic message in the prophets’ own time”
and in ours (16). Discusses each prophet from Isaiah to Malachi with special attention to their
historical and social context and witness of faith.

H. C. Brichto. Toward a Grammar of Biblical Poetics: Tales from the Prophets. New Y ork:
Oxford University Press, 1992.
Hermeneutical study of narrative in the Hebrew Bible, suggesting that stories should be treated as
“primarily creative, imaginative and fictive” (viii). Part 1 treats the “foci of literary analysis” (plot,
point of view, synoptic-resumptive technique, etc.) as well as noting the problematic nature of genre.
Part 2 exemplifies B.’s method through an interpretation of selected prophetic narratives.



J. F. A. Sawyer. Prophecy and the Biblical Prophets. Oxford University Press, 1993.
A slightly revised edition of S.”’s Prophecy and the Prophets of the Old Testament (Oxford University
Press, 1987), it introduces a general readership to the phenomenon of prophecy, to the prophets
(Moses to Malachi), to prophetic literature, and to how prophecy has been interpreted.

D. J. Zucker. Israel’s Prophets: An Introduction for Christians and Jews. Mahwah: Paulist,
1994.
In addition to introducing the prophets to general readers and students, Z. seeks to appreciate how the
prophetic texts were interpreted in the midrashic literature of the Talmud and in early Christian
writings. The discussions of the classical prophets provide insight into historical setting, central
message, theology, enduring impact, and representative passages.

J.-P. Prevost. How to Read the Prophets. New York: Continuum, 1997.
To counter the common view among churched-people that the prophets are primarily heralds of the
Messiah, P. introduces a general readership to Amos, Hosea, Isaiah, Jeremiah, Ezekiel, and Jonah,
focusing in particular on what these prophets reveal about God.

J. H. Eaton. Mysterious Messengers: A Course on Hebrew Prophecy from Amos Onwards.
London: SCM, 1997/Grand Rapids: Eerdmans, 1998.
Though for a general readership, this is an informed entrée into the world of the prophets, offering
many helpful insights. Following brief chapters on introductory issues (the crisis that called for
prophecy, the forms the prophets used, and the central themes of each prophet), E. discusses each
prophet in chronological order. Includes numerous sidebars to stimulate further thinking and
discussion.

L. J. Wood. The Prophets of Israel. Grand Rapids: Baker, 1979 (paperback, 1998).
An introduction to the prophets (as opposed to the prophetic books), emphasizing the continuity
between non-writing prophets and the classical prophets. “The first part takes up matters that are
common to the movement of prophecy taken in the general sense. The second part deals with the
prophets themselves as persons” (9). The prophets are discussed chronologically in three sections:
pre-monarchy, monarchy, and writing prophets.

B. Uffenheimer. Early Prophecy in Israel. Translated by D. Louvish. Jerusalem: Magnes, 1999.
Idiosyncratic study that seeks to dispose of “several erroneous assumptions that have become
entrenched since the time of Wellhausen and his school,” by offering a perspective on early prophecy
from Moses to Elisha (9). Describes early prophets as messengers of the divine king. Translated from
U.’s 1973 Hebrew edition without major changes (interacts only minimally with more recent
scholarship).

D. Arthur. A Smooth Stone: Biblical Prophecy in Historical Perspective. Lanham: University
Press of America, 2001.

H. Gunkel. Water for a Thirsty Land: Israelite Literature and Religion. Edited by K. C. Hanson.
Minneapolis: Fortress, 2001.

M. McKenna. Prophets: Words of Fire. Maryknoll: Orbis, 2001.
An introduction to the prophets designed to bring the prophets to life for a general audience. Captures
the essence of the prophetic message while presenting it in light reading. Draws on numerous stories



from the Jewish tradition. Includes chapters on Moses, Elijah and Elisha, the classical prophets, and
concludes with a call for contemporary prophets.

G. Boccaccini. Roots of Rabbinic Judaism: An Intellectual History, from Ezekiel to Daniel.
Grand Rapids: Eerdmans, 2002.

N. Podhoretz. The Prophets: Who They Were, What They Are. New York: Simon & Schuster,
2002.
Tells the story of the prophets for a wide audience with the goal of making the prophets intelligible
and relevant. Though written by a non-specialist, his writing is informed by research, with frequent
reference to leading scholars. Concludes that the prophets speak today to the importance of law and to
the problem of idolatry of self.

W. R. Smith. The Prophets of Israel and their Place in History to the Close of the Eighth
Century. Adam and Charles Black, 1902. Reprinted with new introduction by R. A. Jones; New
Brunswick: Transaction Publishers, 2002.

M. J. Williams. The Prophet and His Message: Reading Old Testament Prophecy Today.
Phillipsburg: P & R, 2003.
Popular introduction to the prophets representing a reformed theology (see pp. 6-9). Comprised of six
chapters: “What a Prophet Is Not”; “What a Prophet Is”; “What a Prophet Does”; “The Prophetic
Role of Israel”; “The Consummate Prophet: Jesus Christ”; “The Prophetic Role of the Church.”

M. A. Sweeney. The Prophetic Literature. Interpreting Biblical Texts. Nashville: Abingdon,

2005.
Clear and concise introduction to the prophets, beginning with a consideration of the prophets in
Jewish and Christian Scripture and moving to strategies for reading the prophetic books. The
following four chapters treat Isaiah, Jeremiah, Ezekiel and the Book of the Twelve. Concludes:
“Without dispensing with the concerns for the future articulated in the Prophets, it is also essential for
us to consider the impact of the Prophets for our own times” (217). Select bibliography follows each
chapter.

J. E. Cook. Hear, O Heavens and Listen, O Earth: An Introduction to the Prophets. Collegeville:

Liturgical, 2006.
Chronological introduction to the prophets focusing on the canonical form of each book and showing
sensitivity to the implications of the prophets for religious ministry. An introduction situates the
prophets in their ANE context, suggests how to interpret a prophetic book, and introduces basic
concepts important for understanding the prophets. Next come the early prophets (in which Moses,
though he is said to be “the First Prophet and Model,” is placed last [41]), the northern and southern
8™ century prophets, the 7" century prophets, Jeremiah, Lamentations and Baruch, Ezekiel and
Obadiah, Second Isaiah, the Persian period, and finally 5™ and 4™ century prophets. Jonah is
appended in a separate chapter. A brief bibliography follows each chapter. Notes that “early
examples of resignification of the text offer models for us as we interpret the prophet’s message for
our own day” (X).

J. E. M. Terra. “Os Profetas.” Revista de cultura biblica (2006) 7-261.

T. L. Leclerc. Introduction to the Prophets: Their Stories, Sayings, and Scrolls. Mahwah: Paulist,
2007.



V. H. Matthews. 101 Questions and Answers on the Prophets of Israel. New Y ork: Paulist, 2007.

1.2 Assessments of research and bibliographies

H. H. Rowley (ed.). Eleven Years of Bible Bibliography. The Book Lists of the Society for Old
Testament Study, 1946-56. Indiana Hills: Falcon’s Wing, 1957.

G. W. Anderson (ed.). 4 Decade of Bible Bibliography. The Book Lists of the Society for Old
Testament Studies, 1957-1966. Oxford: Blackwell, 1967.

P. R. Ackroyd. Bible Bibliography 1967-1973. Old Testament Book Lists of the Society for Old
Testament Study. Oxford: Blackwell, 1974.

J. Limburg. “The Prophets in Recent Study 1967-77.” Int 32 (1978) 56-78.
D. P. Reid. What Are They Saying About the Prophets? New Y ork: Paulist, 1980.

J. F. A. Sawyer. “A Change of Emphasis in the Study of the Prophets.” Pp. 233-49 in Israel’s
Prophetic Tradition: Essays in Honour of Peter R. Ackroyd. Edited by R. J. Coggins, A. Phillips,
and M. Knibb. Cambridge: Cambridge University Press, 1982.

G. M. Tucker. “Prophecy and the Prophetic Literature.” Pp. 325-68 in The Hebrew Bible and its
Modern Interpreters. Edited by D. A. Knight and G. M. Tucker. Chico: Scholars Press, 1985.

A. E. Zannoni. The Old Testament: A Bibliography. OTS 5. Collegeville: Liturgical, 1992.

M. A. Sweeney. “Formation and Forms in Prophetic Literature.” Pp. 113-26 in Old Testament
Interpretation: Past, Present and Future: Essays in Honor of Gene M. Tucker. Edited by J. L.
Mays, D. L. Petersen and K. H. Richards. Nashville: Abingdon, 1995.

A. J. Hauser (ed.). Recent Research on the Major Prophets. Sheffield Phoenix, 2008.

1.3 Collected essays
See also M. H. Floyd and R. D. Haak (eds.), Prophets, Prophecy and Prophetic Texts in
§2.12; M. Kessler (ed.), Reading the Book of Jeremiah in §4.2.

J. A. Emerton (ed.). Prophecy: Essays Presented to Georg Fohrer on his Sixty-fifth Birthday, 6

September 1980. BZAW 150. Berlin: de Gruyter, 1980.
Collection of fifteen essays: “The Social Psychology of Prophecy” (M. J. Buss); “Notes on Two
Verses in [saiah (26 16 and 66 17)” (J. A. Emerton); “La dimension du prophétisme d’aprés Martin
Buber et Abraham J. Heschel” (E. Jacob); “ms” in Jeremiah 23 33-40” (W. McKane); “Die
Hofanlagen im Tempel-Entwurf des Ezechiel im Licht der » Tempelrolle« von Qumran” (J. Maier);
“A Mari Prophecy and Nathan’s Dynastic Oracle” (A. Malamat); “Esaie 47 et la tradition prophétique
sur Babylone” (R. Martin-Achard); “A propos des doublets du livre de Jérémie. Réflexions sur la



formation d’un livre prophétique” (A. Marx); “Syntax and Style in the Book of Jonah: Six Simple
Approaches to Their Analysis” (S. Segert); “Hosea und die AuBenpolitik Israels” (J. A. Soggin); “Der
Name des Propheten Amos und sein sprachlicher Hintergrund” (J. J. Stamm); “The Authorship of the
»Prose Sermons« of Jeremiah” (J. V. M. Sturdy); “Jeremias Besuch beim Tdpfer. Eine motivkritische
Untersuchung zu Jer 18” (G. Wanke); “Seid nicht wie eure Véter! Bemerkungen zu Sacharja 1 5 und
seinem Kontext” (A. S. van der Woude); “Das Phidnomen der »Fortschreibung« im Buche Echeziel”
(W. Zimmerli).

D. N. Freedman. Pottery, Poetry and Prophecy: Studies in Early Hebrew Poetry. Winona Lake:
Eisenbrauns, 1980.
Collection of nineteen articles and essays published by the author during the 1970s, all centered on
Hebrew poetry. Includes an article on Isa 42:13. See the Scripture Index where seven books of the
prophets are referenced twelve or more times: [saiah, Jeremiah, Lamentations, Ezekiel, Hosea, Amos,
Habakkuk.

R. Coggins, A. Phillips, and M. Knibb (eds.). Israel’s Prophetic Tradition: Essays in Honour of

Peter R. Ackroyd. Cambridge: Cambridge University Press, 1982.
Consists of fourteen essays on various aspects of the prophets, including “Prophecy in the Ancient
Near East” (H. Ringgren); “The Origins of Prophecy in Israel” (J. R. Porter); “Three Classical
Prophets: Amos, Hosea and Micah” (A. S. van der Woude); “The Isaiah Tradition” (J. Eaton); “An
Alternative Prophetic Tradition?” (R. Coggins); “Visionary Experience in Jeremiah” (W. Zimmerli);
“The Ezekiel Tradition: Prophecy in a Time of Crisis” (R. E. Clements); “The Prophets of the
Restoration” (R. Mason); “Prophecy and the Emergence of the Jewish Apocalypses” (M. A. Knibb);
“Prophecy and Wisdom” (R. N. Whybray); “Prophecy and the Cult” (R. Murray); “Prophecy and
Law” (A. Phillips); “A Change of Emphasis in the Study of the Prophets” (J. F. A. Sawyer); “Martin
Buber and the Interpretation of the Prophets” (U. E. Simon).

H. B. Huffmon, F. A. Spina, and A. R. W. Green (eds.). The Quest for the Kingdom of God:
Studies in Honor of George E. Mendenhall. Winona Lake: Eisenbrauns, 1983.
Contains six essays on prophecy, including: “The Social Role of Amos’ Message” (H. B. Huffmon);
“Prophetic Eschatological Visions and the Kingdom of God” (W. Harrelson); “The Divine King and
the Human Community in Isaiah’s Vision of the Future” (J. J. M. Roberts); “Discourse on Prophetic
Discourse” (D. N. Freedman); and “Studies in the Structure of Hebrew Verse: The Prosody of the
Psalm of Jonah” (F. M. Cross).

Prophets, Worship and Theodicy: Studies in Prophetism, Biblical Theology and Structural and
Rhetorical Analysis and on the Place of Music in Worship.: Papers Read at the Joint British-
Dutch Old Testament Conference Held at Woudschoten, 1982. Oudtestamentische Studién 23.
Leiden: Brill, 1984.
Includes four essays on prophecy: “‘The Law and the Prophets.” Who Are the Prophets?” (J.
Barton); “Theodicy and the Community: The Text and Subtext of Jeremiah V 1-6” (R. P.
Carroll); “Amos V 1-17. Towards a Stylistic and Rhetorical Analysis” (J. P. Fokkelman);
“Ancient Agriculture and the Old Testament (with Special Reference to Isaiah XXVIII 23-29” (J.
F. Healy).

A. G. Auld (ed.). Understanding Poets and Prophets: Essays in Honour of George Wishart
Anderson. JSOTSup 152. Sheffield: Sheffield Academic, 1993.
Contains six essays pertaining to prophecy, including: “Inscribing the Covenant: Writing and the
Written in Jeremiah” (R. P. Carroll); “Jeremiah 1-25 and the Deuteronomistic History” (R. E.
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Clements); “A New Prophetic Message from Aleppo and Its Biblical Counterparts” (A. Malamat);
“Who is ‘The Man’ in Lamentations 3? A Fresh Approach to the Interpretation of the Book of
Lamentations” (M. Saebg); “My Secret [s With Me’ (Isaiah 24.16): Some Semantic Links between
Isaiah 24-27 and Daniel” (J. F. A. Sawyer); “Isaiah 1.11 and the Septuagint of Isaiah” (H. G. M.
Williamson).

P. R. Davies and D. J. A. Clines (eds.). Among the Prophets: Language, Image and Structure in

the Prophetic Writings. Edited by P. R. Davies and D. J. A. Clines. JSOTSup 144. Sheffield

Academic Press, 1993.
A collection of twelve essays, originally submitted for publication in JSOT but issued as a volume in
the Supplement Series: “Hearing and Seeing: Metamorphoses of a Motif in Isaiah 1-39” (K. T.
Aitken); “On 6m°sés in Isaiah 8:6” (M. A. Sweeney); “Of Lions and Birds: A Note on Isaiah 31.4-5”
(M. L. Barré); “The Construction of the Subject and the Symbolic Order: A Reading of the Last Three
Suffering Servant Songs” (F. Landy); “Radical Images of Yahweh in Isaiah 63” (J. F. A. Sawyer);
“Ezekiel 16: Abandoned Child, Bride Adorned or Unfaithful Wife?”” (M. G. Swanepoel); “Ezekiel 27
and the Cosmic Ship” (J. B. Geyer); “Structure, Tradition and Redaction in Ezekiel’s Death Valley
Vision” (L. C. Allen); “In praise of Divine Caprice: The Significance of the Book of Jonah”
[suggesting that deliverance is the message of Jonah] (A. Cooper); “Jonah: A Battle of Shifting
Alliances” (T. L. Wilt); “Jonah’s Poem out of and within Its Context” (A. Brenner); “The Redaction
Shaping of Nahum 1 for the Book of the Twelve” [suggesting that catchwords in the Twelve are
evidence of unity] (J. Nogalski).

N. K. Gottwald. The Hebrew Bible in Its Social World and in Ours. Semeia Studies. Atlanta:

Scholars Press, 1993.
Consists of various essays, including lectures, articles, and chapters (dated between 1963 and 1991).
The following essays are of particular interest for the study of prophecy: “Were the ‘Radical’
Prophets also ‘Cultic’ Prophets?” (1972); “The Plot Structure of Marvel or the Problem Resolution
Stories in the Elijah-Elisha Narratives and Some Musings on Sitz im Leben” (1975); “The Book of
Lamentations Reconsidered” (1989); “Prophetic Faith and Contemporary International Relations™
(1963); “The Biblical Prophetic Critique of Political Economy: Its Ground and Import” (1991).

P.J. Harland and R. Haywood (eds.). New Heaven and New Earth: Prophecy and the

Millennium: Essays in Honour of Anthony Gelston. Leiden: Brill, 1999.
See in particular: “On Learning to be a True Prophet: The Story of Balaam and His Ass” (R. W. L.
Moberly); “A Land Full of Violence: The Value of Human Life in the Book of the Prophet Ezekiel”
(P. J. Harland); “Three Christian Commentators on Hosea” (G. Davies); “Whose Words? Qoheleth,
Hosea and Attribution in Biblical Literature” (S. Weeks); “The Social Background of the Book of
Malachi” (J. W. Rogerson); “Apocalyptic, Revelation and Early Jewish Wisdom Literature” (J. K.
Aitken).

J. Moskala (ed.). Creation, Life, and Hope. Essays in Honor of Jacques B. Doukhan. Berrien
Springs: Andrews University, 2000.

N. M. Sarna. Studies in Biblical Interpretation. Philadelphia: Jewish Publication Society, 2000.
Selection of the author’s essays, published in the last three decades of the 20™ century. Four pertain to
prophecy: “Naboth’s Vineyard Revisited (1 Kings 21),” “The Abortive Insurrection in Zedekiah’s
Day (Jeremiah 27-29),” Zedekiah’s Emancipation of Slaves and the Sabbatical Year,” and “Ezekiel
8:17: A Fresh Examination.”
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B. Huwler, H.-P. Mathys, and B. Weber (eds.). Prophetie und Psalmen: Festschrift fiir Klaus

Seybold zum 65. Geburtstag. Alter Orient und Altes Testament 280. Miinster: Ugarit-Verlag,

2001.
Includes the following essays of interest to students of prophecy: “Jesaja 14,1f: Widerspriichliche
Erwartungen zur Stellung der Nicht-Israeliten in der Zukunft?”” (M. Zehnder); “«Ich bin Jahwe»—
«Ich bin Istar von Arbela». Deutero-jesaja im Liche der neuassyrischen Prophetie” (M. Weippert);
“Der Sabbat bei Tritojesaja” (L. Ruszkowski); “Jeremia 7: Eine Rede und eine Besinning. Von der
Gotteslehre zur Gottesleere” (M. Keller); Jeremia in Memphis. Eine Neusituiering von Jeremia 46,
13-24” (T. Schneider); “Zum Jeremia-Apocryphon” (H. Jenni); “Jona als Beispiel narrative
Diskissionskultur” (I. Willi-Plein); “Habakuk und seine Psalmen” (B. Huwyler); “Hananja, Mischael
und Asarja auf der Mosaikinschrift der Synagoge von En Gedi” (M. Metzger); “Prophetie,
Psalmengesang und Kultmusik in der Chronik” (H.-P. Matthys).

J. C. De Moor (ed.). The Elusive Prophet: The Prophet as a Historical Person, Literary

Character, and Anonymous Artist. Leiden: Brill, 2001.
Fourteen essays originally read at the eleventh joint meeting of the Society for Old Testament Study
and Het Oudtestamentisch Werkgezelschap (2000). Includes: "When the Agenda of an Artistic
Composition Is Hidden: Jonah and Intertextual Dialogue with Isaiah 6, the 'Confessions of Jeremiah'
and Other Texts" (A. A. Abela); "From King to Prophet in Samuel and Kings" (A. G. Auld);
"Prophets in the Book of Chronicles" (P. C. Beentjes); "Personifications and Prophetic Voices of Zion
in Isaiah and Beyond" (U. Berges); "A Prophet in Desperation? The Confessions of Jeremiah" (C.
Bultmann); "Threading as a Stylistic Feature of Amos" (T. A. Collins); "I am neither a prophet nor a
prophet's pupil': Amos 7:9-17 as the Presentation of a Prophet Like Moses" (M. Dijkstra); "Israelite
Prophecy: Characteristics of the First Protest Movement" (T. L. Fenton); "Jonah from the Whale:
Exodus Motifs in Jonah 2" (A. G. Hunter); "The Portrayal of Moses as Deuteronomic Archetypal
Prophet in Exodus and its Revisal" (W. Johnstone); "Blowing the Same Shofar: An Intertextual
Comparison of Representations of the Prophetic Role in Jeremiah and Ezekiel" (H. Leene); "Ezekiel
as a Priest in Exile" (A. Mein); "Person Shift in Prophetic Texts: Its Function and its Rendering in
Ancient and Modern Translations" (L. J. DeRegt); "Deborah, a Prophetess: The Meaning and
Background of Judges 4:4-5" (K. Spronk).

N. Habel (ed.). The Earth Story in the Psalms and the Prophets. The Earth Bible 4. Sheffield:
Sheffield Academic Press, 2001.

H. Irsigler (ed.). » Wer darf hinaufsteigen zum Berg JHWHs?« Beitrdge zu Prophetie und Poesie

des Alten Testaments. Festschrift fiir Sigurdue Orn Steingrimsson zum 70. Geburtstag. St.

Ottilien: EOS, 2002.
Includes the following essays concerning prophecy: “Weisheitliche Hosea-Interpretation? Zur Frage
nach Kohirenz und literarischen Horizon von Hosea 14,6-10” (K. Berge); “Syntax, Pragmatik,
Stilistik in Jes 11,1-10: Vergleich und Kritik deutscher Ubersetzungen” (W. GroB); “Die
Gottesbezeichnungen im Jonabuch” (M. Mulzer); “A Prophetic Riot in Seleucid Babylonia” (M.
Nissinen); “Baal, Kinderopfer und ,,liber die Schwelle springen™ (S. Norin); “El und sein
himmlischer Hofstaat im Hoseabuch? Beobachtungen zu Hos 12,1-2*” (K. Olason); “Die
syntaktischen Verhéltnisse des Verbs YSP in Jes 1,12-13 im Hinblick auf die kolometrische und
illokutionére Struktur von Jes 1,10-20” (J. A. Sigurvinsson); “Baruchs Erben: Die Schriftprophetie im
Spiegel von Jer 36” (H.-J. Stipp).

J. J. M. Roberts. The Bible and the Ancient Near East: Collected Essays. Winona Lake:
Eisenbrauns, 2002.
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Includes seven essays of particular interest: "The Hand of Yahweh"; "Does God Lie? Divine Deceit
as a Theological Problem in Israelite Prophetic Literature"; "Whose Child is This? Reflections on the
Speaking Voice in Isaiah 9:5"; "The Mari Prophetic Texts in Transliteration and English Translation";
"Yahweh's Foundation in Zion (Isaiah 28:16)"; "The Divine King and the Human Community in
Isaiah's Vision of the Future"; "Historical-Critical Method, Theology, and Contemporary Exegesis";
and "A Christian Perspective on Prophetic Prediction."

C. Bultmann, W. Dietrich and C. Levin (eds.). Vergegenwdrtigung des Alten Testaments:
Beitrdge zur biblischen Hermeneutik: Festschrift fiir Rudolf Smend zum 70. Geburtstag.
Gottingen: Vandenhoeck & Ruprecht, 2003.
Includes four essays on prophecy: E. Aurelius, "How David Originally Came to Saul (1 Sam 17)"; A.
G. Auld, "Bearing the Burden of David's Guilt"; H. G. M. Williamson, "Biblical Criticism and
Hermeneutics in Isa. 1.10-17"; J. Jeremias, "Learned Prophecy. Observations on Joel and Deutero-
Zechariah."

L. L. Grabbe and R. D. Haak (eds.). Knowing the End from the Beginning: The Prophetic, the
Apocalyptic and Their Relationships. JSPSup 46; London: T&T Clark, 2003.

W. Zimmerli. The Fiery Throne: The Prophets and Old Testament Theology. Edited by K. C.

Hanson. Fortress Classics in Biblical Theology. Minneapolis: Fortress, 2003.
Eight essays spanning a variety of issues in prophetic literature, from form criticism and tradition
history to theological interpretation. Essays were previously published between 1965 and 1995, but
supplementary footnotes and bibliography were added in this edition. Essay titles are: “Prophetic
Proclamation and Interpretation”; “From Prophetic Word to Prophetic Book™; “The ‘Land’ in the
Prophets”; “Visionary Experience in Jeremiah”; “The Message of the Prophet Ezekiel”’; The Word of
God in the Book of Ezekiel”; Form and Tradition in the Book of Ezekiel”; and “Biblical Theology.”

B. F. Batto and K. L. Roberts (eds.). David and Zion: Biblical Studies in Honor of J. J. M.
Roberts. Winona Lake: Eisenbrauns, 2004.
See in particular, “Theological Anthropology at a Fulcrum: Isaiah 55:1-5, Psalm 89, and Second
Stage Traditio in the Royal Psalms” (S. R. A. Starbuck); “Doves in the Windows: Isaiah 60:8 in Light
of Ancient Mesopotamian Lament Tradition” (W. C. Bouszard, Jr.); “R(az/ais)ing Zion in
Lamentations 2” (F. W. Dobbs-Allsopp); “The Rule of God in the Book of Daniel” (C. L. Seow);
“The Pride of Jacob” (J. S. Burnett); “‘Back to the Future’: Zion in the Book of Micah” (R. R. Marrs).

J. Day (ed.). In Search of Pre-Exilic Israel: Proceedings of the Oxford Old Testament Seminar.
JSOTSup 406. Sheffield: Sheffield Academic Press, 2004.
See in particular, “In search of the pre-exilic Isaiah” (H. G. M. Williamson); and “Jeremiah before
the exile?” (D. J. Reimer).

J. H. Ellens, D. L. Ellens, R. P. Knierim, and I. Kalimi (eds.). God’s Word for Our World:

Theological and Cultural Studies in Honor of Simon John De Vries. Volumes 1- 2. JSOTSup

388-89. London: T&T Clark, 2004.
Volume 1 includes nine essays related to prophecy: “The Former Prophets and Deuteronomy: A Re-
examination” (R. E. Clements); “The Song of Moses (Deuteronomy 32:1-43) in Isaiah 40-55” (H. C.
P. Kim); “John Calvin’s Contribution to an Understanding of the Book of Isaiah” (S. J. DeVries);
“Two Studies in [saiah” (J. D. W. Watts); “The Interface between Prophecy as Narrative and
Prophecy as Proclamation” (S. J. DeVries); “Guess Who Is Coming to Dinner! Jeremiah 29:1-9 as an
Invitation to Radical Social Change” (W. E. March); “Jerusalem as the Fallen Booth of David in
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Amos 9:11” (K. E. Pomykala); “‘Yet forty days, and Nineveh shall be overthrown’ (Jonah 3:4): Two
Readings (Shtei Krie’ot) of the Book of Jonah” (Y. Peleg); “Portrayal of YHWH’s Deliverance in
Micah 2:12-13 Reconsidered” (M. A. Sweeney). Volume 2 includes “Prophets and Prophecy in
Targum Jonathan to the Prophets” (M. Aberbach).

J. H. Ellens and W. G. Rollins (eds.). Psychology and the Bible: A New Way to Read the
Scriptures. Vol. 1 From Freud to Kohut. Vol. 2: From Genesis to Apocalyptic Vision. Westport:
Praeger, 2004.

Includes seven essays on prophecy. In vol. 1: “Post-Traumatic Stress Disorder and Vicarious
Atonement in the Second Isaiah (W. Morrow). In vol. 2: “Reading the Prophecies of Jeremiah
through a Psychoanalytic Lens” (D. Merkur); “Psychoanalyzing Ezekiel” (J. J. Schmitt); “An
Adequate Psychological Approach to the Book of Ezekiel” (D. Jobling); “Traumatizing Ezekiel, the
Exilic Prophet” (D. G. Garber, Jr.); “The Day of the Lord from a Jungian Perspective: Amos 5:18-20”
(D. A. Kille); and “Role and Selthood in Hebrew Prophecy” (M. J. Buss).

F. Hartenstein, J. Kirspenz, and Aaron Schart (eds.). Schrifiprophetie: Festschrift fiir Jorg
Jeremiah zum 65. Geburtstag. Neukirchen-Vluyn: Neukirchener, 2004.

Includes various essays on the prophetic tradition, especially Jeremiah; representative essays include:
“‘Wahrhaftigkeit’ und ‘Wahrheit’ bei Jeremia und im Jeremiabuch” (W. H. Schmidt); “The
Emergence of the Text in the Redaction History of the Book of Jeremiah: On the Question of
Authenticity” (S. Sekine); “Die Einsetzung des Jeremia—Ambivalenz als Mittel der
Sinnkonstitution” (J. Krizpenz); “Jahve und die Gotter in Jeremia 2” (T. Kriiger).

A. Schart, F. Hartenstein, and J. Krispenz (eds.). Schriftprophetie: Festschrift fiir Jorg Jeremias
zum 65. Geburtstag. Neukirchen-Vluyn: Neukirchener, 2004.

Includes: “»Schriftprophetie« auBerhalb des corpus propheticum — eine unmogliche Moglichekeit?
Das Mose-Leid (Ex 15,1-21) als deutero-jesajanisch geprégtes »eschatologisches Loblied«” (R.
Bartelmus); “JHWH und der »Schreckensglanz« Assurs (Jesaja 8,6-8). Traditions- und
religionsgeschlichtliche Beobachtungen zur » Denkschrift« Jesaja 6-8*” (F. Hartenstein); “»Wendet
sich nicht ein Volk an seine Gotter, zugunsten der Lebenden an die Toten?« (Jes 8,19). Unterwelt und
Totenbefragung im Jesajabuch und in 1 Samuel 28” (K.-P. Adam); “Jesaja 42,10ff und Nabonid” (S.
Timm); “»Wahrhaftigkeit« und » Wahrheit« bei Jeremia und im Jeremiabuch” (W. H. Schmidt); “The
Emergence of the Text in the Redaction History of the Book of Jeremiah: On the Question of
Authenticity” (S. Sekine); “Die Jeremiavisionen als Fortfithrung der Amosvisionen” (A. Schart); “Die
Einsetzung des Jeremia — Ambivalenz als Mittel der Sinnkonstitution” (J. Krispenz); “Jahwe und die
Gotter in Jeremia 2” (T. Kriiger); “»Der Feind aus dem Norden« (Jer 4-6): Zu einem Gedischtzyklus
Jeremias” (H.-J. Hermisson); “»Gesetze, die nicht gut waren« (Ez 20,25) — eine Polemik gegen das
Deuteronomium” (R. Kessler); “Micha und die Zeichen der Zeit. Szenen und Zeiten in Mi 4,8-5,3”
(H. Utzschneider); “YHWH als Ehemann und als Lowe: Ambivalenz und Kohérenz in der
Metaphorik des Hoseabuches” (M. Gorg); “»Reue Gottes« im Joelbuch und in Exodus 32-34” (H. C.
Schmitt); “Die Gemeinde als Individuum: Bemerkungen zur kollektiven Du-Anrede bei Amos und
anderen vorexilischen Propheten” (M. Seebg); “Unbearable lightness of Being (God). The challenge
of wisdom perspectives in the theology of Jonah” (D. Human); “The End of the Book of the Twelve.
Reading Zechariah 12-14 with Joel” (N. Ho Fai Tai); “Prophetie in den Chronikbiichern: Jahwes
Wort in zweierlei Gestalt?” (E. S. Gerstenberger); “»Grofie und Grenze des Menschen«: Zum
Verhiéltnis von Gott-Welt-Erde-Mensch in Jes 45, 9-13 und im Chorlied der » Antigone« des
Sophokles” (K. Baltzer, P. Marinkovic); “Die Sibyllinischen Orakel und das Echo biblischer Ethik
und Prophetie in ihrem Dritten Buch” (O. Kaiser); “Das Buch der Zwolf Kleinen Propheten in der
Apostelgeschichte” (H. Klein); “Das »Siegel der Propheten« - Muhammads Weg zu einem eigenen
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Islam” (N. Ittmann); “Prophetische Rede vom messianischem Heil. Jes 9,1-6 in Luthers Auslegung
von 1525/26” (R. Schwarz).

P. F. Esler (ed.). Ancient Israel: The Old Testament in Its Social Context. Minneapolis: Fortress,
2005.
See in particular, “Prophecy: Joseph Smith and the Gestalt of the Israelite Prophet” (L. L. Grabbe);
“Ezekiel—An Altered State of Consciousness Experience: The Call of Ezekiel: Ezekiel 1-3” (J. J.
Pilch); “Micah—Models Matter: Political Economy and Micah 6:9-15” (M. L. Chaney); “Nahum—
Ethnicity and Stereotpyes: Anthropological Insights into Nahum’s Literary History” (A. C.
Hagedorn).

J. T. Strong and S. S. Tuell (eds.). Constituting the Community: Studies in Honor of S. Dean
MecBride, Jr. Winona Lake: Eisenbrauns, 2005.
See in particular, “Covenant and Politics” (P. D. Hanson); “Bearers of the Polity: Isaiah of
Jerusalem’s View of the Eighth-Century Judean Society” (J. J. M. Roberts); “The Priesthood of the
‘Foreigner’: Evidence of Competing Polities in Ezekiel 44:1-14 and Isaiah 56:1-8” (S. S. Tuell);
“Hosea and the Ambiguity of Kingship in Ancient Israel” (P. Machinist).

M. A. Sweeney. Form and Intertextuality in Prophetic and Apocalyptic Literature. FAT 45.
Tiibingen: Mohr Siebeck, 2005.
A collection of nineteen essays, most previously published. The essays range widely over the corpus
of the prophetic books, discussing matters of authorship, prophetic exegesis, false prophecy, textual
criticism, etc.—distributed in a balanced way over the major and minor prophets. Four essays focus
on Daniel and apocalyptic.

G. Brin. Studies in Prophetic Literature. Biblical Encyclopaedia Library 22. Jerusalem: Bialik

Institute, 2006. [Hebrew |
This collection of essays in Modern Hebrew is divided into six parts. Part One, on the general subject
of prophecy, includes the essays “Words of God which are not Human Words in Prophetic Literature”
and “The Expression ‘Ah, Lord God’: A Private Saying of Prophets.” Part Two concerns Amos and
includes: “Amos’ Visions (7:1-8:3): Studies on the Structure and Thought” and “The Wording of the
Prophet’s Obligation to his Function—Studies on Amos 3.” Part Three concerns Micah and includes
an introduction, followed by “Micah’s Prophetic Personality”; “Between Micah and Classical
Prophets”; “Micah’s Theological Outlook”; “The Relationship of the Prophet to his People”; “The
Nations in the Book of Micah”; “Micah and his Sources of Influence”; “Classes of Prophecy in the
Book of Micah”; “The Sins of the People in the Book of Micah”; “Punishment in the Book of
Micah”; “Between Reproof and Comfort in Micah’s Prophecy”; “Characteristics in the Outlook of
Consolation in Micah’s Prophecy”; “The Relationship of Prophecy and Prophets, and Especially of
False Prophets”; “Appendix 1: The Structure of the Book of Micah”; “Appendix 2: The Time of the
Prophet Micah”; and “Textual Studies: Explanations and Thoughts in Select Chapters of the Book of
Micah.” Part Four concerns Jeremiah and includes “Jeremiah 31: A Chapter in the Evolution of a
Prophetic Book.” Part Five concerns Ezekiel and includes: “The Scroll of the Prophecies in Ezekiel
33: Its Literary and Conceptual Characteristics”; “Studies in Ezekiel 31”’; “Characteristics of the
Prophecies of the Golah in the Book of Ezekiel”; “Basic Components in the Outlook of the Golah in
the Book of Ezekiel”’; “Prophecy in Ezekiel 37: The Vision of the Dry Bones”; “The Inaugural
Prophecy”; “Allegories on Prophecy”; “Sign-Acts in Prophetic Literature”; and “Sign-Acts in the
Book of Ezekiel.” Part Six concerns prophecy after the Hebrew Bible and includes “The Outlook of
Biblical Prophecy in the Scrolls of Qumran’; “The Subject of Prophecy in One Document from the
Scrolls of the Dead Sea”; “The View of Biblical Prophecy in the Literature of the Sages.”
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B. E. Kelle and M. B. Moore (eds.). Israel’s Prophets and Israel’s Past: Essays on the

Relationship of Prophetic Texts and Israelite History in Honor of John H. Hayes. Library of

Hebrew Bible/ Old Testament Studies 446. New York: T&T Clark, 2006.
Part One, “The Prophets in Historical Perspective,” includes: “Israel’s Past: Our ‘Best Guess’
Scenario” (J. M. Miller); “Writing Israel’s History using the Prophetic Books” (M. B. Moore); “De-
Historicizing and Historicizing Tendencies in the Twelve Prophetic Books: A Case Study of the
Heuristic Value of a Historically Anchored Systemic Approach to the Corpus of Prophetic Literature”
(E. Ben Zvi); “Ancient Israelite Prophets and Greek Political Orators: Analogies for the Prophets and
their Implications for Historical Reconstruction” (B. E. Kelle). Part Two, “The Prophets in Historical
Context,” includes: “Amos the Prophet and Amos the Book: Historical Framework” (G. M. Tucker);
“Redaction, History, and Redaction-History of Amos in Recent Scholarship” (M. Z. Brettler); “Amos,
Man and Book” (P. R. Davies); ““How Can Jacob Stand? He Is So Small!” (Amos 7:2): The Prophetic
Word and the Re-Imagining of Israel” (J. G. McConville); “The Biblical pam: What is it?” (O.
Borowski); “Relating Prophets and History: An Example from Hosea 13” (S. A. Irvine); “A Prostitute
Unlike Women: Whoring as a Metaphoric Vehicle for Foreign Alliances” (P. L. Day);
“(E)masculinity in Hosea’s Political Rhetoric” (S. E. Haddox); “Isaiah’s Egyptian and Nubian
Oracles” (J. J. M. Roberts); “Herodotus’ Histories 2.141 and the Deliverance of Jerusalem: On
Parallels, Sources, and Histories of Ancient Israel” (B . A. Strawn); “The Royal Oracle in Ezekiel
37:15-28: Ezekiel’s Reflection on Josiah’s Reform” (M. A. Sweeney); “Necessary Enemies:
Nebuchadnezzar, YHWH, and Gog in Ezekiel 38-39” (J. Galambush); “Zerubbabel, Zechariah 3-4,
and Post-Exilic History” (B. Becking); “Ezekiel Spinning the Wheels of History” (A. W. Hunt). Part
3, “The Prophets in Historical Tradition and Reception,” includes: “Rhyme and Reason: The
Historical Résumé in Israelite and Early Jewish Thought” (C. A. Newsom); “The Ambiguous Role of
Moses as Prophet” (D. L. Petersen); “The Place of Israelite Prophecy in Human History” (M. J.
Buss).

2. Definition and Identification
2.1 Prophecy in the Ancient Near East

D. R. Hillers. Treaty-Curses and the Old Testament Prophets. BEO 16. Rome: Pontifical Biblical
Institute, 1964.
Demonstrates a) that the prophets deliberately employed traditional language from the lists of curses
in Lev 26 and Deut 28; b) that the language of malediction in the OT resembles curses in Akkadian
and Aramaic treaties; c) that throughout Israel’s history there were numerous channels for the
language of ANE treaty-curses to enter the stream of Israelite literature.

W. Moran. “New Evidence from Mari on the History of Prophecy.” Biblica 50 (1969): 29-30.

H. B. Huffmon. “The Origins of Prophecy.” Pp. 171-86 in Magnalia Dei, the Mighty Acts of
God: Essays on the Bible and Archaeology in Memory of G. Ernest Wright. Edited by F. M.
Cross, W. E. Lemke and P. D. Miller, Jr. Garden City: Doubleday, 1976.
Summarizes various issues, including the terms for prophets, prophecy in the Mari archives, Assyrian
oracles, other reports in the ANE about prophetic activity, prophecy and divination, and early forms
of biblical prophecy.
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S. A. Kaufman. “Prediction, Prophecy, and Apocalypse in the Light of New Akkadian Texts.”
Pp. 221-28 in Proceedings of the Sixth World Congress of Jewish Studies. Edited by A. Shinan.
Vol. 1. Jerusalem: Jerusalem Academic Press, 1977.
Considers the relationships between Mesopotamian and biblical apocalyptic genres. Concludes that
these relationships are superficial and may be noted in other genres, such as the religious
historiography of the Bible, as well as in Mesopotamian omen literature. Both, however, were
important to their respective cultures in that they were prescribed “for the religious and political needs
of their own time and place” (227).

H. W. F. Saggs. The Encounter with the Divine in Mesopotamia and Israel. London: Athlone,
1978.

A. Cody. “The Phoenician Ecstatic Wenamiin: A Professional Oracular Medium.” JEA 65
(1979): 99-106.
Reinterprets the Egyptian root ‘dd as a NW Semitic (Old Aramaic) loanword ‘dd in the nominal sense
of a “medium/oracle,” and so is to be classified as a member of the Phoenician professional class at
Byblos. One may compare the use of a foreign prophet by the Egyptian god Amiin to Yahweh’s
employment of Balaam in the book of Numbers. One effect is to undermine the local deities as they
would normally be called upon first.

H. Ringgren. “Prophecy in the Ancient Near East.” Pp. 1-11 in Israel’s Prophetic Tradition:
Essays in Honour of Peter R. Ackroyd. Edited by R. J. Coggins, A. Phillips, and M. A. Knibb.
Cambridge: Cambridge University Press, 1982.

R. D. Biggs. “The Babylonian Prophecies and the Astrological Traditions of Mesopotamia.”
Journal of Cuneiform Studies 37.1 (1985) 86-90.
Traces similar stock phrases in Akkadian prophecies and astrological omens. Notes that while these
phrases are common to both, they are non-existent elsewhere in other kinds of omen literature.
Especially worth mentioning is the equivalent usage of specific place names, rivers, sanctuaries, and
ethnic groups, suggesting a literary relationship between them, though B. is hesitant to say that the
prophecies borrowed directly from the astrological omens.

B. A. Levine. “The Balaam Inscriptions from Deir ‘Alla: Historical Aspects.” Pp. 326-39 in
Biblical Archaeology Today. Proceedings of the International Congress on Biblical
Archaeology. Jerusalem, April, 1984. American Schools of Oriental Research. Jerusalem: Israel
Exploration Society, 1985.

M. de J. Ellis. “The Goddess Kititum Speaks to King Ibalpiel: Oracle Texts from Ischali.” MARI
5 (1987): 235-66.

A. Malamat. “A Forerunner of Biblical Prophecy: The Mari Documents.” Pp. 33-52 in Ancient
Israelite Religion. Essays in Honor of Frank Moore Cross. Edited by P. D. Miller, P. D. Hanson
and S. D. McBride. Philadelphia: Fortress, 1987.
Analyzes Mari prophetic texts and their relationship to biblical prophecy. Suggests a differentiation
between professional and lay prophets; whereas the former enjoyed direct revelations while awake,
dreams were reserved only for the latter (cf. Dt. 13:1-5; 1 Sm. 28:6; Jer. 23:28; 27:9).
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M. E. Cohen. The Canonical Lamentations of Ancient Mesopotamia. 2 vols. Potomac, Md.:
Capital Decisions, 1988.
“This volume concentrates on those balag lamentations which comprised the canon or corpus of the
gala-priest in both the Old Babylonian and first millennium B. C.” (7). Reconstructs the texts of
thirty-nine balag lamentations (some previously unpublished), providing transliterations, English
translations, and line-by-line commentary.

M. Weippert. “Aspeke israelitischer Prophetie im Lichte verwandter Erscheinungen des Alten
Orients.” Pp. 287-319 in Ad bene et fideliter seminandum, Festgabe fiir Karlheinz Deller zum 21.
February 1987. Edited by G. Mauer and U. Magen. AOAT 220. Kevelaer/ Neukirchen-Vluyn:
Butzon & Bercker/ Neukirchener, 1988.
Moving from a general definition of prophecy, W. tracks its development from outside Israel
(offering commentary on all the major ANE prophetic texts) into Israel, distinguishing between the
primitive court-prophet as against the later pre-exilic kind. Observes that the Neo-Assyrian
Heilsorakel and Konigsorakel (Salvation and King oracles respectively) are closely similar, a
semblance that was borrowed by Deutero-Isaiah and the Confessions of Jeremiah in the exilic period.

M. de J. Ellis. “Observations on Mesopotamian Oracles and Prophetic Texts: Literary and
Historiographic Considerations. Journal of Cuneiform Studies 41 (1989): 127-86.

N. Shupak. “Egyptian ‘Prophecy’ and Biblical Prophecy: Did the Phenomenon of Prophecy, in
the Biblical Sense, Exist in Ancient Egypt?” JEOL 31 (1989-90) 1-40.

L. George. “Mesopotamian Extispicy: Explorations in Ethics and Metaphysics.” Bulletin, The
Canadian Society for Mesopotamian Studies 19 (1990): 15-24.

J. Hoftijzer and G. van der Kooij (eds.). The Balaam Text from Deir ‘Alla Re-Evaluated:
Proceedings of the International Symposium held at Leiden 21-24 August 1989. Leiden: Brill,
1991
Twenty essays reexamining the “Balaam Text” from Deir ‘Alla of the Transjordan divided over five
sub-topics, including considerations of general interpretation, language, interpretation of details,
Biblical studies, and paleography. Each section has two contributors followed by a third responding
to the earlier two. Some essays touch on the genre and function of the text. Archacological and
linguistic essays are also attached yet without response.

A. Lemaire. “Les Inscriptions Sur Plastre De Deir ‘Alla Et Leur Signification Historique Et
Culturelle.” Pp. 33-57 in The Balaam Text from Deir ‘Alla Re-Evaluated: Proceedings of the
International Symposium held at Leiden 21-24 August 1989. Edited by J. Hoftijzer and G. van
der Kooij. Leiden: Brill, 1991.
Develops the significance of the “Balaam Text” in its historical and cultural milieu with special
attention paid to its archaeological context. By this, L. concludes that the text was plastered on the
wall of an ancient scribal “school,” with the didactic purpose of memorization, just as the inscriptions
noted in Deuteronomy operated. Believes that the cultural background of the text is Aramean.

A. Malamat. “New Light from Mari (ARM XXVI) on Biblical Prophecy.” Pp. 185-90 in Storia e
tradizioni di Israel. Scritti in honore di J. Alberto Soggin. Edited by D. Garrone and F. Israel.
Brescia: Paideia, 1991.
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H.-P. Miiller. “Die Funktion divinatorishcen Redens und die Tierbezeichnungen der Inschrift von
Tell Deir ‘Alla.” Pp. 185-205 in The Balaam Text from Deir ‘Alla Re-Evaluated: Proceedings of
the International Symposium held at Leiden 21-24 August 1989. Edited by J. Hoftijzer and G.
van der Kooij. Leiden: Brill, 1991.
A study of the philological classifications of the animal names in the “Balaam Text” of Deir ‘Alla and
their divinatory function. Since the text concerns itself with national judgment, it is important for
biblical study as it uses the abnormal conduct of animals to portray the notion of “chaotic upheaval of
the cosmic order.” Explains its function, just like its biblical counterpart, as one given to challenge its
listeners to beseech the gods/God for cosmic/salvific restoration as well as to divert his wrath.

M. Weippert. “The Balaam Text from Deir ‘Alla and the Study of the Old Testament.” Pp. 151-
84 in The Balaam Text from Deir ‘Alla Re-Evaluated: Proceedings of the International
Symposium held at Leiden 21-24 August 1989. Edited by J. Hoftijzer and G. van der Kooij.
Leiden: Brill, 1991.
A structural, literary, and historical comparison of the “Balaam Text” from Deir ‘Alla and the OT.
Most important is its literary designation of the text: an apophthegma or “a narrative told in order to

introduce and hand down to posterity sayings of some important person, a god, prophet, philosopher,
and the like” (164).

M. Anbar. “Mari and the Origin of Prophecy.” Pp. 1-5 in Kinatttu Sa darati: Raphael Kutscher
Memorial Volume. Edited by A. F. Rainey. Tel Aviv: Journal of the Institute of Archaeology,
Tel Aviv University, 1993.
Explores three prophetic letters from Mari (ARMT XXVI.1-13, XXVI.206 and XXVI1.371), noting
difficulties in translation and giving a brief description of the letters' historical situations. Concludes
that the Mari letters give the scholar "first hand evidence of the activities of the prophets in their
society," unlike the biblical prophets (5).

R. P. Gordon. “From Mari to Moses: Prophecy at Mari and in Ancient Israel.” Pp. 63-79 in Of
Prophets’ Visions and the Wisdom of Sages. Essays in Honour of R. N. Whybray on His
Seventieth Birthday. Edited by H. A. McKay and D. J. A. Clines. JSOTSup 162. Sheffield: JSOT
Press, 1993.

W. L. Moran. “An Ancient Prophetic Oracle.” Pp. 252-59 in Biblische Theologie und
gesellschaftlicher Wandel. Edited by G. Braulik, W. Gross, and S. McEvenue. Freiburg in
Breisgau: Herder, 1993.

J. M. Sasson. “The Posting of Letters with Divine Messages.” Pp. 299-316 in Florilegium
marianum II. Recueil d’études a la mémoire de Maurice Birot. Edited by D. Charpin and J.-M.
Durand. Mémoires de N.A.B.U., 3. Paris: SEPOA, 1994.

A. Malamat. “Prophets, Ancestors and Kings,” Mari and the Early Israelite Experience. In the
Schweich Lectures 1984. Oxford: Oxford University Press, (1989) 79-96, 125-44. Reprinted as
“Prophecy at Mari”: pp. 50-73 in The Place Is Too Small for Us: The Israelite Prophets in
Recent Scholarship. Sources for Biblical and Theological Study 5. Edited by R. P. Gordon.
Winona Lake: Eisenbrauns, 1995.
“Intuitive” prophecy, which sought revelation “without resort to mantic or oracular devices or
techniques” (50) suffered from credibility problems at Mari, just as it did among the biblical prophets,
from Moses to Jeremiah. Although prophecy at Mari could be validated by mantic means (sending a
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lock of hair of the intermediary along with the hem of the garment was one method), in the biblical
world the corroboration was the fulfillment of the prophetic word.

J. M. Sasson. “Water beneath Straw: Adventures of a Prophetic Phrase in the Mari Archives.”
Pp. 599-608 in Solving Riddles and Untying Knots: Biblical, Epigraphic, and Semitic Studies in
Honor of Jonas C. Greenfield. Edited by Z. Zevit, S. Gitin, and M. Sokoloff. Winona Lake:
Eisenbrauns, 1995.

H. B. Huffmon. “The Expansion of Prophecy in the Mari Archives: New Texts, New Readings,
New Information.” Pp. 7-22 in Prophecy and Prophets: The Diversity of Contemporary Issues in
Scholarship. Edited by Y. Gitay. SBL Semeia Studies. Atlanta: Scholars, 1997.
Examines documents from Mari for precedents to biblical prophecy. Concludes that though
significant parallels exist, prophecy at Mari differs from biblical prophecy: “the Mari prophets in their
world are not a match for Jeremiah, however reconstructed” (18).

J. M. Sasson. “About ‘Mari and the Bible.”” R4 9 (1998) 97-123.

T. H. Pham. Mourning in the Ancient Near East and the Hebrew Bible. JSOTSup 302. Sheffield:
Sheffield Academic Press, 1999.

M. Weinfield. “Ancient Near Eastern Patterns in Prophetic Literature.” VT 27 (1977): 178-95.
Reprinted: pp. 32-49 in The Place Is Too Small for Us: The Israelite Prophets in Recent
Scholarship. Sources for Biblical and Theological Study 5. Edited by R. P. Gordon. Winona
Lake: Eisenbrauns, 1995. Reprinted: pp. 84-101 in Prophecy in the Hebrew Bible: Selected
Studies from Vetus Testamentum. Compiled by D. E. Orton. Brill’s Reader’s in Biblical Studies
5. Leiden: Brill, 2000.
Concludes that the basic processes and forms of prophetic literature are rooted in the Ancient Near
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Defends the thesis of deuteronomistic layers based on evidence in Isaiah of a deuteronomistic
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exilic redaction) seems to assume that “temporal instruments” (natural disasters and human enemies)
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not definitive. B. suggests that people such as Nahum, Joel and Obadiah, who were active in the cult,
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Ancient Israel in Honor of S. Dean McBride, Jr. Edited by J. T. Strong and S. S. Tuell. Winona
Lake: Eisenbrauns, 2005.
Argues that Isa 56:1-8 represents a response to the claim in Ezek 44:1-1 that the Levites had
permitted foreigners (131 °13) to serve in the sanctuary. Ezek 44 represents the claim of Zadokite
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trisagion (“Holy, holy, holy”) goes back to the earliest period of the temple, the statement “the
fullness of the whole earth is his glory” shows that God had the armies of the entire earth at his
disposal. V. 6 mentions a small incense altar near the main sacrificial altar in the sanctuary. Isaiah
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demonstrate the influence of wisdom on Amos as unpersuasive, as it may indicate individual style or
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perform miracles and opposed efforts to gain knowledge through heavenly journeys or angelic
revelation, stressing divine election instead. A major difference between inspired sages such as Ben
Sira and ancient prophets is the ability to perform miracles, which for Ben Sira and his fellow sages is
replaced by Torah study.

2.10 Former prophecy
See also P. Hugo, Les deux visages e Elie in §5.1.

A. Campbell. Of Prophets and Kings: A Late Ninth Century Document (I Samuel 1-2 Kings 10).
CBQMS 17. Washington: Catholic Biblical Association, 1986.

A.J. Hauser and R. 1. Gregory. From Carmel to Horeb: Elijah in Crisis. JISOTSup 85.
Sheffield: Sheffield Academic Press, 1990.

G. H. Jones. The Nathan Narratives. JISOTSup 80. Sheffield: Sheffield Academic Press, 1990.
Examines the narratives regarding the prophet Nathan, finding that modifications were made to them
before being accepted into the deuteronomistic history. Concludes: “Literary analysis of the three
main sections in the biblical narratives in their present form bear unmistakable signs of later
accretions made at various stages and of editorial work . . . . By carefully removing the accretions,
modifications and theologizing additions, a core tradition about Nathan can be uncovered” (143).

R. D. Moore. God Saves: Lessons from the Elisha Stories. JISOTSup 95. Sheffield: Sheffield
Academic Press, 1990.
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R. Wilson. “The Former Prophets: Reading the Books of Kings.” Pp. 83-96 in Old Testament
Interpretation: Past, Present, and Future: Essays in Honor of Gene M. Tucker. Edited by J.
Mays, K. Richards, and D. Petersen, 83-96. Nashville: Abingdon, 1995.

P.J. Kissling. Reliable Characters in Primary History: Profiles of Moses, Joshua, Elijah and

Elisha. JSOTSup 224. Sheffield Academic Press, 1996.
Examines the final form of the books of Genesis through 2 Kings for their portrayal of Moses, Joshua,
Elijah, and Elisha. Finds that narrators do not give simplistic descriptions of characters, as if they
always agree with the prophet’s point of view. Even while portraying the prophetic ministries of
Moses, Elijah, and Elisha, the narrator admits to having certain reservations about prophets and
prophecy. “When a character’s speech and/or actions do not convey the narrator’s point of view and
therefore do not have the narrator’s moral or ideological approval, the character is said to be
unreliable in that particular instance” (20). Of the four characters, Joshua is the only thoroughly
reliable figure.

R. Rendtorff. “Kontinuitdt und Diskontinuitit in der alttestamentlichen Prophetie.” ZAW 109

(1997) 169-87.
Seeks to answer two questions: what can be known of the beginning of prophecy in Israel and its
relationship to the Mosaic succession, and what new element entered prophecy in the eighth century.
Answers that Samuel’s similarity to Moses lies in his leadership of the nation, and even though the
political leadership passed to the kings, the spiritual leadership remained with the prophets.
Commends Blenkinsopp’s concept of prophecy as dissident intellectual leadership (see ###) as the
novel element in eighth century prophecy.

R. Rendtorff. “Samuel the Prophet: A Link Between Moses and the Kings.” Pp. 28-36 in The
Quest for Context and Meaning: Studies in Biblical Intertextuality in Honor of James A.
Sanders. Edited by C. A. Evans and S. Talmon. Biblical Interpretation Series 28. Leiden: Brill,
1997.
General discussion of the former prophets, underscoring Samuel’s role as a prophet and undisputed
leader of the people and noting the striking similarities with Moses. The prophets were “present at
many, if not at almost every important or critical point in the history of the kingship in Israel and
Judah,” with the primary task of monitoring the activities of the king from the religious point of
view (32, 35).

B. Margalit. “Ninth-Century Israelite Prophecy in the Light of Contemporary NWSemitic
Epigraphs.” Pp. 515-32 in “Und Mose schrieb dieses Lied auf’: Studien zum Alten Textament
und zum Alten Orient: Festschrift fiir Oswald Loretz. Edited by M. Dietrich and I. Kottsieper.
AOAT 250. Miinster: Ugarit-Verlag, 1998.

N. Klaus. Pivot Patterns in the Former Prophets. JSOTSup 247. Sheffield: Sheffield Academic
Press, 1999.
Discussion of a pattern in historical narrative that developed out of chiastic structure. “It is an
elaborate multi-lateral chiastic structure with a pivot at its centre and with its remaining elements
distributed on both sides in mirrored symmetry enabling the narrator to conclude his story the way he
began” (13). More than a formative device, it shapes the content.

N. Levine. “‘Twice as Much of Your Spirit’: Pattern, Parallel and Paranomasia in the Miracles of
Elijah and Elisha.” JSOT 85 (1999): 25-46.
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Compares and contrasts the relationship between Elisha, who requested a double portion of his
master’s spirit (2 Kings 2:9) and Elijah, based on shared themes, correspondences and paronomasia.
Elisha’s miracles are related conceptually to those of his mentor, but Elisha’s miracles double those
of Elijah and “parallel and multiply them in their themes, elements and language” (25). In contrast to
Elijah, Elisha is never reported speaking directly to God but instead works “laterally among the
people” (45).

A. G. Auld. “Prophets Shared — But Recycled.” Pp. 19-28 in The Future of the Deuteronomistic
History. Edited by T. Romer. BETL 147. Leuven: University Press, 2000.
Examines four stories of divine intermediaries shared between Samuel-Kings and Chronicles.
Concludes: “Sam-Kings and Chron—or at least their prototypes—may have been subject to similar
influences and to mutual influence” (28). Thus Samuel-Kings is as late as Chronicles.

T. L. Brodie. The Crucial Bridge: The Elijah-Elisha Narrative as an Interpretive Synthesis of
Genesis-Kings and a Literary Model for the Gospels. Collegeville: Liturgical, 2000.
Argues that “the Elijah-Elisha narrative is so written that it distills the entire Primary History. It is not
just Moses who is echoed in this narrative; so are Genesis, Joshua, 1 and 2 Samuel, and the rest of 1
and 2 Kings. . . . The deep-seeing mirror gives priority not to patriarchs or kings but to prophets and
the prophetic word—ultimately the word of God” (vi). The Elijah-Elisha narrative then becomes the
foundational model for the Gospels.

R. P. Carroll. “The Elijah-Elisha Sagas: Some Remarks on Prophetic Succession in Ancient
Israel.” VT 19 (1969): 200-15. Reprinted: pp. 56-71 in Prophecy in the Hebrew Bible: Selected
Studies from Vetus Testamentum. Compiled by D. E. Orton. Brill’s Reader’s in Biblical Studies
5. Leiden-Boston-Cologne: Brill, 2000.

B. O. Long. “2 Kings III and Genres of Prophetic Narrative.” V'T 23 (1973): 337-48. Reprinted:
pp. 72-83 in Prophecy in the Hebrew Bible: Selected Studies from Vetus Testamentum. Compiled
by D. E. Orton. Brill’s Reader’s in Biblical Studies 5. Leiden-Boston-Cologne: Brill, 2000.

W. Brueggemann. Testimony to Otherwise: The Witness of Elijah and Elisha. St. Louis: Chalice,
2001.
Considers the narrative accounts of Elijah and Elisha as memories that gradually took on authority
and were eventually canonized. They sought to undermine “royal renditions of reality,” offering an
alternative social reality and summoning Israel “to a radical either/or decision” (2).

J. Blenkinsopp. “Saul and the Mistress of the Spirits (1 Samuel 28.3-25).” Pp. 49-62 in Sense

and Sensitivity: Essays on Reading the Bible in Memory of Robert Carroll. Edited by A. G.

Hunter and P. R. Davies. JSOTSup 348. Sheffield: Sheffield Academic, 2002.
Asks about the motivation for constructing what he considers a Deuteronomistic composition based
on a well known type-scene of an inquiry from one recently (or not so recently) deceased. The
medium is surprised because she is a fraud and does not expect to see a shade. The purpose of
composition was to provide a paradigm for a monarchic failure, although the reasons for Saul’s
rejection and David’s forgiveness are ambivalent and point beyond themselves to the tension in
Deuteronomistic theology.

G. L. Keown. “Prophecy in 1 and 2 Samuel.” Review & Expositor 99 (2002) 175-84.
Considers four Hebrew terms in 1 and 2 Samuel which are connected to prophecy: &»23, ax~, 7, and
o9R-wR, briefly discussing contemporary views of their derivation and significance. Samuel’s task as
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prophet includes knowledge of hidden information, but Samuel, Nathan and Gad “do not equal in
prophetic stature Amos, Hosea, or Jeremiah” (182). While prophets are important in the narrative, the
Deuteronomist himself provides the clearest link to traditional notions of prophecy in speaking truth
to power, and so can be considered a prophet.

B. Lehnart. Prophet und Konig im Nordreich Israel: Studien zur sogenannten vorklassiche

Prophetie im Nordreich Israel anhand der Samuel-, Elija- und Elischa-Uberlieferungen. VTSup

96. Leiden: Brill, 2003.
Thorough analysis of “pre-classical” prophecy, seeing it as energized by the introduction of kingship
into Israel. A Samuel-Saul-composition in 1 Sam 9-31 served as the major pre-Deuteronomistic
source for 1 Sam, which was subject to both a pre-exilic (Dtrl) and an exilic (Dtr2) redaction. The
Samuel-Saul-composition, which dates to the time of the separation of the kingdoms, originates in
Gilgal and represents the need to develop a northern view of prophecy. The major exemplar of
northern prophecy was Samuel, a noteworthy divinatory specialist in the royal service. 1 Kgs 17-18
portrays the king as ranking beneath Elijah, which aims at combating the aims of the rising Omride
dynasty, and so was written between the accession of Jehu and the end of the northern kingdom. In 2
Kgs 1* Elisha shows the same resolve against idolatry that characterized Elijah, and also like Elijah,
Elisha is portrayed as a savior-figure (2 Kgs 2-13%*), and so the king’s ability to deliver in war is
downplayed in favor of prophetic capabilities. 2 Kgs 2, which portrays Elisha as the successor to
Elijah, is secondary in view of its distinctive concept of the empowering spirit.

Y. Amit. “A Prophet Tested: Elisha, the Great Woman of Shunem, and the Story’s Double
Message.” Biblnt 11 (2003) 279-94.

J. A. Beck. "Geography as Irony: The Narrative-Geographical Shaping of Elijah's Duel with the
Prophets of Baal." SJOT 17 (2003) 291-302.

B. Lehnart. Prophet & Konig im Nordreich Israel: Studien zur sogenannten vorklassichen
Prophetie im Nordreich Israel anhand der Samuel-, Elija- & Elischa-Uberlieferungen. Leiden:
Brill, 2003

M. Avioz. "Nathan's Prophecy in II Sam 7 and 1 Chr 17: Text, Context and Meaning." ZAW
116 (2004) 542-54.

N. Avraham. “Toward the Social Status of Elisha and the Disciples of the Prophets.” Teshurot
LaAvishur: Studies in the Bible and the Ancient Near East, in Hebrew and Semitic Languages:
Festschrift Presented to Prof. Yitzhak Avishur on the Occasion of His 65" Birthday. Edited by
M. Heltzer and M. Malul. Tel Aviv/Jaffa: Archaeological Center Publications, 2004.

P. Lockwood. “The Elijjah Syndrome: What Is Elijah up to at Mt. Horeb?” L7 38 (2004) 51-62.
M. Reiss. “Elijah the Zealot: A Foil to Moses.” Jewish Bible Quarterly 32.3 (2004) 174-80.

H. Angel. “When God’s Will Can and Cannot be Altered: The Relationship between the Balaam
Narrative and 1 Kings 13.” Jewish Bible Quarterly 33 (2005) 31-39.
Suggests that the story in 1 Kings 13 is modeled after the Balaam narrative because of their
commonalities. In both a prophet receives a message from God and initially obeys, but subsequently
disobeys and is reproved by someone who is not a prophet and is made to submit to God. Other
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similarities include the power of prophets, the prophets’ loyalty to God, decline of invitations from
wicked kings, and prophetic repentance when rebuked.

S. Tonstad. “The Limits of Power: Revisiting Elijah at Horeb.” SJOT 19 (2005) 253-66.

R. Westbrook. “Elisha’s True Prophecy in 2 Kings 3.” JBL 124 (2005) 530-32.
Addressing the issue of Elisha’s apparent false prophecy in 2 Kings 3, W. argues that Elisha’s
prophecy did in fact come true, but was deliberately styled as to be deceptive to the imprudent.

N. Glover. “Elijah versus the Narrative of Elijah: The Contest between the Prophet and the
Word.” JSOT 30 (2006) 449-62.
Explores the theme of presence and absence in the Elijah stories and the contest between Elijah and
the narrative that tells his story. Speech, life, Elijah, and God exist in close proximity to each other.
The narrative does not legitimize Elijah’s work on Carmel or his confrontation with Ahab but shows
Obadiah as the true hero of 1 Kings 18, though Elijah finally prevails over the narrative. Asserts that
Elijah ascended because somebody had to and later readers wanted him to return.

R. L. Heller. Power, Politics, and Prophecy: The Character of Samuel and the Deuteronomistic
Evaluation of Prophecy. London: T&T Clark, 2006.

E. Seibert. Subversive Scribes and the Solomonic Narrative—A Rereading of I Kings 1-11.

Library of Hebrew Bible/Old Testament Studies 436; London/New York: Clark, 2006.
Investigates 1 Kings 1-11 for examples of scribal subversion of the worthiness or memory of
Solomon. The first section explores the nature of scribal subversion, defining propaganda and
subversion and considering the roles of scribes in the ANE. The second part applies the ideology of
subversion to 1 Kings 1-11, arguing that support and subversion run throughout the whole of these
chapters and that below the surface of the royal propaganda of these chapters a subversive
undercurrent can be detected.

J. C. Long. “Elisha’s Deceptive Prophecy in 2 Kings 3: A Response to Raymond Westbrook.”
JBL 126 (2007) 168-71.
In contrast to Westbrook’s analysis of 2 Kings 3, L. argues that resonance between this passage and
Micaiah’s prophecy in 1 Kings 22 indicates that God is sending Jehoram to defeat. Jehoram’s
reprieve is attributed to the theme of delayed retribution common in the Deuteronomistic History.

L. M. Wray Beal. The Deuteronomist’s Prophet: Narrative Control of Approval and

Disapproval in the Story of Jehu (2 Kings 9 and 10). Library of Hebrew Bible/ Old Testament

Studies 478. New York: T&T Clark, 2007.
Explores the tension between approval and disapproval in the Jehu narrative (2 Kings 9-10), arguing
that the interplay of the voices of the prophet, the Lord, the narrator, and Jehu himself create this
tension. Isolates two criteria for approval in the Deuteronomistic History: pious worship in the
manner approved by the Deuteronomists; and heeding the prophetic message. Suggests that approval
of Jehu is based on the second criterion while disapproval results from the first. After elucidating her
approach (narrative analysis), W. B. explores the redaction-critical understandings of the Jehu
narrative to contrast her own final-form approach. Her narrative analysis demonstrates four foci: 1)
displaying the “narrative artistry” in the story; 2) elucidating the superiority of the prophetic word; 3)
exploring the ambivalence generated in the story; 4) demonstrating the connections of the Jehu story
with the larger Deuteronomistic History.
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2.11 Pre-exilic and exilic prophecy
B. Vawter. The Conscience of Israel: Pre-Exilic Prophets and Prophecy. New York, 1961.

A. S. van der Woude. “Three Classical Prophets: Amos, Hosea, and Micah.” Pp. 32-57 in
Israel’s Prophetic Tradition: Essays in Honour of Peter R. Ackroyd. Edited by R. J. Coggins, A.
Phillips, and M. Knibb. Cambridge: Cambridge University Press, 1982.
Holds that the "secret of the prophetic activity is the double aspect of Israel": the certainty of
impending judgment on Israel because of her sins, and her identity as the people of God (33). Further
treats significant aspects of the ministries and books of Amos, Hosea and Micah.

D. L. Smith. The Religion of the Landless: The Social Context of the Babylonian Exile.
Bloomington: Meyer Stone, 1989.

R. J. Sklba. Pre-Exilic Prophecy: Words of Warning, Dreams of Hopes, Spirituality of the Pre-
Exilic Prophets. Collegeville: Liturgical, 1990.
Popular overview of the prophets from Samuel to Jeremiah, with primary focus on their message
and spirituality. Chapters are arranged according to prophetic themes (e.g., “Creative Call and
Election,” “Voices for the Poor,” “Images for God”) and include questions for discussion. No
footnotes and very brief bibliography.

A. F. Campbell. The Study Companion to Old Testament Literature: An Approach to the

Writings of Pre-Exilic and Exilic Israel. OTS 2. Collegeville: Liturgical, 1989; reprinted: 1991.
Includes six chapters treating the pre-exilic prophets, considering their forerunners, their books as
literary works, the prophetic critique of society, the threat posed by the prophets, the prophets' hope
for Israel and their theology. A further chapter treats the book of Jonah as a reflection on prophecy.

R. P. Carroll. “The Myth of the Empty Land.” Semeia 59 (1992): 79-93.

H. M. Barstad. The Myth of the Empty Land: A Study of the History and Archaeology of Judah
during the “Exilic” Period. Oslo: Scandinavian University Press, 1996.

W. Brueggemann. “Always in the Shadow of the Empire.” Pp. 73-88 in Texts that Linger Words
that Explode: Listening to Prophetic Voices. Edited by P. D. Miller. Minneapolis: Fortress, 2000.

D. N. Premnath. Eighth Century Prophets: A Social Analysis. St. Louis: Chalice, 2001.

B. W. Anderson. The Eighth Century Prophets: Amos, Hosea, Isaiah, Micah. Philadelphia:
Fortress, 1978. Reprinted: Eugene: Wipf and Stock, 2003.

J. Cataldo. "Persian Policy and the Yehud Community during Nehemiah." JSOT 28 (2003) 131-
43,

O. Lipschits and J. Blenkinsopp (eds.). Judah and the Judeans in the Neo-Babylonian Period.
Winona Lake: Eisenbrauns, 2003.
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A. Scherer. "Vom Sinn propetischer Gerichtsverkiindigung bei Amos und Hosea." Bib 86
(2005) 1-19.

2.12 Prophecy in Second Temple Judaism
E. J. Bickerman. Four Strange Books of the Bible. New York: Schocken, 1967.

J. Kodell. Lamentations, Haggai, Zechariah, Malachi, Obadiah, Joel, 2 Zechariah, Baruch. Vol.
14 of the Old Testament Message: A Biblical-Theological Commentary. Edited by Carroll
Stuhlmueller and Martin McNamara. Wilmington: Michael Glazer, Inc., 1982.

R. A. Mason. “The Prophets of the Restoration.” Pp. 137-54 in Israel’s Prophetic Tradition:
Essays in Honour of Peter R. Ackroyd. Edited by R. J. Coggins, A. Phillips, and M. Knibb.
Cambridge: Cambridge University Press, 1982.

E. Schuller. Post-Exilic Prophecy. Wilmington: Michael Glazier, 1988.

K. Hoglund. Achaemenid Imperial Administration in Syria-Palestine and the Missions of Ezra
and Nehemiah. SBLDS 125. Atlanta: Scholars Press, 1992.
Contends that the motivations for the imperial missions of Ezra and Nehemiah stemmed from the
desire “to create a web of economic and social relationships that would tie the community more
completely into the imperial system” and thus to counter instability generated by the Egyptian revolt
(244). Further acknowledges a redefinition in what constituted membership in post-exilic Judahite
society, based on the imperial requirement of clear ethnic identification.

C. L. Meyers and E. M. Meyers. “Jerusalem and Zion after the Exile: The Evidence of First
Zechariah.” Pp. 121-35 in “Sha ‘arei Talmon”: Studies in the Bible, Qumran, and the Ancient
Near East Presented to Shemaryahu Talmon. Edited by M. Fishbane, E. Tov, and W. W. Fields.
Winona Lake: Eisenbrauns, 1992.

E. Ulrich and J. Blenkinsopp (eds.). Priests, Prophets and Scribes: Essays on the Formation
and Heritage of Second Temple Judaism. JISOTSup 149. Sheffield: Sheffield Academic Press,
1992.

P. W. Barnett. "Prophecy at Qumran?" Pp. 104-20 in In the Last Days. Edited by K. Jeppesen et
al. Aarhus: Aarhus University Press, 1994.

J. L. Berquist. Judaism in Persia’s Shadow: A Social and Historical Approach. Minneapolis:
Fortress, 1995.

H. G. M. Williamson. “Exile and After: Historical Study.” Pp. 236-65 in The Face of Old
Testament Studies: A Survey of Contemporary Approaches. Edited by D. W. Baker and B. T.
Arnold. Grand Rapids: Baker, 1999.

D. A. Glatt-Gilad. “The Personal Names in Jeremiah as a Source for the History of the Period.
HS 41 (2000): 31-45.
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B. Oded. “The Settlements of the Israelite and Judean Exiles in Mesopotamia in the g6
Centuries B.C.E.” Pp. 91-103 in Studies in Historical Geography and Biblical Historiography
Presented to Zechariah Kallai. Edited by Z. Kalai, G. Galil, and M. Weinfeld. Leiden: Brill,
2000.

A. L. Grant-Henderson. Inclusive Voices in Post-Exilic Judah. Collegeville: Liturgical, 2001.
Agreeing with G. Wenham that “ethics is much more than keeping the law,” G.-H. contends that
inclusive texts can be found in the Hebrew Bible (139). Trito-Isaiah is advanced as one such text,
although G.-H. excludes Deutero-Isaiah—often considered a universalistic text—from this category.
Calls for an “ethic based on righteousness, justice and love, which calls on stories and parables rather
than the Law” in place of a legalistic approach to religion (141).

J. Hill. “The Book of Jeremiah MT and Early Second Temple Conflicts about Prophets and

Prophecy.” AusBR 50 (2002) 28-42.
Proposes that the MT of Jeremiah reflects the issues of the late Persian and early Greek period, with a
different viewpoint than other prophetic material from this time period. Finds that the MT intensifies
the tradition about Jeremiah, while giving Baruch less emphasis. This is in contrast to Zech 13:2-6
that seeks to suppress the validity of prophecy. Concludes: “As the product of the late Persian or early
Greek period, [MTJer] displays a more tolerant view of the place of prophets in the life of the
community” (42).

J. Jeremias. “Gelehrte Prophetie: Beobachtungen zu Joel und Deuterosacharja.” Pp. 97-111 in
Vergegenwdrtigung des Alten Testaments: Beitrdge zur biblischen Hermeneutik: Festschrift fiir
Rudolf Smend zum 70. Geburtstag. Edited by C. Bultmann, W. Dietrich, and C. Levin.
Gottingen: Vandenhoeck & Ruprecht, 2002.
Describes three major changes in prophecy, of which the first is probably the most important: 1) the
collection of prophetic words into books by tradents; 2) the destruction of 586 B.C.E., which prophets
helped interpret as divine punishment rather than divine weakness; and 3) the advent of postexilic
prophets’ unique understanding of their mission. This latter change is marked by three
characteristics: 1) negatively: lack of self-authentication by appeal to visionary experience; 2)
positively: recourse to older prophetic writings for self-authentication; and 3) the culmination of this
conception of the prophetic ideal in the conviction that the end of the prophetic movement was in
sight. Illustrates these three characteristics with texts from Joel and Zech 9-14.

D. Edelman. The Origins of the 'Second' Temple: Persian Imperial Policy and the Rebuilding of
Jerusalem. London: Equinox, 2005.

F. V. Reiterer. “Prophet und Prophetie in Tobit und Ben Sira: Behriirungspunkte und
Differenzen.” Pp. 155-75 in The Book of Tobit: Text, Tradition, Theology. Papers of the First
International Conference on the Deuterocanonical Books, Papa, Hungary, 20-21 May, 2004.
Edited by G. G. Xeravits and J. Zsengellér. JSJSup 98. Leiden: Brill, 2005.
Compares the views of prophecy in Tobit and Ben Sira in light of their more or less contemporaneous
origins. Tobit sees the prophetic word being as binding as the Pentateuch and the only sure guide to
contemporary events; if one immerses himself in the prophetic writings, he can analyze the present
like the prophets and see the future. Sirach 24 shows that prophecy is realized through wisdom so
that the wisdom teacher begins to encroach on the prophetic role. Teaching is important for both
Tobit and Ben Sira, though Tobit teaches only in his family, while Ben Sira is a teacher of the people.
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While Tobit sees the prophetic word fulfilled in his own time, Ben Sira emphasizes the predominance
of wisdom, given that prophets exist no longer.

M. Floyd and R. L. Haak (eds.). Prophets, Prophecy, and Prophetic Texts in Second Temple

Judaism. Library of Hebrew Bible/ Old Testament Studies 427. London: T&T Clark, 2006.
Collection of essays that grew out of the program “Prophetic Texts and Their Ancient Contexts” at
the 2003 SBL Annual Meeting. After a helpful sketch of prophecy in Second Temple Judaism by M.
H. Floyd, the contributions include: “The Dubious Image of Prophecy” (M. Nissinen); “The ‘Word of
Yahweh’: A Theological Concept in the Book of Jeremiah” (C. Levin); “The Death of the Prophet:
The Transition from the Spoken to the Written Word of God in the Book of Ezekiel” (J. Schaper);
“The Role of Prophecy and Prophets in the Chronicler’s World” (Y. Amit); “Haggai, Zerubbabel, and
the Political Status of Yehud: The Signet Ring in Haggai 2:23” (J. Kessler); “Invoking the Prophets in
Zechariah and Ben Sira” (M. Henze); “Prophets and Prophecy in the Book of Ben Sira” (P. C.
Benntjes); “Prophecy and Prophets in the Dead Sea Scrolls: Looking Backwards and Forwards” (G. J.
Brooke); “The Prophetic Books in Alexandria: The Evidence from Philo Judaeus” (N. G. Cohen);
“Philo’s Personal Experience and the Persistence of Prophecy” (J. R. Levison); “Prophets and
Prophecy in Josephus” (L. H. Feldman); “Thus Spake the Prophet Josephus . . .: The Jewish Historian
on Prophets and Prophecy” (L. L. Grabbe); “Literary Prophecy and Oracle Collection: A Comparison
between Judah and Greece in Persian Times” (A. Lange); “The Production of Prophetic Books in the
Early Second Temple Period” (M. H. Floyd).

B. C. Gregory. “The Postexilic Exile in Third Isaiah: Isaiah 61:1-3 in Light of Second Temple
Hermeneutics.” JBL 126 (2007) 475-96.
The early postexilic Isa 61:1-3 serves as a bridge to convey the concept of a theological exile between
Deutero-Isaiah and Ezra-Nehemiah. Appropriation of Isaianic and Pentateuchal tradition in Trito-
Isaiah stresses that the exile remains because of sin and that obedience is necessary to set in motion
the deliverance promised in Deutero-Isaiah. Luke 4 and 11QMelchizedek both begin from the notion
of the continuing exile implicit in Isa 61:1-3 and propose their own solutions toward ending that exile.

J. Kessler. The Book of Haggai: Prophecy and Society in Early Persian Yehud. VTSup 91.
Atlanta: Society of Biblical Literature, 2007.

2.13 Prophecy in early Christianity

E. E. Ellis. Prophecy and Hermeneutic in Early Christianity. WUNT 18. Tiibingen/ Grand
Rapids: Moht/ Eerdmans, 1978.
Collection of 17 essays, all but one of which had previously appeared, dedicated to the twin themes of
the character of the early Christian "pneumatics" and their exegesis. Suggests that Paul's opponents
formed part of a cohesive Jewish-Christian counter-movement found all throughout the early church
who claimed similar prophetic insight into the divine word. Contends that implicit and explicit
midrash served as the preferred methods of early Christian exegesis.

P. W. Barnett. "The Jewish Sign Prophets—A.D. 40-70: Their Intentions and Origin." NTS 27
(1980-81) 679-97.

R. A. Horsley. “Like One of the Prophets of Old: Two Types of Popular Prophets at the Time of
Jesus.” CBQ 47 (1985) 435-63.
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K. H. Tan. The Zion Traditions and the Aims of Jesus. Society for New Testament Studies
Monograph Series 91. Cambridge: Cambridge University Press, 1997.
Argues that the "Zion traditions were appropriated by Jesus in his ministry and they help us to
understand the unifying aim behind his actions in Jerusalem" (233). Jesus intended to bring the
restoration of Israel and of Zion to a head by his actions during his final week, and he envisioned a
role for himself in that restoration after his death.

3. Conception and Communication
3.1 Orality, writing, and canon

W. Janzen. “Withholding the Word.” Pp. 97-114 in Traditions in Formation: Turning Points in

Biblical Faith. Edited by B. Halpern and J. D. Levenson. Winona Lake: Eisenbrauns, 1981.
Raises the possibility that prophets would occasionally withhold the divine word given them because
of fear of repercussions, a sense of futility, or ill wishes toward enemies. The lack of positive
response often accorded to prophets served as motivation for the prophets to record their oracles in
writing and led to the apocalyptic impulse to see the divine message as pertinent to the time of the
eschaton.

R. S. Clements. “Prophecy as Literature: A Re-Appraisal.” Pp. 56-76 in The Hermeneutical
Quest: Essays in Honor of J. L. Mays for his 65" Birthday. Edited by D. G. Miller. PTMS 4.
Allison Park: Pickwick, 1986.
Argues that the issues raised by the transition from oral to written prophecy are central to
understanding prophecy.

A. G. Auld. “Word of God and Word of Man: Prophets and Canon.” Pp. 237-51 in Ascribe to the
Lord: Biblical and Other Studies in Memory of Peter C. Craigie. Edited by L. Eslinger and G.
Taylor. JSOTSup 67. Sheffield: JSOT, 1988.

O. Steck. Der Abschluss der Prophetie im Alten Testament: Ein Versuch zur Frage der
Vorgeschichte des Kanons. BThSt 17. Neukirchen-Vluyn: Neukirchener, 1991.

R. P. Carroll. “Inscribing the Covenant: Writing and the Written in Jeremiah.” Pp. 61-76 in
Understanding Poets and Prophets: Essays in Honour or George Wishart Anderson. JSOTSup
152. Edited by A. G. Auld. Sheffield: Sheffield Academic, 1993.
Analyzes various allusions to writing in Jeremiah and the transformation of orality into writtenness,
focusing particularly on the contrast between 8:8 (“the false pen of the scribes has made it into a
lie”) and 31:31-34 (“I will write it upon their hearts). Posits an intertextual link with 2 Cor 3:6 and
concludes that “the written word must always give way to what is written on the heart” (74).

Y. Gitay. “The Individual versus the Institution: The Prophet versus His Book.” Pp. 279-92 in
Religion and Reconstruction of Civil Society. Edited by J. W. de Gruche and S. Martrin. Pretoria:
University of South Africa, 1995.

W. Zimmerli. “From Prophetic Word to Prophetic Book.” Original publication: “Vom
Prophetenwort zum Prophetenbuch.” TLZ 104 (1979): 481-96. Reprinted: pp. 419-442 in The
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Place is Too Small for Us: The Israelite Prophets in Recent Scholarship. Sources for Biblical
and Theological Study 5. Edited by R. P. Gordon. Winona Lake: Eisenbrauns, 1995.

H. M. Barstad. “Prophecy in the Book of Jeremiah and the Historical Prophet.” Pp. 87-100 in

Sense and Sensitivity: Essays on Reading the Bible in Memory of Robert Carroll. Edited by A.

G. Hunter and P. R. Davies. JSOTSup 348. London: Sheffield Academic Press, 2002.
Investigates prophecy in Jeremiah with reference to the ANE as well as the question of the historical
Jeremiah. Develops several parallels between the prophecy of Jeremiah and that of the ANE. Finds
that “the prophetic phenomena that are described in the book of Jeremiah are of the same nature as
those found in ancient Near Eastern texts” but are best viewed as historical fiction.

J. Blenkinsopp. “The Formation of the Hebrew Bible Canon: Isaiah as a Test Case.” Pp. 53-67 in

The Canon Debate. Edited by L. M. McDonald and J. A. Sanders. Peabody, Mass.: Hendrickson,

2002.
After brief explorations into the understanding of the prophecy of Josephus, Ben Sira, Chronicles and
Deuteronomy, B. shows that the understandings of prophecy in the first three can be traced back to
Deuteronomy, which itself shows several marks of a canonical document. Sirach 48:23-25; 49:6-10
suggests that Isaiah, Jeremiah, Ezekiel and the Twelve existed as the Latter Prophets in some form.
Isaiah parallels the larger canon because it represents a “resolution of ideological conflict either by
the imposition of a particular dominant ideology or orthodoxy by force majeure or as a compromise
between different ideologies” (62). Discusses examples of Deuteronomic editing in Isaiah and how
prophetic inspiration led to apocalyptic eschatology for the socially marginalized. Closes by calling
attention to the problematic aspects of the implication of normativity in canonical discussion.

S. B. Chapman. "A Canonical Approach to Old Testament Theology? Deuteronomy 34:10-12
and Malachi 3:22-24 as Programmatic Considerations." HBT 25 (2003) 121-45.
Assesses the strengths and weaknesses of seeing Deuteronomy 34:10-12 and Malachi 3:22-24 as the
result of the "intentional design of those editors who established the canon's major divisions and total
organization" (122). Finds that canonical order is not a sure guide to intentionality and that the
bipartite (Law-Prophets) canon should be held in tension with the tripartite (Law-Prophets-Writings)
canon. Concludes by discussing five questions meant to clarify a formal canonical approach.

K. Nielsen. “‘From Oracles to Canon’—and the Role of Metaphor. SJOT 17 (2003) 22-33.

J. Blenkinsopp. Treasures Old and New: Essays in the Theology of the Pentateuch. Grand
Rapids: Eerdmans, 2004.

M. Haran. “Observations on Ezekiel as a Book Prophet.” Pp. 3-19 in Seeking Out the Wisdom of

the Ancients: Essays to Honor Michael V. Fox on the Occasion of his Sixty-Fifth Birthday.

Edited by R. G. Troxel, K. G. Friebel, and D. R. Magary. Winona Lake: Eisenbrauns, 2005.
Surveys the evidence that Ezekiel’s primary form of communication of his visions was through
writing, as shown by bookish characteristics such as the setting of his face, the learned reviews of
history (Ezek 16, 20, 23), the addresses to Jerusalem as if he were present (5:5-17; 12:17-20; 22:1-
16), and his eating of the scroll (chap. 3). Proposes a large temporal gap between Ezekiel’s vision and
their recording, which partially explains the similarity of Ezekiel’s prophecy to the characteristics of
apocalypses.
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W. Doan and T. Giles. Prophets, Performance, and Power: Performance Criticism of the

Hebrew Bible. London/New York: T&T Clark, 2005.
Using performance theory developed in theater studies, D. and G. examine the dynamics of
performance in Amos. Questions that guide the discussion include the following. How do
performative ways of thinking operate in non-literate societies? What is the dynamic between the
prophetic and scribal performers? How does the transformation from oral to written discourse affect
the conceptual framework of the message? How does this “medium transferability” affect audience
perceptions? After a chapter on methodology, the discussion turns to the role of the scribe, and next
comes an example of the application of performance criticism to 1 Sam 3. Consideration of Amos, his
oracles, and finally his vision reports continues the discussion. Finally D. and G. suggest further
avenues for study. The work ends with a glossary, bibliography, index, and Scripture index.

3.2 Form, redaction, and genre criticism
G. B. Gray. The Forms of Hebrew Poetry. Second Edition: New York: KTAV, 1972.

W. E. March. “Prophecy.” Pp. 141-77 in Old Testament Form Criticism. Edited by J. H. Hayes.
TUMSR2. San Antonio: Trinity University Press, 1974.

W. R. Garr. “The Qinah: A Study of Poetic Meter, Syntax and Style.” ZAW 95 (1983) 54-75.

M. de Roche. “Yahweh’s Rib against Israel: A Reassessment of the So-Called ‘Prophetic
Lawsuit’ in the Preexilic Prophets.” JBL 102 (1983) 563-74.

A. Grafty. A Prophet Confronts His People: The Disputation Speech in the Prophets. Rome:
Biblical Institute, 1984.

C. Westermann. “Zur Erforschung und zum Verstidndnis der prophetischen Heilsworte.” ZAW
98 (1986) 1-13.

D. R. Daniels. “Is There a ‘Prophetic Lawsuit” Genre?”” ZAW 99 (1987) 339-60.

G. M. Tucker. “Prophetic Speech.” Int 32 (1978) 31-45. Reprinted: pp. 27-40 in Interpreting the

Prophets. Edited by J. L. Mays and P. J. Achtemeier. Philadelphia: Fortress, 1987.
Observes that the modern critic must reconstruct the patterns of prophetic speech from the written
text, and for this purpose, form criticism presents the best method to follow. The three major kinds of
prophetic speech include reports, speeches, and prayers, but the term “oracle” is less useful. In his
analysis of Amos 4:1-3, T. finds that the prophets did not distinguish between the message of Yahweh
and their own reflection and that the best term to describe the fundamental building block of
prophetic literature is “prophecy.” In this characteristic speech, the prophet presents a divine word
and also announces a future event.

G. Stansell. Micah and Isaiah: A Form and Tradition Historical Comparison. SBLDS 85.
Atlanta: Scholars Press, 1988.
Compares authentic texts from Micah 1-3 and Isaiah 1-39 to demonstrate Micah's independence of
Isaiah. Proceeds by discussing four major blocks of tradition in each prophet: the theophany tradition,
Jerusalem and the Zion tradition, prophetic conflict and opposition, and social critique. Suggests that
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while the books of Micah and Isaiah were subject to redaction in the same circles, in some respects
Micabh is closer to Jeremiah than to Isaiah.

S. Horine. “A Study of the Literary Genre of the Woe Oracle.” Calvary Baptist Theological
Journal 5 (1989) 74-97.

F. W. Dobbs-Allsopp. Weep, O Daughter of Zion: A Study of the City Lament Genre in the
Hebrew Bible. BibOr 44. Rome: Editrice Pontifico Istituto Biblico, 1993.
Concerned with the relationship between Mesopotamian and Israelite city-laments, D.-A. argues that
Israelite city-laments were not directly dependent on their Mesopotamian predecessors but that each
represents a similar indigenous development in response to similar circumstances. Evidence both
from the Psalter and the prophetic corpus supports this thesis, demonstrating both continuity with
earlier Mesopotamian models and characteristic Israelite imagery.

B. Gosse. "Nabuchodnosor et les évolutions de la rédaction du livre de Jérémie." Science et
Espirit 47 (1995) 177-87.

B. Gosse. "Le rdle de Jérémie 30,24 dans la rédaction du livre de Jérémie." BZ 39 (1995): 91-
96.

W. A. VanGemeren. “Oracles of Salvation.” Pp. 139-55 in Cracking Old Testament Codes: A
Guide to Interpreting the Literary Genres of the Old Testament. Edited by D. B. Sandy and R. L.
Giese, Jr. Nashville: Broadman and Holman, 1995.

C. Westermann. “Introduction.” Pp. 11-19 in Prophetic Oracles in the Old Testament.
Louisville: John Knox, 1991. Reprinted: pp. 98-104 as “Oracles of Salvation” in The Place is
Too Small for Us: The Israelite Prophets in Recent Scholarship. Sources for Biblical and
Theological Study 5. Edited by R. P. Gordon. Winona Lake: Eisenbrauns, 1995

E. Bosshard-Nepustil. Rezeptionen von Jesaia 1-39 in Zwdélfprophetenbuch: Untersuchung zur
literarischen Verbindung von Prophetenbiichern in babylonischer und persischer Zeit. OBO
154. Gottingen: Universititsverlag/Vandenhoeck & Ruprecht, 1997.
Examines redactional layers in Isaiah, isolating an Assyrian/Babylonian redaction about 562 BC and
an Assyrian redaction soon after. Compares these layers to the Minor Prophets in an effort to trace the
development of the prophetic canon. Argues that early in the formation of the canon, the prophets
were ordered Isaiah 1-39 — Jeremiah — Lamentations — Isaiah 40-55.

L. Boadt. “Re-examining a Pre-exilic Redaction of Isaiah 1-39.” Pp. 169-90 in Imagery and
Imagination in Biblical Literature: Essays in Honor of Aloysius Fitzgerald, F.S.C. Edited by L.
Boadt and M. S. Smith. CBQMS 32. Washington: Catholic Biblical Association, 2001.

B. Gosse. "Isa 63,1-6 en relation a la synthése du livre d'Isaie en mispt sdgh / ysw ‘h sdgh, et la
place d'Isa 34-35 dans la rédaction du livre." ZAW 113 (2001) 535-52.

M. H. Floyd. "The Xivn (MASSA ) as a Type of Prophetic Book." JBL 121 (2002) 401-22.
Suggests that the Hebrew term massa ’(burden, oracle) is "a genre of prophetic literature and ...that
this definition can provide the key for reading the prophetic books" (401). The term suggests divine
involvement in historical events and the re-interpretation of previous prophecies to give the pious a
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course of action to pursue. Argues for the continued relevance of form-critical inquiry supported by a
solid epistemological basis.

R. J. Bautch. Developments in Genre between the Post-Exilic Penitential Prayers and the Psalms

of Communal Lament. SBL. Academia Biblica 7. Atlanta: Society of Biblical Literature, 2003.
Considers three postexilic penitential prayers form-critically from the perspective of the development
of the genre and the prayers' Sitze im Leben (Isa 63:7-64:11; Ezra 9:6-15; and Neh 9:6-37). Contends
that these prayers have been influenced by pre-exilic communal psalms of lament, especially Pss. 44,
74,78, 79, and 80. In his final chapter, B. summarizes his findings and treats the development of
penitential prayers in the Hellenistic and Roman periods.

W. Brueggemann. “Necessary Conditions of a Good Loud Lament.” HBT 51 (2003) 19-49.
J. G. F. Wilks. “The Prophet as Incompetent Dramatist.” V7T 53 (2003) 530-43.

A. Wagner. Prophetie als Theologie: Die so spricht Jahwe-Formeln und das Grundverstindnis

alttestamentlicher Prophetie. Forschungen zur Religion und Literatur des Alten und Neuen

Testaments, 207. Gottingen: Vandenhoeck & Ruprecht, 2004.
Investigates the understanding of prophets as messengers by exploring the occurrences of the so-
called messenger formula “Thus says the Lord” ("7 anx 713) and its related forms. After treating the
history of scholarship on the question and introducing his own method (a theory of forms), W. treats
ANE examples of the messenger formula. Next comes the heart of W.’s work, in which he examines
the messenger formula in narrative (chap. 5) and prophetic (chap. 6) texts. Two elements of the
formula as signifying a messenger can be retained: it is a formula; these formulas mark instances of
meaning that transcends the individual. More than simply marking a messenger formula, these
statements can indicate an appeal to tradition, indicate a verbatim communication of a message or a
periphrastic one, lend a speech credibility, or perform other related functions.

J. Gértner. Jesaja 66 und Secharja 14 als Summe der Prophetie: Eine traditions- und
redaktionsgeschichtliche Untersuchung zum Abscluss des Jesaja- und des
Zwolfprophetenbuches. Wissenschaftliche Monographien zum Alten und Neuen Testament.
Neukirchen-Vluyn: Neukirchener, 2006.
Taking her cue from O. H. Steck (The Prophetic Books and their Theological Witness. Translated by
J. D. Nogalski. [St. Louis: Chalice, 2000]; original publication: Die Prophetenbiicher und ihr
theologisches Zeugnis: Wege der Nachfrage und Fdihrten zur Antwort [Tiibingen: Mohr, 1996]), G.
re-investigates the conclusion of Isaiah and the Book of the Twelve for clues as to how they complete
the redactional processes operative in the book as a whole. Unlike Steck, G. emphasizes the
independence with which these two concluding sections emerged: while Isa 66 deals with specifically
Isaianic themes, Zech 14 seeks to round out the Book of the Twelve as a whole. Both deal with the
theme of the nations but treat them differently. Zech 14 takes up the themes of the assault of the
nations and the drawing of the nations in order to describe the fate of the nation on the Day of the
Lord, while in Isa 66 the Isaianic concept of the glory (m2>) is developed.

3.3 Poetry and imagery

R. Lowth. Lectures on the Sacred Poetry of the Hebrews. London: S. Chadwich, 1847.
L. discovered biblical parallelism, against the metrical theories of Hebrew poetry common at that time.
Argued in favor of the close relationship between poetry and prophecy.



51

T. H. Robinson. “Hebrew Poetic Form: The English Translation.” Pp. 128-49 in Congress
Volume: Copenhagen, 1953. VTSup 1. Leiden: Brill, 1953.

S. Mowinckel. “The Prophetic Word in the Psalms and the Prophetic Psalms.” Vol 2 pp. 53-78
in The Psalms in Israel’s Worship. Nashville: Abingdon, 1962.

D. Broadribb. “A Historical Review of Studies of Hebrew Poetry.” AbrN 13 (1972-73) 66-87.

J. L. Crenshaw. Hymnic Affirmation of Divine Justice: The Doxologies of Amos and Related
Texts in the Old Testament. SBLDS. Missoula: Scholars Press, 1975.

D. N. Freedman. “Acrostics and Metrics in Hebrew Poetry.” HTR 65 (1972): 367-92. Reprinted:
pp. 51-76 in Pottery, Poetry and Prophecy: Studies in Early Hebrew Poetry. Winona Lake:
Eisenbrauns, 1980.

D. N. Freedman. “Pottery, Poetry and Prophecy: An Essay on Biblical Poetry.” JBL 96 (1977):
5-26. Reprinted: pp. 1-22 in Pottery, Poetry and Prophecy: Studies in Early Hebrew Poetry.
Winona Lake: Eisenbrauns, 1980.

Y. Gitay. “A Study of Amos’s Art of Speech: A Rhetorical Analysis of Amos 3:1-15.” CBQ 42
(1980): 293-309.

M. O’Connor. Hebrew Verse Structure. Winona Lake: Eisenbrauns, 1980.
Dismisses standard descriptions of Hebrew poetry, arguing that Hebrew poetry cannot be scanned
metrically and that parallelism is not a single feature but a “congeries of phenomena.” Offers an
innovative approach, suggesting that there were some definite limits on the length of poetic lines.

J. L. Kugel The Idea of Biblical Poetry: Parallelism and Its History. New Haven: Yale
University Press, 1981.
Studies how parallelism functions in poetry and how parallelism has been understood from antiquity
to the present. Concludes that the distinguishing characteristic of poetry is a poetic line in two parts,
with the second being an emphatic extension of the first, though the relationship between the two
components may vary widely. Nevertheless, the two lines form an integrated whole.

D. J. Clark. “Sex-Related Imagery in the Prophets.” BT 33 (1982): 409-13.
S. A. Geller. “Theory and Method in the Study of Biblical Poetry.” JOR 73 (1982): 65-77.
J. KraSovec. “Merism-Polar Expression in Biblical Hebrew.” Bib 64 (1983): 231-39.

R. Alter. The Art of Biblical Poetry. New York: Basic, 1985.
Seminal study of the form and meaning of poetry in the Bible, including a chapter on “Prophecy and
Poetry.” Conclusion: “The choice of the poetic medium . . . was not merely a matter of giving weight
and verbal dignity to a preconceived message but of uncovering or discovering meanings through the
resources of poetry” (p. 205).
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E. R. Follis (ed.). Directions in Biblical Hebrew Poetry. JSOTSup 40. Sheffield: Sheffield

Academic Press, 1987.
Sixteen essays by participants in the Biblical Hebrew Poetry section of SBL, assessing how the study
of poetry was pursued in the past and what possibilities there are for future exploration. Studies on the
prophets include: “Narrative Poetics and the Interpretation of the Book of Jonah” (D. L. Christensen);
“Alternating (ABA'B') Parallelism in the Old Testament Psalms and Prophetic Literature” (J. T.
Willis); “The Parallelism of Greater Precision: Notes from Isaiah 40 for a Theory of Hebrew Poetry”
(D. J. A. Clines).

J. T. Willis. “Alternation (ABA’B’) Parallelism in the Old Testament Psalms and Prophetic
Literature.” Pp. 49-76 in Directions in Biblical Hebrew Poetry. Edited by E. Follis. JSOTSup
40. Sheftield: JSOT Press, 1987.

H. Fisch. Poetry with a Purpose: Biblical Poetics and Interpretation. Bloomington: Indiana
University Press, 1988.

R. D. Haak. “‘Poetry’ in Habakkuk 1:1-2:4?” J40OS 108, no. 3 (1988): 437-44.
Surveys scholarship on parallelism in poetry (specifically prophecy) and analyzes the parallelism in
Habakkuk 1:1-2:4. Identifies examples of semantic parallelism and grammatical parallelism
(syntactic, morphological, phonetic, etc.). Concludes that three levels of parallelism are present in
Habakkuk 1:1-2:4: within lines, between adjacent lines, and in a more distant range of text.

P. A. Krugel. “Prophetic Imagination on Metaphors and Similes in the Book Hosea.” JNSL 14
(1988): 143-51.

P. M. McNutt. “Egypt as an “Iron Furnace”: A Metaphor of Transformation-A Writer’s
Perspective.” Pp. 293-301 in SBLSP. Edited by D. J. Hull. Atlanta: Scholars Press, 1988.

L. Schokel. A Manual of Hebrew Poetics. Subsidia Biblica 11. Rome: Pontifical Biblical
Institute, 1988.

D. L. Christensen. "The Book of Nahum as a Liturgical Composition: A Prosodic Analysis."
JETS 32 (1989) 159-69.
Provides an analysis of the poetic structure of the book of Nahum, focusing on its nature as a musical
composition. Concludes that his investigation suggests that the MT of Nahum is well preserved and
that its musical nature argues for an original setting in the cultic life of ancient Israel. Like many
oracles against foreign nations, Nahum belongs to a holy war tradition.

W. T. W. Cloete. Versification and Syntax in Jeremiah 2-25: Syntactical Constraints in Hebrew
Colometry. Atlanta: Scholars Press, 1989.

Y. Gitay. “Oratorical Rhetoric: The Question of Prophetic Language with Special Attention to
Isaiah.” ACEBT 10 (1989): 72-83.

D. Grossberg. Centripetal and Centrifugal Structure in Biblical Poetry. SBLMS 39. Atlanta:
Scholars, 1989.
Carefully analyzes the poetry of the Psalms of Ascent (Pss. 120-34), the Song of Songs and
Lamentations both in terms of their centripetal (i.e. pull toward some center) and centrifugal (i.e.
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poems that “tend toward a dominant emphasis on the parts”) tendencies (5). G.’s attention to the
impact of whole poems, not isolated stichoi, compositional features, morphology and syntax make
this work valuable for those seeking a deeper appreciation of Hebrew poetry.

K. Nielsen. There Is Hope for a Tree: The Tree as Metaphor in Isaiah. Sheftield: JSOT, 1989.
Refusing to limit herself to either historical or literary criticism, N. instead takes up the redaction
critical scrutiny of a central Isaian image, that of the tree. With special attention to the function of the
image, N. examines texts from Isaiah 1-39 for their use of tree metaphors. Finds that although used
originally with a specific political point, tree imagery involves the hearers in adopting it and
facilitates reinterpretation of the metaphor's original meaning.

P. W. Macky. The Centrality of Metaphors to Biblical Thought: A Method for Interpreting the

Bible. Studies in the Bible and Early Christianity 19. Lewiston, N.Y.: Edwin Mellen, 1990.
Introduction to metaphors, to the extensive literature in the field, and to various theories. Emphasizes
the cognitive and rhetorical function of metaphors, which seek to change hearers’ perceptions and
lead them to action.

W. Brueggemann. “At the Mercy of Babylon: A Subversive ReReading of the Empire.” JBL
110 (1991): 3-22.

A.J. Petrotta. Lexis Ludens: Wordplay and the Book of Micah. New York: Lang, 1991.

S. Talmon. “Prophetic Rhetoric and Agricultural Metaphora.” Pp. 267-80 in Storia e Tradizioni
di Israele. Edited by A. Soggin and D. Garrone. Paideia: Editrice Brescia, 1991.

J. C. Exum. “Of Broken Pots, Fluttering Birds, and Visions in the Night: Extended Simile and
Poetic Technique in Isaiah.” CBQ 43 (1981) 331-52. Reprinted: pp. 349-72 in Beyond Form
Criticism: Essays in Old Testament Literary Criticism. Edited by P. R. House. Winona Lake:
Eisenbrauns, 1992.
In light of the fundamental metaphorical character of poetry, and the necessity to understand form in
order to grasp meaning, E. examines three texts from Isaiah with extended similes: 30:12-14; 31:4-5;
and 29:1-14. The analysis of the particular effect each simile produces demonstrates the
interrelatedness of form and meaning.

D. L. Petersen and K. H. Richards (eds.). Interpreting Hebrew Poetry. GBS. Edited by G. M.
Tucker. Minneapolis: Fortress, 1992.

J. K. Kuntz. “Recent Perspectives on Biblical Poetry.” RelSRev 19 (1993): 321-27.
Reviews seven relatively recent contributions to the study of Hebrew poetry: O’Connor’s Hebrew
Verse Structure; Kugel’s Idea of Biblical Poetry, Watson’s Classical Hebrew Poetry, Berlin’s
Dynamics of Biblical Parallelism; Alter’s Idea of Biblical Poetry; L. Schokel’s Manual of Hebrew
Poetic; and Fisch’s Poetry with a Purpose. After highlighting the main points of each work, K.
suggests that poetry can be distinguished from prose, that parallelism should be scrutinized “on many
fronts,” and that meter, however difficult to quantify, is present in biblical poetry and must be
considered with parallelism. K. concludes with two points: figurative language in the Hebrew Bible
deserves closer attention, and Hebrew poetry is distinguished by its diversity.
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N. Stienstra. YHWH Is the Husband of His People: Analysis of a Biblical Metaphor with Special

Reference to Translation. Kampen: Kok Pharos, 1993.
Understands metaphors as primarily cognitive rather than rhetorical, finding that they are generally
linked together to communicate a concept rather than standing alone as independent figures of speech.
Observes that the meaning of a metaphor may evolve over time. Considers Yahweh as husband a
“titular” metaphor. “In this monograph I have shown that understanding and interpreting a text or
texts in which a particular metaphorical concept plays an important part is crucially dependent on the
correct analysis of this metaphorical concept” (233).

F. I. Andersen. “The Poetic Properties of Poetic Discourse in the Book of Micah.” Pp. 520-28

in Biblical Hebrew and Discourse Linguistics. Edited by R. D. Bergen. Dallas: Summer

Institute of Linguistics, 1994.
An analysis of the grammar, rhythm, and thematic patterns in Micah’s poetry. Provides tables
showing colon length (in terms of syllables), colon length (in terms of words), etc. Concludes: “The
extraordinary range of lengths of Micah’s poetic units . . . is matched by a similar range of patterns
used, covering everything from bicola of classical size and shape with all kinds of parallelism,
including little to none, up to long prose-like units with no parallelism at all. The conventions for
prophecy . . . resemble only partly the conventions of classical Hebrew poetry. There is more
freedom, more room for originality, more variety” (528).

K. P. Darr. Isaiah’s Vision and the Family of God. Louisville: Westminster/John Knox, 1994.
Reader-oriented study of the images of children and women in Isaiah, beginning with an
introduction to methodology and figurative language. Investigates how a post-exilic reader would
have responded to the themes of rebellion and Zion and her rivals expressed through these family
images and how they would have persuaded the reader of the author's rhetorical strategy.

K. P. Darr. “Two Unifying Female Images in the Book of Isaiah.” Pp. 17-30 in Uncovering
Ancient Stones: Essays in Memory of H. Neil Richardson. Edited by L. M. Hopfe. Winona
Lake, IN: Eisenbrauns, 1994.
Traces the themes of rebellion and the future status of Jerusalem through the book of Isaiah, with
particular attention to the metaphors of children and women that are used to depict the themes.
Concludes that the point of the imagery is to affirm that Israel must choose between ongoing rebellion
and repentance and obedience.

S. E. Gillingham. The Poems and Psalms of the Hebrew Bible. Oxford: Oxford University Press,

1994.
Study of the distinctive features of biblical poetry, the function of verse when placed in a narrative
framework, and the function of verse in a liturgical setting. Concludes that because biblical verse is
elusive, “any attempt to have a satisfactory and complete understanding of Semitic poetry as it might
have been ‘then’ is somewhat self-defeating. . . . On this account, contemporary meaning and a
creative discourse between the text and the reader are not only possible but also desirable” (277). See
chapter 6 in particular, “Prophetic Poetry.”

S. A. Geller. “Were the Prophets Poets?”” Proof 3 (1993): 211-21. Reprinted: pp. 154-65 in The
Place Is Too Small for Us: The Israelite Prophets in Recent Scholarship. Sources for Biblical
and Theological Study 5. Edited by R. P. Gordon. Winona Lake: Eisenbrauns, 1995.
Addresses two questions, “Can the prophet be a poet?”” and “May the prophet be a poet?” and
examines Isa. 40:6-8, concluding that since the text works on at least two levels, referring both to the
prophet’s call and to the relationship of Israel with her God, the author can claim to be a poet.
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Further, Geller argues that the multi-referential nature of the text should be respected, not simply
analyzed to find the “best” meaning.

Y. Gitay. “The Prophecy of Anti-Rhetoric.” Pp. 211-21 in Fortunate the Eyes That See: Essays
in Honor of David Noel Freedman. Edited by A. B. Beck et al. Grand Rapids: Eerdmans, 1995.

B. P. Irwin. “Molek Imagery and the Slaughter of Gog in Ezekiel 38 and 39.” CBQ 65 (1995) 93-
112.

J. W. Watts. “Psalmody in Prophecy: Habakkuk 3 in Context.” Pp. 209-23 in Forming Prophetic
Literature: Essays on Isaiah and the Twelve in Honor of John D. W. Watts. Edited by J. W.
Watts and P. R. House. JSOTSup 235. Sheffield Academic Press, 1996.
Examines Habakkuk’s psalm in chapter 3 in light of the various poetic genres of chapters 1-2.
Compares Habakkuk’s inset psalm with other songs inset in prose narratives. Concludes that
Habakkuk was familiar with literary conventions of Hebrew narrative, hymnody, and prophecy and
created a sophisticated text via a mixture of genres in novel ways.

A. Brenner. “Pornoprophetics Revisited: Some Additional Reflections.” JSOT 70 (1996): 63-86.
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P. D. Miller, Jr. Sin and Judgment in the Prophets: A Stylistic and Theological Analysis. SBLMS
27.Chico: Scholars, 1982.

A. S. Kapelrud. “The Prophets and Covenant.” Pp. 175-83 in In the Shelter of Elyon: Essays on
Ancient Palestinian Life and Literature in Honor of G. W. Ahlstrom. Edited by W.B. Barrick and
J.R. Spencer. JSOTSup 31. Sheffield: JSOT, 1984.

T. E. McComiskey. The Covenants of Promise: A Theology of the Old Testament Covenants.
Grand Rapids: Baker/Nottingham: InterVarsity, 1985.



66

J. Day. “Pre-Deuteronomic Allusions to the Covenant in Hosea and Ps. Ixxviii.” VT 36 (1986): 1-
12.

W. J. Dumbrell. Covenant and Creation: An Old Testament Covenantal Theology. Exeter:
Paternoster/New South Wales: Lancer, 1984. South Africa Edition: Capetown: Oxford
University Press. Paperback Edition: Grand Rapids: Baker, 1993.

T. C. Butler. “Announcements of Judgment.” Pp. 157-76 in Cracking Old Testament Codes.: A
Guide to Interpreting the Literary Genres of the Old Testament. Edited by D. B. Sandy and R. L.
Giese, Jr. Nashville: Broadman & Holman, 1995.

E. W. Nicholson. “The Distinctiveness of Israel’s Faith. ” God and His People: Covenant and
Theology in the Old Testament. Oxford: Clarendon, 1986, 201-10. Excerpted and reprinted as
“Prophecy and Covenant”: pp. 345-53 in The Place Is Too Small for Us: The Israelite Prophets
in Recent Scholarship. Sources for Biblical and Theological Study 5. Edited by R. P. Gordon.
Winona Lake: Eisenbrauns, 1995.
Argues that, although it has earlier roots, the concept that Israel’s relationship with Yahweh was
exclusive came to the forefront of contention through the actions of Elijah, through the insight that
religion could undermine the legitimacy of the social order. Further, the preaching of the eighth-
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studies the frequent references throughout Isaiah to the pilgrimage of nations to Jerusalem, denoting a

renewal of the Davidic covenant. Z. similarly considers Zion as the mother of all the nations in Psalm
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with a consideration of some of the sources of prophetic ethics. Proceeding chronologically, he treats
the early prophets and moves to the classical, exilic and post-exilic prophets. A final chapter analyzes
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Investigates the portrait of Josiah in the Deuteronomistic History and many prophetic texts (from
Jeremiah, Ezekiel, Haggai, Zechariah) as well as Chronicles, Ezra and Nehemiah to support his
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Literature: The Case of Amos 9:11-15” (M. A. Sweeney); “Are the Refashioned Weapons in Micah
4:1-4 a Sign of Peace or Conquest? Shifting the Contextual Borders of a ‘Utopian’ Prophetic Motif”
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Spectacles and the Return to the Land." Five prophetic snapshots comprise the first essay: Samuel
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Fortress, 1987.
Argues that it is possible “to delineate the central core of Isaianic theology, while not ignoring the
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(1988): 67-81.
Argues that the royal narratives concerning Ahaz (Isa. 7) and Hezekiah (Isa. 36-39) are integral to
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/ aposphragisma hoimoioseos 1L XX) should be understood as a qal passive participle (“sealed”)
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and the book’s structure. J. introduces each chapter with a brief paragraph or two and then comments
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Suggests that the language of Lev 18:5 (H) is concentrated in Ezek 18, 20 and 33 and recurs in Ezek
36-37, so that the prophet used Lev 18:5 to summarize the covenant stipulations required in H.
Whereas in the oracles of judgment the conditional nature of the promise of life is highlighted, the
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127

M. Jauhiainen. “Turban and Crown Lost and Regained: Ezekiel 21:29-32 and Zechariah’s
Zemah.” JBL 127.3 (2008) 501-11.
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theological problems (e.g., the apparently unfulfilled prophecy in Haggai 2:20-23).

R. D. Patterson. “A Literary Look at Nahum, Habakkuk, and Zephaniah.” Grace Theological
Journal 11.1 (1990) 17-27.

O. P. Robertson. The Books of Nahum, Habakkuk, and Zephaniah. New International
Commentary of the Old Testament. Grand Rapids: Eerdmans, 1990.

T. E. McComiskey (ed.). The Minor Prophets: An Exegetical and Expository Commentary. 3
vols. Grand Rapids: Baker, 1992.
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Commentary on the minor prophets from a conservative viewpoint that includes the author's
translation of each biblical book coupled with the NRSV translation in an adjacent column. In the
commentary proper, pages are split into two sections, with the top section (Exegesis), which
presumes knowledge of Hebrew, dealing with the more technical aspects of commentary while the
bottom section (Exposition) expounds the text in a way comprehensible to readers without
knowledge of the language.

J. D. Nogalski. “The Redactional Shaping of Nahum 1 for the Book of the Twelve.” Pp. 193-
202 in Among the Prophets: Language, Image and Structure in the Prophetic Writings. Edited
by P. R. Davies and D. J. A. Clines. JSOTSup 144. Sheffield Academic Press, 1993.
Considers the preservation of the twelve minor prophets in a single scroll as evidence that they did
not have separate transmission histories. Concludes that the repetition of selected words at the end
of one minor prophet and the beginning of the next are the result of redactional activity intended to
unite these texts. Demonstrates his thesis with a discussion of Nahum 1.

R. J. Coggins. “The Minor Prophets: One Book or Twelve?” Pp. 57-68 in Crossing the
Boundaries: Essays in Biblical Interpretation in Honour of Michael D. Goulder. Edited by S.
Porter et al. Leiden: Brill, 1994.

J. Barton. “The Canonical Meaning of the Book of the Twelve.” Pp. 59-73 in After the Exile:
Essays in Honour of Rex Mason. Edited by: J. Barton and D. Reimer. Macon, Ga: Mercer
University Press, 1996.
[lustrates how reception history, traditiohistorical criticism, redaction criticism and final form
exegesis differ from the canonical approach advocated by Childs and then describes what the
canonical meaning of the Book of the Twelve might be. Concludes with two objections to Childs'
approach to canonical criticism.

J. Barton and D. Reimer (eds.). After the Exile: Essays in Honour of Rex Mason. Macon, Ga:
Mercer University Press, 1996.
“The Canonical Meaning of the Book of the Twelve” (J. Barton); “Interbiblical Quotations in
Joel” (R. Coggins); “Reinventing the Wheel: The Shaping of the Book of Jonah” (K. J. Dell);
“The Language of Warfare in Zechariah 9-14” (T. R. Hobbs); “Psalmody and Apocalyptic in the
Hebrew Bible: Common Vision, Shared Experience” (S. Gillingham); “Apocalyptic Imagery as
Political Cartoon?” (D. S. Russell); “Isaianic Traditions in the Book of Enoch” (M. Knibb).

P. R. House. “Dramatic Coherence in Nahum, Habakkuk, and Zephaniah.” Pp. 195-208 in
Forming Prophetic Literature: Essays on Isaiah and the Twelve in Honor of John D. W.
Watts. Edited by J. W. Watts and P. R. House. JSOTSup 235. Sheffield Academic Press,
1996.
Assumes that Nahum, Habakkuk, and Zephaniah form a unit within the book of the Twelve, based
on similar time period, similar attention to impending or fulfilled judgment, similar length, and
proximity in the canon. “Each book also utilizes alternating speakers who take on definite roles
and thereby create verbal movement and major themes. Clearly, then, these books are particularly
appropriate for exploring possible types of unity with the Twelve . . .” (p. 196). Concludes that
dramatic coherence unites the diverse parts of the Book of the Twelve.

J. D. Nogalski. “Intertextuality and the Twelve.” Pp. 102-24 in Forming Prophetic Literature:
Essays on Isaiah and the Twelve in Honor of John D. W. Watts. Edited by J. W. Watts and P.
R. House. JSOTSup 235. Sheffield Academic Press, 1996.
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“In order to speak meaningfully of “unity’ with respect to the Book of the Twelve, one must first
establish that the texts of the Twelve relate to one another. Second, one must begin to evaluate
what the intertextual relationships offer as clues for reading the Twelve as a ‘united’ piece of
literature” (p. 102). Concludes that five different types of intertextuality intentionally tied the
Twelve together: quotations, allusions, catchwords, motifs, and framing devices.

P. L. Redditt. “Zechariah 9-14, Malachi, and the Redaction of the Book of the Twelve.” Pp.
245-68 in Forming Prophetic Literature: Essays on Isaiah and the Twelve in Honor of John
D. W. Watts. Edited by J. W. Watts and P. R. House. JSOTSup 235. Sheffield Academic
Press, 1996.
Offers three proposals regarding redactional activity in the formation of the Book of the Twelve:
Malachi was appended to Haggai/Zechariah to explain why the future that they announced had not
occurred; Malachi 3:22-24 (Eng. 4:4-6) was added to conclude the canon with a glance back to
Moses and Elijah; and Zechariah 9-14 was added to the previously existing Zechariah corpus
because the number of minor prophets had been set at twelve. “Read this way, the Book of the
Twelve is a historical review justifying God’s past dealings with Israel and the nations. God
dispensed punishment for sins . . . promised a new day beyond the fall of Jerusalem . . . [and] the
readers of the Twelve would be blessed if they remembered the law and heeded the prophets,
cursed if they did not” (268).

E. W. Conrad. “The End of Prophecy and the Appearance of Angels/Messengers in the Book

of the Twelve.” JSOT 73 (1997) 65-79.
Reads the Book of the Twelve as a literary unity but faults redaction critics for attempting to
discern how the collection of prophetic works came into existence. Suggests that the Book of the
Twelve be read as a collage, with the reader participating in creating meaning. The minor
prophets can be divided into two parts: (1) Hosea to Zephaniah; and (2) Haggai to Malachi. In the
first section, from the time of the Assyrians, the prophetic role is confused and messengers
(malakim) are relegated to the distant past; in the second section, from the Persian period, the role
of prophet is well-defined and the role of the malakim is frequent.

E. W. Conrad. “Reading Isaiah and the Twelve as Prophetic Books.” Pp. 3-18 in Vol. 1 of
Writing and Reading the Scroll of Isaiah: Studies of an Interpretive Tradition. Edited by C. C.
Broyles and C. A. Evans. VTSup 70. New York/ Leiden: Brill, 1997.

D. Prior. The Message of Joel, Micah, & Habakkuk: Listening to the Voice of God. The Bible
Speaks Today. Downers Grove: InterVarsity, 1998.

M. Harl, C. Doginiez, L. Brottier, M. Casevitz, and P. Sandevoir, eds. Les Douze Prophétes
4-9: Joél, Abdiou, Jonas, Naoum, Ambakoum, Sophonie. Paris: Cerf, 1999.
Introduction and commentary to the above-named minor prophets primarily as they appear in the
Alexandrian Septuagint. Nevertheless, each book receives consideration of introductory issues for
each book in the MT coupled with an investigation of the Greek text and the relation of the LXX
and MT. Each book also is considered for its appropriation in the Jewish and Christian traditions.
French translation and explanatory notes on each book are included.

M. H. Floyd. Minor Prophets, Part 2. FOTL 22. Grand Rapids: Eerdmans, 2000.
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P. L. Redditt. “The Production and Reading of the Book of the Twelve.” SBLSP (1997): 394-
419. Reprinted: pp. 11-33 in Reading and Hearing the Book of the Twelve. Edited by J. D.
Nogalski and M. A. Sweeney. Atlanta: Scholars Press, 2000.

R. Rendtorff. “How to Read the Book of the Twelve as a Theological Unity.” SBLSP (1997):
420-32. Reprinted: pp. 75-87 in Reading and Hearing the Book of the Twelve. Edited by J.
D. Nogalski and M. A. Sweeney. Atlanta: Scholars Press, 2000.
Attempts to determine how certain themes, especially the Day of the Lord, characterize the
collection, assuming it is a theologically unified corpus. Finds that there can be no sharp
distinction between diachronic and synchronic reading, but that the reader must follow the
challenging task of combining both approaches.

D. R. Slavitt. The Book of the Twelve Prophets. New Y ork: Oxford University Press, 2000.
Acknowledging the quite mysterious nature of prophecy, offers a new translation of the minor
prophets, emphasizing their nature as poetry. Creates a fresh and sometimes startling realization of
the power of the prophetic word, though does not include portions often considered inauthentic
material (e.g. Mic 3-4, Zech 9-14).

M. A. Sweeney. The Twelve Prophets. Vol 1. Hosea, Joel, Amos, Obadiah, Jonah. Berit
Olam, Studies in Hebrew Narrative and Poetry. Collegeville: Liturgical, 2000.

M. A. Sweeney. The Twelve Prophets. Vol 2. Micah, Nahum, Habakkuk, Zephaniah,
Zechariah, Malachi. Berit Olam, Studies in Hebrew Narrative and Poetry. Collegeville:
Liturgical, 2000.

S. Sykes. Time and Space in Haggai-Zechariah 1-8: A Bakhtinian Analysis of a Prophetic
Chronicle. SBL 24. New York: Lang, 2002.

G. W. Ashby. “The Prophets Versus Sacrifice? With Special Reference to the Twelve.” Old
Testament Essays 16 (2003) 561-72.

M. Beck. Der,, Tag YHWHs” im Dodekapropheton: Studien im Spannungsfeld von Traditions-

und Redaktionsgeschichte. BZAW 356. Berlin: de Gruyter, 2005.
Focusing on significant “Day of the Lord” texts in the Book of the Twelve, B. seeks to come to an
understanding of how the Book of the Twelve became a prophetic book. Amos 5:18-20, representing
Amos’ preaching in the 8" century BCE, portrays the Day of the Lord as a punishment for social
wrongs. While portions of Zeph 1:2-18* may go back to Zephaniah himself (B. leaves this possibility
open), an exilic editor reflects the punishment on the upper classes of Jerusalem in 587 in Zeph 1:7-
16. Similarly Joel 1:15-20; 2:1-11 reflect conditions of divine punishment associated with the Day of
the Lord, although no cause is given and grace has the last word. After these developments comes the
eschatologizing of the Day of the Lord, reflecting early apocalyptic colors and a differentiation
between sinners and the righteous (e.g. Mal 3:13-21). Joel 4:1-17* and Zeph 1:2-3, 18* picture the
Day of the Lord as a universal world judgment, although Zeph 1 differs in alluding to a reversal of
creation. Zech 14 reflects on the conquering of Jerusalem in 302 BCE from a distance; vv. 4-11
reflect early apocalyptic thought. Mal 3:22-24, the latest “Day of the Lord” text in the Book of the
Twelve, emphasizes Torah-obedience as the means to individual salvation. The Book of the Twelve
was assembled in the third century BCE under the perspective of the “Day of the Lord,” in which
Zech 14 and Mal 3:22-24 played important redactional roles.
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M. Roth. Israel und die Vélker im Zwélfprophetenbuch: Eine Untersuchung zu den Biichern

Joel, Jona, Mica und Nahum. Forschungen zur Religion und Literatur des Alten und Neuen

Testaments 210. Gottingen: Vandenhoeck & Ruprecht, 2005.
After a substantial introduction to the religious and theological history of the early Second Temple
period, R. provides exegesis of four books among the twelve in which the theme of the nations comes
to the fore: Joel (the Day of Yahweh as judgment for the nations), Jonah (hope for the nations), the
conclusion of Micah (hope for the one who prays), and the redaction of Nahum (the nations as
enemies of God). R. isolates different basic positions that shine through in postexilic eschatological
prophecy: destruction of the nations, conversion of the nations, subjection of the nations, and
universal judgment; these differences are best explained as originating in different environments
rather than at different times.

M. Beck. “Das Dodekapropheten als Anthologie.” Z4AW 118 (2006) 558-81.

D. F. O’Kennedy. “Die Boek van die Twaalf: n Kort oorsig.” Nederduits Gereformeerde
Teologiese Tydskrif 47 (2006) 620-32.

P.-G. Schwesig. Die Rolle der Tag-JHWHs Dichtungen im Dodekapropheton. BZAW 366.

Berlin: de Gruyter, 2006.
Combines synchronic and diachronic analysis of passages that mention the “Day of the Lord,”
beginning with Amos 5:18-20 and concluding with Zech 14 and Mal 3:13-24. Diachronic analysis
shows that these “Day of the Lord” passages reflect a complex history of conceptions of this event,
particularly in the last phase of redaction, and this warns against flattening these divergent
conceptions in synchronic reading. Through diachronic analysis S. isolates the growth of the twelve
from a collection of two books (Amos and Zephaniah) to one of four (adding Hosea and Micah), six
(adding Nahum and Habakkuk), eight (adding Haggai and Zech 1-8) and then to ten (adding Joel,
Zech 14 and Obadiah). Finally Jonah and Malachi were added. Synchronically, the “Day of the
Lord” passages form a series of rings with Obadiah in the center and moving from inner to outer
(Amos 5:18-20 ~ Zeph. 1:2-18; Joel 4:1-17 ~ Zech 14; Joel 2:1-11 ~ Mal 3:17-21; Joel 1:15; Mal
3:23-24; see figure p. 311), the structure of which serves to unite the book.

J. Wohrle. Die friihen Sammlungen des Zwdélfprophetenbuches: Entstehung und Komposition.

BZAW 360. Berlin: de Gruyter, 2006.
After an introduction in which he divides attempts to trace the redaction-history of the twelve into
two camps (those who proceed from the final form and the redaction critics), W. articulates his
methodology: first the redaction-history of each individual book must be discerned, and only then can
the redaction-history of larger collections be addressed. Confirms that an early collection of Hosea,
Amos, Micah, and Zephaniah came to be between 539-520 B.C.E. as a prophetic commentary on the
epoch mentioned in the books’ superscriptions. Additions made in the earlier books during this period
were dependent on the Deuteronomistic History. In the first half of the 5™ century the Haggai-
Zechariah collection originated, and this collection emphasized that the divine presence was
contingent on repentance and obedience. At this time Joel 1:1-2:26* was added as a new introduction
to the books of Amos, Micah and Zephaniah, and Hosea was temporarily omitted. Later Obadiah,
Jonah, Nahum, and Malachi were attached to the collection.

M. J. Boda. “Messengers of Hope in Haggai-Malachi.” JSOT 32 (2007) 113-31.
Contends that although Haggai, Zechariah 1-8, 9-14 and Malachi display their own integrity, they are
unified by the Leitmotif of “messengers,” a redaction that may be linked to the final shaping of the
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Book of the Twelve. Argues against the idea that this messenger Leitmotif implies the end of
prophecy, instead underlining the significance of priestly, royal, and prophetic leadership for the
continued hope for restoration.

4.6 Hosea
See also P. Machinist, “Hosea and the Ambiguity of Kingship” in §2.8; E. Bons, Car
C’est [’'amour qui me plait in §5.2; C. L. Aaron, Jr., Preaching Hosea, Amos and
Micah in §5.7.

N. H. Snaith. Mercy and Sacrifice: A Study of the Book of Hosea. London: SCM, 1953.

H. H. Rowley. “The Marriage of Hosea.” Bulletin of the John Rylands Library. 39 (1956) 203-
33.
Reviews the variety of views regarding the marriage of Hosea. Favors the view that Hosea,
knowing that Gomer was a harlot, married her to make a poignant point.

J. F. Craghan. “The Book of Hosea: A Survey of Recent Literature on the First of the Minor
Prophets.” BTB 1 (1961) 81-100.

W. Brueggemann. Tradition for Crisis: A Study in Hosea. Atlanta: John Knox, 1968.
Investigates Hosea's relationship to older traditions by exploring the prophets' connection to the
covenant context, considering the content of the traditions, a long discussion of prophetic use of
covenantal forms, and a discussion of covenantal institution (e.g. the cult), which finds that
prophets were speakers in the cult whose participated in the renewal of covenant. A final chapter
relates the investigation of Hosea's relationship to tradition to the present day.

M. J. Buss. The Prophetic Word of Hosea: A Morphological Study. Berlin: Topelmann, 1969.
Using a morphological approach that transcends form criticism and incorporates insights from the
social sciences and theology, B. investigates “The Word as Literature” under three categories: (1)
the size of the units and the process of transmission; (2) poetry; and (3) narrative. B. further
considers the speaker and audience of Hosea’s word, examines positive and negative terms, and
finally sketches the thrust of Hosea’s message as a whole, including its eschatology. An original
translation of Hosea is included.

D. B. Wyrtzen. “The Theological Center of the Book of Hosea.” BibSac 141 (1981): 315-29.
H. Balz-Cochois. Gomer. Peter Lang, 1982.
P. A. Kruger. “Israel, the Harlot (Hos. 2.4-9).” JNSL 11 (1983): 107-16.

G. I. Emmerson. Hosea: an Israelite Prophet in Judaean Perspective. JSOTSup 28. Sheftield:
JSOT Press, 1984.
Attempts to distinguish Hosea's oracles from those of later Judean redactors by focusing on three
kinds of texts: (1) expressions of future hope; (2) references to the southern kingdom; and (3)
polemics against the cult practices and sanctuaries of the northern kingdom. Finds that Hosea
viewed repentance as a consequence, not a prerequisite for divine salvation and that Hosea did not
criticize the sanctuaries' existence but only the rituals conducted in them.



133

P. M. Arnold. “Hosea and the Sin of Gibeah.” CBQ 51 (1989): 447-60.

R. J. Weems. “Gomer: Victim of Violence or Victim of Metaphor.” Semeia 47 (1989): 87-
104.
Defends two theses--that the metaphor of Hosea’s marriage to an unfaithful woman provides a
unique insight into the relationship of Yahweh with Israel, and that, despite the rhetorical
effectiveness of the marital imagery, the figure is limited by its dependence on the sexual
exploitation of a woman to prove its point. W. recognizes a diversity of metaphors regarding the
relationship of God with his people.

W. Doorly. Prophet of Love: Understanding the Book of Hosea. Mahwah: Paulist, 1991.
R. Johnson. “Hosea 4-10: Pictures at an Exhibition.” SWJT 36 (1993): 20-26.

F. van Dijk-Hemmes. “The Imagination of Power and the Power of Imagination: An
Intertextual Analysis of Two Biblical Love Songs: The Song of Songs and Hosea 2.” JSOT 44
(1989): 75-88. Reprinted: pp. 278-91 in The Prophets: A Sheffield Reader. Biblical Seminar
42. Sheffield: Sheffield Academic Press, 1996.

A. A. Macintosh. 4 Critical and Exegetical Commentary on Hosea. ICC. Edinburgh: T&T
Clark, 1996.
Generally conservative commentary that attributes much of the text of the book of Hosea to the
original prophet, with only occasional insertions by Judean redactors. Argues that the difficult
text of Hosea is due to the prophet’s northern dialect, not the result of difficulty in transmission.
Also interacts with medieval Jewish exegesis of the book in an attempt to resolve hermeneutical
problems.

M. S. Odell. “The Prophets and the End of Hosea.” Pp. 158-170 in Forming Prophetic
Literature: Essays on Isaiah and the Twelve in Honor of John D. W. Watts. Edited by J. W.
Watts and P. R. House. JSOTSup 235. Sheffield Academic Press, 1996.
Challenges the consensus that Hosea’s six references to other prophets define Hosea’s message.
Concludes that Hosea did not think of himself as a prophet and that Hosea’s assessment of the
prophets differed from the Deuteronomist historian. “Although the prophets are irrevocably
associated with judgement, Hosea affirms that something greater survives apart from their sad
legacy—and that is God’s insistence on bringing mercy and not curse” (p. 170).

A. Dearman. “YHWH’s House: Gender Roles and Metaphors for Israel in Hosea.” JNSL 25
(1999): 97-108.
Contrary to the arguments of J. Schmitt, grammatical gender is not always controlling for
metaphorical speech, but in Hosea 2 a good case can be made for Israel to be portrayed in a
feminine role. Suggests that the portrayal of Israel as both wife and children of Yahweh may be
grounded in a “root metaphor” of Israelites as members of God’s household.

T. J. Hornsby. “‘Israel Has Become a Worthless Thing’: Re-reading Gomer in Hosea 1-3.”
JSOT 82 (1999): 115-28.
Contends that the “active metaphor in this section [Hosea 1-3] is one of a prosperous and
independent prostitute who is doggedly pursued by an obsessive and dangerous individual who
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will go to any length to possess her” (116). The metaphor of Gomer seeks to indicate an
independent businesswoman, not the adulterous spouse of Yahweh. H. suggests that Hosea 1-3
may be an account that described Yehud’s degradation by immigrant priests and political
appointees in the Persian period. The deity thus represents the foreign priestly class that has
drained Judah of her vitality.

J. R. Lundbom. “Poetic Structure and Prophetic Rhetoric in Hosea.” VT 29 (1979): 300-8.
Reprinted: pp. 139-47 in Prophecy in the Hebrew Bible: Selected Studies from Vetus
Testamentum. Compiled by D. E. Orton. Brill’s Reader’s in Biblical Studies 5. Leiden-
Boston-Cologne: Brill, 2000.

J. Siebert-Hommes (ed.). Hosea I-3. Verklaring van een bijbelgedeelte. Kampen: Kok, 2000.

C. D. Bowman. "Prophetic Grief, Divine Grace: The Marriage of Hosea." ResQ 43 (2001):
229-42.

E. J. Bons, J. Joosten, and S. Kessler (eds.). Les Douze Prophetes, Osee. La Bible d’
Alexandrie 23.1. Paris: Les Editions du Cerf, 2002.

L. Barge. “The Book of Hosea as Visionary Prophecy: A Search for Genre.” Asbury Theological
Journal 57-58 (1, 2002-2, 2003) 129-50.

M. Oeming. “,,Glithender Backofen”, ,,verbrannter Brotfladen”, ,,térichte Taube”, ,,schlapper
Bogen”: Israel-Bilder in Hos 7 und ihre theologische Bedeutung.” Pp. 253-74 in Gottes Wege
suchend: Beitrdge zur Verstdndnis der Bibel und ihrer Botschafi: Festschrift fiir Rudolf Mosis
zum 70. Geburtstag. Edited by R. Mosis and F. Sedlmeier. Wiirzburg: Echter, 2003.
A tradition-historical analysis of Hosea 7 that seeks to place its various elements in their most likely
period of origin, which O. traces through seven layers from Hosea himself to a proto-apocalyptic
expectation of a severe divine judgment of the corrupt world (ca. 200-100 BCE). Concludes with
reflections on the meaning of this extensive redaction for synagogue and church.

C. Van Leeuwen. "Meaning and Structure of Hosea X 1-8." V'T 53 (2003): 367-78.
T. Hentrich. “Hosea 2:19: What's in a God's Name?”” Theoforum 35 (2004) 5-20.
B. E. Kelle. "A Reconsideration of [°kassét in Hosea 2, 11 (MT)." ZAW 116 (2004): 334-47.

B. M. L. Lai. “Hearing God’s Bitter Cries (Hosea 11:1-9): Reading, Emotive-Experiencing,
Appropriation.” Horizons in Biblical Theology 26.1 (2004) 24-49.

M. W. Mitchell. “Hosea 1-2 and the Search for Unity.” JSOT 19.1 (2004) 115-27.
E. Ben Zvi. Hosea. FOTL. Grand Rapids: Eerdmans, 2005.

P. S. Chalmers. “Who is the Real EI? A Reconstruction of the Prophet’s Polemic in Hosea
12:5a.” Catholic Biblical Quarterly 68 (2006) 611-30.



135

Finds that the prophet was polemicizing in Hosea 12:5 against the cult of El. Addressing the close
relationship between El and YHWH, C. argues that El and YHWH worshippers exhibited
“overlapping symbolic universes” in eighth-century Bethel. He finds evidence in Jeroboam’s cult in
the north and in Balaam’s oracles that El may have been the original deity associated with the exodus,
not YHWH. Hos 11:9b uses El in its double meaning, appropriating traditional language associated
with El to describe YHWH, just as Ezek 28 polemicizes against El. Finally C. contends that Hos
12:5a takes up a quotation from the Bethel liturgy, although the precise significance of these words
remains elusive.

J. P. Kakkanattu. God’s Enduring Love in the Book of Hosea: A Synchronic and Diachronic

Analysis of Hosea 11,1-11. Forschungen zum Alten Testament 2" Series 14. Tilibingen: Mohr

Siebeck, 2006.
Analyzes Hosea 11:1-11 both synchronically and diachronically, considering its context in Hosea and
its larger function in the Book of the Twelve. After a translation and discussion of the textual
problems of the pericope, chap. 2 provides an exegesis of the section and chap. 3 discusses its major
theological themes. Chap. 4 considers the redaction-history of this section and chap. 5 investigates
Hosea and especially 11:1-11 in the context of the Book of the Twelve. This pericope stems for the
most part from just after the prophet’s time (with the exception of v. 10), and has an “orientating role”
in the editing of the Book of the Twelve (192).

S. Rudnig-Zelt. Hoseastudien: Redaktionskritische Untersuchungen zur Genese des

Hoseabuches. Forschungen zur Religion und Literatur des Alten und Neuen Testaments 213.

Gottingen: Vandenhoeck & Ruprecht, 2006.
After an introduction and a relatively full treatment of the history of the models and methods of
understanding the growth of Hosea, R.-Z. provides a redaction-critical assessment of its origins. R.-
Z. posits a redactional process of about 500 years, which resulted in a confused and disordered text.
The process of growth is explained as follows: 1) old figurative sayings (7:8b, 11a: 9:11a, 13a*, 16ap;
10:7, 11aa; 13:15aba) were 2) collected and commented on. 3) A reconfiguration of the material was
made through the addition of an anti-priestly conglomeration, itself composed of a) anonymous
prophetic speeches and b) lawsuits against the priests. 4) The book was styled as a prophetic book by
Hosea ben Beeri and 5) enlarged through “apostasy-repentance” texts. 6) A final layer is made up of
random additions as well as of polemics against the Samaritans.

R. S. Chalmers. The Struggle of Yahweh and El for Hosea’s Israel. Sheffield Phoenix, 2008.

4.7 Joel

P. L. Redditt. “The Book of Joel and Peripheral Prophecy.” CBQ 48 (1986) 225-40.
Argues that Joel attacked the Jerusalem priesthood for allowing the sacrifices to cease and as a
consequence was exiled to the social periphery. This group at the margins of society thus
envisioned a future disaster (the Day of the Lord) when God would pour his spirit out on all
people so that they could approach him without recourse to the corrupt priesthood. As a result, R.
questions the unity of authorship of Joel and the significance of the locust invasion for the
theology of the book.

F. D. Mariottini. “Joel 3:10, ‘Beat Your Plowshares into Swords.”” Pers 14 (1987): 125-80.



G. S. Ogden, and R. R. Deutsch. 4 Promise of Hope. A Call to Obedience: A Commentary on
the Books of Joel and Malachi. ITC. Grand Rapids: Eerdmans, 1987.
Interprets Joel as a lament, using generalized language not intended to be understood literally (for
example, the locusts of chaps. 1-2 are really looming armies). The people are summoned to
lament (1:1-2:17), respond to the call (2:18-31), and are consoled by the promise of judgment on
foreign nations (3:1-21). D. argues that Mal. 2:1-12 represents the central theological concern of
Malachi, since it instructs priests on how to make Torah central in the life of the community.

F. E. Deist. “Parallels and Reinterpretation in the Book of Joel: A Theology of the Yom
Yahweh.” Pp. 63-79 in Text and Context: Old Testament and Semitic Studies for F. C.
Fensham. Edited by W. Claassen. JSOTSup 48. Sheffield: JSOT Press, 1988.

D. Launderville. “Joel: Prophet and Visionary.” TBT 27 (1989): 81-86.
K. S. Nash. “The Cycle of Seasons in Joel.” TBT 27 (1989): 74-80.

R. Simkins. Yahweh’s Activity in History and Nature in the Book of Joel. ANETS 10.
Lewiston: Mellen, 1991.
Part I seeks to deconstruct the sharp line sometimes drawn between the Israelite deity as a God of
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W. J. Wessels. “Yahweh, the Awesome God: Perspectives from Nahum 1.”” Journal for Semitics
14 (2005) 55-73.

L. Lanner. “Who will lament her”’? The Feminine and the Fantastic in the Book of Nahum.
London: T&T Clark, 2006.

4.13 Habakkuk
D. E. Gowan. The Triumph of Faith in Habakkuk. Atlanta: John Knox, 1976.

R. J. Coggins. “An Alternative Prophetic Tradition?”” Pp. 77-94 in Israel’s Prophetic
Tradition: Essays in Honour of Peter R. Ackroyd. Edited by R. J. Coggins, A. Phillips, and M.
Knibb. Cambridge: Cambridge University Press, 1982.

M. H. Floyd. “Prophecy and Writing in Habakkuk 2,1-5.” ZAW 105 (1993): 462-81.

G. T. M. Prinsloo. “Reading Habakkuk as a Literary Unit.” OTE n.s. 12.3 (1999) 515-35.
Reads Habakkuk as a unity, based on intratextual analysis that finds clear relationships between the
pericopes in the book, that notes definite progress in thought, and that offers improved perspectives
regarding date and themes. This approach liberates the book from the contention that it was
haphazardly put together from different sources.

W. Herrmann. "Das Unerledigte Problem des Buches Habakkuk." V751 (2001): 481-96.

W. L. Holladay. "Plausible Circumstances for the Prophecy of Habakkuk." JBL 120 (2001)
123-30.
Using the date of November/ December 601 BC for the fast described in Jeremiah 14, posits that
the first complaint and response (1:2-4, 5-11) should be situated after the Battle of Carchemish,
and the second complaint (1:12-17) is connected with the Chaldeans' sack of Ashkelon in 604 BC.
Further isolates a redaction addressed to Jehoiakim and one to Nebuchadnezzar from the material
in 2:5-20.

S. D. Snyman. “Non-Violent Prophet and Violent God in the Book of Habakkuk.” Old Testament
Essays n.s. 16:2 (2003) 422-34.
Presuming that the book preserves a dialogue between the prophet and God, S. analyzes how God
and Habakkuk are portrayed. Concludes: though there is little external evidence regarding the
author, the book portrays him “as a non-violent prophet who did not shy away from entering into a
dialogue with God who at times can be described as violent. Habakkuk made his point although he
eventually had to submit to the overwhelming power of Yahweh” (433).

D. Cleaver-Bartholomew. “An Alternative Reading of Hab 1 and 2.” Proceedings, Eastern Great
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Lakes and Midwest Biblical Society 24 (2004) 45-59.

M. A. Barredo. “Habacuc 2:1-4: Una respuesta divina a la violencia del hombre.” Verdad y Vida
64 (2006) 301-20.

M. A. Barredo. Habacuc: Una profeta inconformista: Perfiles literarios y rasgos teolégicos del
libro. Publicaciones del Instituto Teologica Franciscano, Serie Mayor 44. Murcia: Espigas, 2007.

A. Pinker. “Habakkuk 2:4—An Ethical Paradigm or a Political Observation?” JSOT 32 (2007)
91-112.
Advocates the view that Hab 2:4 refers to the political realities of the period and does not offer moral
guidance. Reinterprets the Hebrew &2 799y 7371 to read %1 9ovi 17, referring to “the Ophel,” a fortified
acropolis in Jerusalem. The original reading of »7x was *p7x, referring to Zedekiah. With these
changes, the disputed verse counsels Zedekiah not to break with the Babylonians.

4.14 Zephaniah
J. P. Hyatt. “The Date and Background of Zephaniah.” JNES 7 (1948) 25-9.
A. S. Kapelrud. The Message of the Prophet Zephaniah. Oslo: Oslo University Press, 1975.

M. A. Sweeney. “A Form-Critical Reassessment of the Book of Zephaniah.” CBQ 53 (1991):
387-408.
Questions the scholarly consensus concerning the tripartite structure of Zephaniah, its supposed
eschatological nature and the methodology of previous investigations of the book. Argues that
apart from occasional glosses the book stems from the seventh century prophet Zephaniah, as
shown by its coherent structure, and that its purpose was to support King Josiah's religious
reforms, restoring Judah's political power and lands in the face of the loss of Assyrian power.

P. R. House. “Dialogue in Zephaniah.” Excerpt reprinted: pp. 55-61, 94-7, and 135-6 from “A
Close Reading of Zephaniah” and “The Application of Genre Theory to the Close Reading of
Zephaniah,” in Zephaniah: A Prophetic Drama. JSOTSup 69. Sheffield: Almond, 1988.
Reprinted: pp. 252-62 in The Place Is Too Small for Us: The Israelite Prophets in Recent
Scholarship. Sources for Biblical and Theological Study 5. Edited by R. P. Gordon. Winona
Lake: Eisenbrauns, 1995.
Advances the thesis that “the structure and dialogue of Zephaniah reflect the same basic principles
as in drama. Sets of speeches work together to form parts of the plot, thus serving as scenes”
(261). The three sets of speeches (1:2-17, 1:18-3:5, 3:6-20) develop the prophet’s message and
illustrate the aspects of Yahweh the prophet wishes to present.

H.-D. Neef. “Vom Gottesgericht zum universalen Heil: Komposition und Redaktion des
Zephanjabuches,” ZAW 111 (1999): 530-46.
Explains the development of Zephaniah in three steps. First, Zephaniah spoke the original words of
judgment in the context of the Day of the Lord (1:7, 14-16, 2:1-3). Second, these words were
subsequently reworked by a redactor in their present order between 622 and 612 BC. Finally, the
words of salvation were appended in the exilic or post-exilic period. The present book of Zephaniah
thus illustrates a theological progression from God’s judgment to universal salvation.
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M. Beck. “Das Tag YHWHs-Verstindnis von Zephanja ii1.” V'T 58 (2008) 159-77.
Zeph 3:6-8ab is a post-exilic proclamation of the Day of the Lord as a fearsome event for Jerusalem,
while additions in 3:14-20 picture a caring God who looks after his people. 3:8b understands the Day
of the Lord as a judgment affecting all. In 3:11-13, a difference is apparent between the righteous and
sinners, while 3:9-10 imagines the nations as recipients of the wellbeing.

4.15 Haggai and Zechariah
See also J. Gértner, Jesaja 66 und Secharja 14 in §3.2; J. J. Collins, “The Eschatology
of Zechariah” in §3.11; C. Dogniez, “Aggée et ses supplements” in §5.1; H. S. Pyper,
“Reading in the Dark,” C. R. Curtis, Up the Steep and Stony Road in §5.3; M.
Jauhiainen, “Turban and Crown Lost and Regained: Ezekiel 21:29-32 and Zechariah’s
Zemah” in §4.4.

D. L. Christensen. “Impulse and Design in the Book of Haggai.” JETS 35 (1992): 445-56.
Explores “the architectural design of the book [Haggai] in terms of a careful prosodic, rhythmic
analysis of the accentual tradition of the Hebrew text as preserved by the Massoretes” (447). After
defining the prosody of each of Haggai’s three “cantos™ (1:1-14, 1:15-2:9, 2:10-23), concludes that
Haggai bears indirect witness to a tradition of liturgical performances of sacred text in the early
post-exilic period.

D. L. Christensen. “Poetry and Prose in the Composition and Performance of the Book of
Haggai.” Pp. 17-30 in Verse in Ancient Near Eastern Prose. Edited by J. de Moor and W.
Watson. AOAT 43. Kevelaer: Butzon & Bercker, 1993.

D. J. A. Clines. “Haggai’s Temple, Constructed, Deconstructed, and Reconstructed.” SJOT 7

(1993) 51-77.
Argues that Haggai constructs the significance of the rebuilt temple as a treasure-house, “where
precious objects can be stored and displayed” (56). Deconstructs this notion of the temple in
Haggai along three lines of argument: Haggai’s idea of honor; his idea of uncleanness; and the
oracle about Zerubbabel (2:20-23). Proposes a reconstructive process for each of the three lines of
deconstruction previously offered and how the deconstruction relates to contemporary reading of
Haggai.

D. J. Clark “Vision and Oracle in Zechariah 1-6.” Pp. 529-60 in Biblical Hebrew and
Discourse Linguistics. Edited by R. D. Bergen. Dallas: SIL, 1994.
A discourse analysis of the longest series of visions in the OT, marked in each case by dialogue
and an interpreting angel. Confirms the chiastic framework of the visions and finds support for the
redactional development of the text. See references to author’s previous articles on Zechariah.

K. Larkin. The Eschatology of Second Zechariah: A Study of the Formation of Mantological
Wisdom Anthology. Kampen: Kok Pharos, 1994.
Roots the development of apocalyptic eschatology in wisdom literature, using Fishbane’s
description of mantological exegesis in Biblical Interpretation in Ancient Israel. Argues that
Zechariah 1-6 and 9-13 are anthologies of mantological exegesis and theorizes that this
mantological exegesis influenced the character of apocalyptic eschatology. Thus, eschatology does
not necessarily involve dualism, rejection of history, or social conflict.
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P. R. Bedford. “Discerning the Time: Haggai, Zechariah and the 'Delay' in the Rebuilding of
the Jerusalem Temple.” Pp. 71-94 in The Pitcher Is Broken: Memorial Essays for Gésta W.
Ahlstrom. Edited by S. W. Holloway and L. K. Handy. JSOTSup 190. Sheffield: Sheffield
Academic Press, 1995.
Considers various solutions to the vexing issues related to rebuilding the temple, with an
examination of the historical and chronological difficulties and internal inconsistencies in Ezra 1-
6, Haggai, and Zechariah. Finds that Haggai and Zechariah, apparently unaware of the reasons
mentioned in Ezra for not rebuilding the temple, call for work on the temple, despite not having a
king.

M. H. Floyd. “The Nature of the Narrative and the Evidence of Redaction in Haggai.” VT 45

(1995) 470-90.
Provides a bridge between historical and literary criticism through analysis of Haggai, showing
that both prophetic speeches and narrative in Haggai are integral to the book. Form criticism is
found to have a major part in interpreting Haggai, provided the text is not splintered into
hypothetical independent sayings but treated as a whole. The author was privy to historical
records concerning Haggai and has interpreted them independently to address his own specific
concerns.

K. M. Craig, Jr. “Interrogative in Haggai-Zechariah: A Literary Thread?” Pp. 224-44 in
Forming Prophetic Literature: Essays on Isaiah and the Twelve in Honor of John D. W.
Watts. Edited by J. W. Watts and P. R. House. JSOTSup 235. Sheffield Academic Press,
1996.
Identifies four types of questions in Haggai and Zechariah 1-8: rhetorical, sequential, questions
that function to advance the plot, and questions that increase the number of characters in a scene.
Concludes that the unique and vivid rhetorical style of frequent and varied interrogatives gives a
sense of unity to the books of Haggai and Zechariah 1-8.

M. H. Floyd. “Zechariah and Changing Views of Second Temple Judaism in Recent
Commentaries.” RelSRev 25 (1999): 257-63.

M. C. Love. The Evasive Text: Zechariah 1-8 and the Frustrated Reader. JSOTSup 296.
Sheffield: Sheffield Academic Press, 1999.
Uses reader-response and postmodern theory to investigate “the function of incoherence in
Zechariah” in order to understand the effect of such incoherence on the reader. Concludes that,
rather than the fundamental issue being inept readers, the author was self-consciously evasive. “In
the postprophetic, the future is indeterminate: it is the job of the reader to invent it” (233-34). Sets
forth a hermeneutics of the unreadable.

M. J. Boda. “Haggai: Master Rhetorician.” Tyndale Bulletin 51.2 (2000) 295-304.

D. L. Petersen. “Zechariah’s Visions: A Theological Perspective.” VT 34 (1984): 195-206.
Reprinted: pp. 188-99 in Prophecy in the Hebrew Bible: Selected Studies from Vetus
Testamentum. Compiled by D. E. Orton. Brill’s Reader’s in Biblical Studies 5. Leiden-
Boston-Cologne: Brill, 2000.
Notices that Zechariah's visions are midway between societal utopia and concrete physical and
social details, that motion is a significant component of them, and that the phrase "all the earth" is
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a Leitmotif of the Deity's action. Examines the different answers given by Zechariah and Ezekiel
to eight questions concerning the nature of restoration, and concludes that Zechariah was trying to
explain how God was interacting with his people from within the context of normative Israelite
traditions.

J. VanderKam. “Joshua the High Priest and the Interpretation of Zechariah 3,” CBQ 53
(1991): 553-70; reprinted: pp. 157-76 in From Revelation to Canon: Studies in the Hebrew
Bible and Second Temple Literature JSISup 62 (Leiden: Brill, 2000).
Addresses exegetical issues in Zech 3, with the goal of making “a contribution toward
reconstructing the position of the high priest in the early postexilic period” (159). “Joshua is
invested with his splendid garments as a sign that a new age is dawning. That new age is
characterized by two facts: a Davidic heir is coming, but more importantly in this context the
temple cult will once more serve its function of removing guilt and atoning for sin” (175).

D.J. Clark and H. A. Hatton. A Handbook on Haggai, Zechariah, and Malachi. UBS
Handbook Series. New York: United Bible Societies, 2002.

J. Kessler. "Building the Second Temple: Questions of Time, Text and History in Haggai 1.1-
15." JSOT 27 (2002): 243-56.
Using exegetical and historiographical arguments, K. argues that the people's reluctance to rebuild
the temple in Haggai 1:2-4 stemmed not from theological conviction but from willful neglect of
the Deity's house and that the portrait recorded in Haggai has historical credibility.

M. J. Boda. "From Fasts to Feasts: The Literary Function of Zechariah 7-8." CBQ 65 (2003):
390-407.

B. G. Curtis. “After the Exile: Haggai and History.” Pp. 300-320 in Giving the Sense:

Understanding and Using Old Testament Historical Texts. Edited by D. M. Howard and M.

A. Grisanti. Grand Rapids: Kregel, 2003.
Basic discussion of Haggai’s five oracles in their narrative and historical setting, especially in
relationship to the books of Ezra and Zechariah. Discusses various historical and textual issues,
concluding that Haggai and Zechariah were woven together in a historical and narrative framework.

Y. Hoffman. “The Fasts in the Book of Zechariah and the Fashioning of National
Remembrance.” Pp. 169-218 in Judah and the Judeans in the Neo-Babylonian Period. Edited by
O. Lipschits and J. Blenkinsopp. Winona Lake: Eisenbrauns, 2003.

Examining the significance of the fasts mentioned in Zech 7-8, H. concludes that no fixed annual

fast days were celebrated until the time of Ezra and Nehemiah; rather, certain groups

memorialized the destruction of Jerusalem with different practices. Months, not days, were the

focus of such mourning practices. Zechariah’s answer aims at uniformity, not just for the sake of a

single practice, but so that the proper impression of the First Temple would be encoded on the

national memory. The lack of evidence of such a fast until the second century B.C.E. suggests

that Zechariah’s attempt toward unity was not successful.

D. F. O’Kennedy. “Zechariah 3-4: Core of Proto-Zechariah. OTE n.s. 16:2 (2003) 370-88.
Argues that the night visions are a central part of Proto-Zechariah, and chapters 3-4 are the core of
the night visions. Bases this thesis on literary structure, theology, and the concentration of
characters. Concludes: “There is no doubt that Zechariah 3 and 4 can be seen as the literary and
theological core of Proto-Zechariah” (387).
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D. Rudman. "A Note on Zechariah 1:5." JNSL 29 (2003): 33-39.

B. Webb. The Message of Zechariah: Your Kingdom Come. The Bible Speaks Today. Leicester:
InterVarsity, 2003.

W.J. Wessels. “The Tip of the Iceberg: Leadership and Leader Interaction in the Book of Haggai
in the Time of Resettling and Reconstruction.” Old Testament Essays 16 (2003) 502-18.

R. Lux. “Die doppelte Konditionierung des Heils : Theologische Anmerkungen zum
chronologischen und literarischen Ort des Sacharajaprologs (Sach 1,1-6).” Pp. 569-87 in vol. 1
of Gott und Mensch im Dialog: Festschrift fiir Otto Kaiser zum 80. Geburtstag. Edited by M.
Witte. BZAW 345/1. Berlin: de Gruyter, 2004.
Asks whether in Zech 1:1-6 the divine return is the ground for the people’s return or whether the
people must return before the deity will. The redactional whole of Haggai-Zechariah 1-8 suggests
in its chronology and context that Yahweh’s return is a return to his rebuilt Temple, which must be
rebuilt if God is to return, according to the redactor. Concludes that his original question arises
more from Lutheran theology than the text, and that the text pictures a simultaneous turning of
Yahweh and Israel to each other.

L.-S. Tiemeyer. "Compelled by Honour—A New Interpretation of Zechariah IT 12A (8A)."
VT 54 (2004): 352-72.

M. J. Boda. "Terrifying the Horns: Persia and Babylon in Zechariah 1:7-6:15." CBQ 67
(2005): 22-41.

S. Frolov. “Is the Narrator Also Among the Prophets? Reading Zechariah without
Presuppositions.” Biblical Interpretation 13 (2005) 13-40.

W. J. Wessels. “Bridging the Gap: Haggai’s Use of Tradition to Secure the Future.” OTE n.s.
18:2 (2005) 426-43.
To aid in moving “a destabilized, despondent community to work towards a better and prosperous
future” (427), Zechariah appropriated three traditions from Israel’s history: the temple—
explaining the reason for the present hardship; the exodus—offering encouragement to trust
Yahweh; and royalty—creating hope under the leadership of Zerubbabel.

C. Dogniez. “La reconstruction du temple selon la septante de Zacharie.” Pp. 45-64 in Congress
Volume Leiden 2004. VTSup 109. Leiden: Brill, 2006.

E. Assis. “Haggai: Structure and Meaning.” Biblica 87 (2006) 531-41.

M. J. Boda. “Freeing the Burden of Prophecy: Massa’ and the Legitimacy of Prophecy in Zech
9-14.” Biblica 87 (2006) 338-57.

L. S. Tiemeyer. “A Busy Night at the Heavenly Court.” Svensk Exegetisk Arsbok 71 (2006) 187-
207.
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E. R. Wendland. “The Structure, Style, Sense, and Significance of Haggai’s Prophecy
concerning the ‘House of the Lord’—With Special Reference to Bible Interpretation and
Translation in Africa: Part 1.” Old Testament Essays 19 (2006) 281-306.

E. Assis. “To Build or Not to Build: A Dispute between Haggai and his People.” ZAW 119
(2007) 514-27.
Offers a new theological-psychological explanation for the conflict over building the temple in Hag 1.
Whereas the people had concluded that God had rejected them, Haggai assures his listeners that God
has not rejected them and that they remain God’s people.

R. L. Foster. “Shepherds, Sticks and Social Destablization: A Fresh Look at Zechariah 11:4-17.”
JBL 126 (2007) 735-753.
Identifies the governors in Zech 11:4-17 as the governors of Yehud in the Persian era, and suggests
that this oracle takes them to task for taking care of themselves while allowing the marginalized to
suffer. Zech 11:13-14 is a “sure allusion” to Isa 24:21-28 and reverses the grounds for hope in that
passage, in line with expectations generated by Zech 1-8.

M. Segal. “The Responsibilities and Rewards of Zechariah the High Priest according to
Zechariah 3:7.” JBL 126 (2007) 717-734.
Argues that Zech 3:7 does not expand the role of the priesthood, but that it instead represents a
conditional promise that if Joshua fulfills his priestly obligations, his dynasty will endure. Using
models from the First Temple, this conditional promise assigns responsibility of Temple maintenance
to Joshua and his line, thereby legitimizing the re-initiation of the Temple service.

M. J. Boda and M. H. Floyd (eds.). Tradition in Transition: Haggai and Zechariah 1-8 in the
Trajectory of Hebrew Theology. London: T&T Clark, 2008.

4.16 Malachi
See also C. A. Reeder, “Malachi 3:24 and the Eschatological Restoration” in §3.11.

W. C. Kaiser. Malachi: God’s Unchanging Love. Grand Rapids: Baker, 1984.

A. S. van der Woude. "Malachi's Struggle for a Pure Community: Reflections on Malachi 2:10-
16." Pp. 65-71 in Tradition and Re-interpretation in Jewish and Early Christian Literature:
Essays in Honour of Jiirgen C. H. Lebram. Edited by J. W. van Henten. Leiden: Brill, 1986.

J. D. Hendrix. ““You Say’: Confrontational Dialogue in Malachi.” RevExp 84 (1987) 465-77.

G. S. Ogden, and R. R. Deutsch. 4 Promise of Hope. A Call to Obedience: A Commentary on
the Books of Joel and Malachi. ITC. Grand Rapids: Eerdmans, 1987.
Interprets Joel as a lament, using generalized language not intended to be understood literally (for
example, the locusts of chaps. 1-2 are really looming armies). The people are summoned to
lament (1:1-2:17), respond to the call (2:18-31), and are consoled by the promise of judgment on
foreign nations (3:1-21). D. argues that Mal. 2:1-12 represents the central theological concern of
Malachi, since it instructs priests on how to make Torah central in the life of the community.

R. L. Smith. “The Shape of Theology in the Book of Malachi.” SWJT 30 (1987) 22-27.
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Introduces the historical Sitz im Leben of Judah after the exile and discusses four themes in
Malachi: covenant, worship, ethical behavior, and the future. “The fundamental purpose of
Malachi was to assure his people that God still loved them and was keeping covenant with them”
(24). This assurance, however, ought to move the people of God to obey and to purify their
worship.

P. J. Botha. “Honour and Shame as Keys to the Interpretation of Malachi.” OTE n.s. 14 (2001)
392-403.
The contrast between ritual worship and genuine worship of Yahweh has often been seen as the key
to the book. B. argues, however, that the underlying social values of honor and shame are
fundamental to correct interpretation. “The people of post-exilic Judah complain that Yahweh has not
complied with their expectations of being honoured by him; while Yahweh in turn complains that
their complaints and disrespectful actions are dishonouring him” (392).

M. Zehnder. "A Fresh Look at Malachi I 13-16." VT 53 (2003): 224-59.

L. S. Tiemeyer. “Giving a Voice to Malachi’s Interlocutors.” SJOT 19 (2005) 173-92.

5. Transmission and Interpretation
5.1 Textual history: MT, LXX, DSS, Targums, Peshitta

B. Albrektson. Studies in the Text and Theology of the Book of Lamentations: With a Critical
Edition of the Peshitta Text. Studia Theologica Lundensia, 21. Lund: Gleerup, 1963.
Includes a discussion of the textual principles involved in textual criticism of the Peshitta text of
Lamentations, including descriptions of the manuscripts, followed by the presentation of an eclectic
text. The main portion of the work involves a comparison of textual variants between the Masoretic
Text, the Peshitta and the Septuagint. Concludes with a brief consideration of the background and
origin of the theology of Lamentations.

J. G. Janzen. Studies in the Text of Jeremiah. HSM 6. Cambridge: Harvard University Press,
1973.
Examines the differences between the MT and the LXX text of Jeremiah, concluding that the LXX
text provides evidence for a Hebrew vorlage superior to the MT text of Jeremiah. J. includes a
preliminary transcription of Qumran texts of Jeremiah along with commentary.

H. Gottlieb. 4 Study on the Text of Lamentations. Acta Jutlandica, 48; Theology Series, 12.
Aarhus University Press, 1978.

E. Tov. “Some Aspects of the Textual and Literary History of the Book of Jeremiah.” Pp. 145-
67 in Le Livre de Jérémie: Le prophéte et son milieu, les oracles et leur transmission. Edited by
P.-M. Bogaert. BETL 54. Louvain: Leuven University Press and Peeters, 1981.

L. S. Soderlund. The Greek Text of Jeremiah: A Revised Hypothesis. JSOTSup 47. Sheffield:
JSOT, 1985.
Begins with a careful examination of the Greek witnesses to Jeremiah 29, concluding by collating the
variants and grouping the witnesses. S. critiques J. Ziegler, who provided the Gottingen edition of the
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Septuagint text of Jeremiah, as well as E. Tov (Septuagint Translation of Jeremiah and Baruch).
Following a comparison of the Greek and Hebrew versions of the book, S. concludes that the Hebrew
Vorlage underlying the LXX is superior to the present MT and alternative theories should be
abandoned.

E. Tov. “The Literary History of the Book of Jeremiah in the Light of Its Textual History.” Pp.
211-37 in Empirical Models for Biblical Criticism. Edited by J. Tigay. Philadelphia: University
of Pennsylvania Press, 1985.

D. J. Harrington and A. J. Saldarini. Targum Jonathan on the Former Prophets. ARAMB 10.
Wilmington: Michael Glazier, 1987.

Y. Goldman. Prophétie et royauté au retour de l’exil: Les origines littéraires de la forme

massorétique du livre de Jérémie. OBO 118. Schweitz/ Gottingen: Universitdtsverlag Freiburg/

Vandenhoeck & Ruprecht, 1992.
Addresses the problem of the relationship between the MT and LXX of Jeremiah by positing that
while the LXX version is earlier than the M T, neither version is likely to have been the Vorlage of the
other. Unique to G.’s study is his conviction that redaction criticism has a role to play in isolating the
original text through the use of three criteria: cohesion, composition, and motivation. Two major
redactions, one concerned with the Babylonian exiles and the other concerned with the monarchy and
prophetism, may further be discerned in the book.

H. G. M. Williamson. “Isaiah 1.11 and the Septuagint of Isaiah.” Pp. 401-12 in Understanding
Poets and Prophets: Essays in Honour of George Wishart Anderson. JSOTSup 152. Edited by
A.G. Auld. Sheffield: Sheffield Academic, 1993.
Surveys the translation of lists in Isaiah and concludes that the translator can be “cavalier” rather
than precise. On that basis, referring to 1:11, “it is clearly illegitimate to appeal to his testimony in
support of the deletion of kbsm from the third line of the verse” (409).

P. W. Barnett. "Prophecy at Qumran?" Pp. 104-20 in In the Last Days. Edited by K. Jeppesen
et. al. Aarhus: Aarhus University Press, 1994.

J. Cook. “The Difference in the Order of the Books of the Hebrew and Greek Versions of
Jeremiah — Jeremiah 43 (50): A Case Study.” OTE 7 (1994) 175-92.

H.-J. Stipp. Das masoretische und alexandrinische Sondergut des Jeremiabuches:
Textgeschichtlicher Rang, Eigenarten, Triebkrifte. OBO 136. Schweiz/ Gottingen:
Universititsverlag Freiburg/ Vandenhoeck & Ruprecht, 1994.
Argues in favor of the priority of the LXX Vorlage of Jeremiah, although maintaining that the MT
edition of Jeremiah did not greatly modify the earlier edition of the work. Rather, the additions in
the MT attempted to impart a more unified nature to the composition and illustrate a smooth
transition from redactors to scribes.

B. Gosse. “The Masoretic Redaction of Jeremiah: An Explanation.” JSOT 77 (1995) 75-80.
Whereas in the Septuagint Jeremiah 19:8-11 correspond to the calamity revealed in chapter 36, in the
MT chaps. 30-31 provide a new orientation that answers this crisis. This is illustrated in the redaction
of Jeremiah in the MT, in which the last verse (51:64, if chap. 52 is seen as an addition) provides an
answer to the last verse of Jeremiah in the LXX.
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R. Fuller. “The Form and Formation of the Book of the Twelve: The Evidence from the Judean
Desert.” Pp. 86-101 in Forming Prophetic Literature: Essays on Isaiah and the Twelve in Honor
of John D. W. Watts. Edited by J. W. Watts and P. R. House. JSOTSup 235. Sheffield: Sheffield
Academic Press, 1996.
Analyzes the manuscript data for the Twelve Minor Prophets in order “to present a coherent account
of the redactional and compositional history of the completed collection based on the manuscript
evidence” (p. 86). Concludes that the collection of the twelve was complete about 150 BC and that “it
is incontrovertible that the community at Qumran considered the Twelve, certainly a collection of
reasonably great age, to be a word of Yahweh revealed to the prophets” (p. 96).

B. Chilton “Two in One: Renderings of the Book of Isaiah in Targum Jonathan.” Pp. 547-62 in
Vol. 2 of Writing and Reading the Scroll of Isaiah: Studies of an Interpretive Tradition. Edited
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Argues that the story of the Exodus as developed in Isaiah provides the hermeneutical framework for
Acts. Treats thematic continuities between Isaiah and Acts, highlighting the role of Scripture not
just in quotation but as a structuring feature of narrative. Examines the sociological function of
Scriptural allusions, among other topics.
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Calvin’s general method for interpreting Ezekiel’s visions, including his symbolic acts. Part 3 treats
Ezek 36, 27, 38-39, and 40-48 sequentially, examining Calvin’s exegetical and hermeneutical
choices. Concludes that according to Calvin “Ezek. 36-48 can be distinguished within the whole book
as a special unity, in which God’s promises have a more prominent and specific place over against all
preceding chapters, which have a predominantly threatening character” (247).

E. Bons. ‘Car c’est ['amour qui me plait, non le sacrifice . . . .”" Recherches sur Osée 6.6 et son

interpretation juive et chrétienne. JSPSup 88. Leiden: Brill, 2004.
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University in Strasbourg in 2002-03. After an introductory essay, its contributions include: “Osée
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the levels of linguistics (allusions), structure, and content. In her analysis of intertextuality, K.
reaches three conclusions. 1) Rev is not an interpretation of the OT but claims to be the revelation of
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Jesus Christ. No known Jewish method of interpretation corresponds to John’s method in Rev. 2)
The same images and motifs develop in a different time with different connotations and meanings. 3)
John diligently studied (almost to the point of modern wissenschaftliche Exegese) textual issues and
traditions in order to be able to write his book. Structurally, Revelation can either take up motifs
already doubled in Ezekiel or can double single motifs he finds there, such as the scroll, Gog and
Magog (19:17-21, 20:7-10), the four corners of the earth (Rev 7:1; 20:8) and the opened heavens (4:1;
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salvation for the few and judgment for the many; and 3) the “man of God” who “intercedes, chides
occasionally, heals, and works miracles” (xvii). For B. the second option exercised the most
influence in the Second Temple period and played an essential role in the development and self-
understanding of Jewish sects, from the Essenes to early Christianity.
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2006.
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writer of the Gospel of Matthew seems to rely on the Book of Jeremiah as a guidebook for the role
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Uberlegungen zur Methode der Jesajaexegese.” Pp. 55-71 in Le livre d’Isaie: Les Oracles et
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E. W. Conrad. Zechariah. Readings: A New Biblical Commentary. Sheffield: Sheffield
Academic Press, 1999.
Literary commentary on Zechariah arguing for the central role of the reader in creating meaning.
Eschews reconstruction of the historical situation of the time. Avoids the usual division between
chaps. 1-8 and 9-14 and instead focuses on its context within the minor prophets. Suggests that
Haggai, Zechariah and Malachi can be read as a literary whole. Acknowledges that the reading
proposed is one of many possible interpretations.
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Reacts to Gitay’s critique of C.’s article in “Prophetic Criticism”, in which Gitay concluded that C.’s
article was an example of redaction criticism. On the contrary, C. maintains, his article was intended
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as a critical evaluation of redaction criticism. C. maintains that the diverse contributors in the work
from which his article was taken, New Visions of Isaiah, cannot be tagged with a single label.

E. R. Clendenin. “Textlinguistics and Prophecy in the Book of the Twelve.” JETS 46 (2003)

385-99.
Based on the identification of prophecy as hortatory discourse, C. offers a method for interpreting the
prophets: 1) look for hints in the text that suggest what circumstances called for the prophetic
message; 2) note the instructions for how the hearers should change (since this most clearly indicates
why the text was produced); 3) identify the predictions of future judgment or blessing (which are
intended as motivational for making the appropriate change). Applies this model to the twelve minor
prophets and provides a chart with each prophet’s message delineated.
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Appropriation." HBT 26 (2004) 24-49.
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(2005) 485-504.
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and what it reveals is the inadequacy of the human grasp of revelation” (485).

J. H. Wood, Jr. “Oswald T. Allis and the Question of Isaianic Authorship.” JETS 48 (2005) 249-
61.
Examines O. T. Allis, professor of Semitic philology at Princeton Theological Seminary, and his
pleas for the single early authorship of Isaiah in the context of the fundamentalist-modernist
controversy. Highlights some of Allis’s inconsistencies in interpretation whose resolution would
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Analysis. Society of Biblical Literature Academia Biblica 25; Atlanta: Society of Biblical

Literature, 2006.
Argues that “a single tradent group in a single generation of time is responsible for all fourteen
chapters” of Zechariah (1). Using a sociological approach, C. seeks to pay attention to how the
changing social roles (prophets at the center, at the margins, and reform prophets) impact the
prophetic message. After a review of scholarship on the sociological study of the prophets and a
description of his method of “social location trajectory analysis,” C. provides five case studies of
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C. R. Seitz. Prophecy and Hermeneutics: Toward a New Introduction to the Prophets. Grand
Rapids: Baker, 2007.
Advances a Christian canonical reading of the prophets, with the thesis “that theological reading of
the prophets means reading them in such a way that history is properly appreciated, on the terms of its
own biblical presentation” (247). After an introductory section expressing his dissatisfaction with
reordering prophetic texts in a reconstructed order, Seitz provides an example of reading the Book of
the Twelve as a consciously ordered whole.
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5.4 Literary and rhetorical criticism
See also M. Gray, Rhetoric and Social Justice in Isaiah in §3.8.
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Using the rhetorical methods of Greco-Roman literature, G. analyzes the persuasive nature of these
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L. Boadt. “Intentional Alliteration in Second Isaiah.” CBQ 45 (1983) 353-63.
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examples are examples: (1) unusual use of prepositions; and (2) unusual morphological or
grammatical constructions.
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Sheffield. Edited by D. J. A. Clines, S. E. Fowl, and S. E. Porter. JSOTSup 87. Sheftield
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thematic structure of the book as a whole” (p. 67) and “that the holy seed, the Immanuel child, the
foundation stone, the messianic figure and the suffering servant figure are all metaphors for the
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K. E. Bailey. “‘Inverted Parallelisms’ and ‘Encased Parables’ in Isaiah and Their Significance
for OT and NT Translation and Interpretation.” Pp. 14-30 in Literary Structure and Rhetorical
Strategies in the Hebrew Bible. Edited by L. J. de Regt, J. de Waard, and J. P. Fokkelman.
Assen: Van Gorcum, 1996.
Dissatisfied with how translators and interpreters have handled interlocking Hebrew parallelisms
forming structured stanzas, B. demonstrates that parallelistic structures were intended by the author
and must be understood for correct interpretation. Parallelisms in the following passages in Isaiah and
the NT are discussed: Isa 28:14-20; 42:1-9; 45:22-25; 49:5-6; 53:3-8; 55:6-9; Luke 6:46-49; 1 Cor
3:10-17; Phil 2:5-11.
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171

E. Ben Zvi. “Looking at the Primary (Hi)story and the Prophetic Books as Literary/Theological
Units within the Frame of the Early Second Temple Period: Some Considerations.” SJOT 12
(1998) 26-43.

Y. Gitay. “Prophetic Criticism—*‘What are they Doing?’: The Case of [saiah—A Methodological

Assessment.” JSOT 96 (2001) 101-27.
Reaffirming the significance of methodology in interpreting the prophets, G. nevertheless asserts that
the new literary criticism of the prophets has failed to dislodge form criticism because of inadequate
reflection on methodology. Focuses especially on the essays in New Visions of Isaiah to critique this
new literary approach. In place of this literary criticism, G. suggests that rhetoric could better serve
as the foundation for literary criticism of the prophets, since it studies the text as it responds to a
specific historical situation.

S. E. Porter and D. L. Stamps (eds.). Rhetorical Criticism and the Bible. Sheffield: Sheffield
Academic Press, 2002.

M. L. Barré. "A Rhetorical-Critical Study of Isaiah 2:12-17." CBQ 65 (2003) 522-34.

D. Janthial. L’ Oracle de Nathan et ['unité du livre d’Isaie. BZAW 343. Berlin: de Gruyter, 2004.
In answer to the question, “Is it possible to read Isaiah as a book?,” J. takes her cue from the thematic
ties between Isa 7, 37-39 and the promise to the Davidic dynasty in 2 Sam 7, from which she derives
the ambiguous term “house.” Attention to this term in the context of 2 Sam 7 permits her to pose the
question of what sense the promises of the Temple and the Davidic house mean after these
institutions have disappeared. Reading Isaiah with attention to the “red cord” tying the book together
allows the perceptive reader to sense the connections signaled by catchwords, to understand the
contrast implied by large textual structures between human and divine plans, and to decipher the role
of prophetic irony in the book. Closes by suggesting ways similar methods can be used to read the
Psalms and other biblical books.

E.-J. Waschke. “Jesaja 33 und seine redaktionelle Funktion im Protojesajabuch.” Pp.517-32 in
Gott und Mensch im Dialog: Festschrift fiir Otto Kaiser zum 80. Geburtstag. Edited by M. Witte.
BZAW 345/1. Berlin: de Gruyter, 2004.
Isa 33 is recognized as a relatively late redactional text and one with numerous allusions to earlier
portions of First Isaiah, especially chaps. 1 and 6. W. considers the text’s structure, the texts to which
it alludes, and finally its redactional function, concluding that Isa 33 was originally a conclusion to
the first Isaiah-book, emphasizing that restoration of Zion and kingship can come from God alone.

J. Goldingay. The Message of Isaiah 40-55: A Literary-Theological Commentary. London: T&T

Clark, 2005.
This detailed work is the counterpart to G.’s study of Isa 40-55 in the ICC, dealing with the “broader
theological exposition” of these chapters, thus it does not treat text-critical issues or other exegetical
readings. A very brief introduction lays out G.’s literary and postmodern methodology and notes the
relationship of 40:1-11 with Isa 6. Finds that “Isa. 40-55 holds together departure from Babylon and
homecoming to Jerusalem, as the Pentateuch holds together departure from Egypt and arrival in
Canaan, though, like the Pentateuch, it incorporates no arrival in the land” (7).

G. R. Smillie. “Isaiah 42:1-4 in its Rhetorical Context.” Bibliotheca Sacra 162 (2005) 50-65.
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Rhetorical interpretation of Isa 42:1-4 arguing that the author (the prophet Isaiah) was a
resignification of the nature of the servant away from its identity as the blind, stubborn Jacob in 41:8-
16 and 42:18-25. Taken together with 49:17 and 52:13-53:12, 42:1-4 refers to a different servant who
establishes universal judgment and resembles God in character.

J. Miles. “Re-reading the Power of Satire: Isaiah’s ‘Daughters of Zion’, Pope’s ‘Belinda’, and
the Rhetoric of Rape.” JSOT 31 (2006) 193-219.
Provides a semiotic and feminist reading of Isa 3:16-4:1 as a rape text. “The resistant act of re-reading
such a textual act of violence, however, empowers by unveiling it as an abuse of power and liberates
by voicing advocacy for the suffering silent demeaned, devalued, and dehumanized” (219).

5.5 Canonical criticism
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sacrifices and related rituals in Hosea was in tension with pentateuchal directions about sacrifices.
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Theological Problem of Ezekiel 20:25-26." JBL 123 (2004) 201-18.
Identifies the problematic laws of Ezekiel 20:25-26 with the law-code of Deuteronomy based on a
canonical reading of Ezekiel in its final form. From a priestly perspective, Deuteronomy's
limitation of sacrificial slaughter to firstlings and the provision for their redemption was offensive
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sovereignty.
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5.6 Feminist and liberation criticism
See J. Stiebert. The Exile and the Prophet’s Wife in §3.9.

P. A. Trible. God and the Rhetoric of Sexuality. OBT. Philadelphia: Fortress, 1978.
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Prophetie und der Prophetinnen in der Hebrdischen Bibel. Stuttgart: Kohlhammer, 2002.
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Offers theological meditations on the meaning of Hosea for the contemporary church. Hosea’s family
relationships deeply affected his prophecies, which lead R. to reflect on the importance of historical
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F. B. Huey, Jr. Yesterday’s Prophets for Today’s World. Nashville: Broadman, 1980.

H. W. Wolft. Confrontations with Prophets: Discovering the Old Testament’s New and
Contemporary Significance. Philadelphia: Fortress, 1983.
Five stimulating essays relating the message of the prophets to the modern age, including "Amos and
the Well-Deserved End," "Hosea and the Healing of the Incorrigible," "Micah and the Pious
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company” (414), N. explores the significance of OAN for contemporary readers. Considers various
scholarly views on the function of OAN in the prophetic corpus and suggests that the virulence of the
oracles is consistent with the prophetic message. Regarding Nahum, N. concludes, “Nahum seeks to
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Part 2 Apocalyptic
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6.1 Introductions
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Apocalypticism, Uppsala, August 12-17, 1979. Edited by D. Hellholm. Tiibingen: Mohr, 1983.
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Bible Including the Apocryphal/Deuterocanonical Books in Twelve Volumes. Vol. 7. Edited by
L. E. Keck, et al. Nashville: Abingdon, 2001.

D. Aune. “Understanding Jewish and Christian Apocalyptic.” Word & World 25.3 (2005) 233-
45.

6.2 Assessments of research and bibliographies

L. Hartman. "Survey of the Problem of Apocalyptic Genre." Pp. 329-43 in Apocalypticism in

the Mediterranean World and the Near East: Proceedings of the International Colloquium on
Apocalypticism, Uppsala, August 12-17, 1979. Edited by D. Hellholm. Tiibingen: Mohr, 1983.
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Considers past approaches to the problem of apocalyptic genre, followed by H.'s own analysis of the
constitutive elements of apocalyptic writing. Draws five conclusions regarding the implications of
his understanding of the genre apocalypse and briefly suggests directions for future research.

F. Tavo. “The Ecclesial Notions of the Apocalypse in Recent Studies.” Currents in Biblical
Research 1.1 (2002) 112-36.

A. M. Woodruff. “Thirty Years of Near Neglect: Apocalyptic in Brazil.” JSNT 25 (2002) 127-39.

L. DiTommaso. “Apocalypses and Apocalypticism in Antiquity.” Part 1: Currents in Biblical
Research 5.2 (2007) 235-86; part 2: Currents in Biblical Research 5.3 (2007) 367-432.

6.3 Collected essays

R. W. Funk (ed.). “Apocalypticism.” Journal for Theology and the Church 6. New Y ork:
Herder and Herder, 1969.

S. Custer (ed.). Biblical Viewpoint 8.2 (1974).
An issue of a journal focused on the book of Daniel.

K. Koch and J. M. Schmidt (eds.). Apokalyptik. Darmstadt: Wissenschaftliche Buchgesellschatft,
1982.
Collects twenty-six essays by German scholars on the topic of Jewish and Christian apocalyptic from
the period 1843-1971, followed by a bibliography on the topic. A valuable introduction by K. Koch
traces the development of research on the topic for that period.

W. C. Van Wyk. Old Testament Essays: Aspects of Apocalypticism. Pretoria, South Africa,
1984.

E. Ulrich and J. VanderKam (eds.). The Community of the Renewed Covenant: The Notre Dame
Symposium on the Dead Sea Scrolls. Christianity and Judaism in Antiquity 10. Notre Dame:
University of Notre Dame Press, 1994.
The fifth heading in these collected essays is “Apocalypticism, Messianism, and Eschatology,”
which is comprised of four essays: “Apocalyptic Texts at Qumran” (D. Dimant); “Teacher and
Messiah? The One Who Will Teach Righteousness at the End of Days” (J. J. Collins); “Messianism
in the Scrolls” (J. VanderKam); and “Messianism, Resurrection, and Eschatology at Qumran and in
the New Testament” (E. Puech).

M. Wilks (ed.). Prophecy and Eschatology. Studies in Church History Subsidia 10. Oxford:

Blackwell, 1994.
Seventeen essays exploring the combination of fear and hope in the history of apocalypticism in the
medieval period and after. The papers were presented at the Fifth Anglo-Dutch Colloquium of
Church Historians held at Groningen (1992).

P. Sacchi. Jewish Apocalyptic and Its History. ISPSup 20. Translated by William J. Short.
Sheffield: Sheffield Academic Press, 1996. Original publication: L'Apocalittica guidaica e la
sua storia. Brescia: Paideia, 1990.
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Collection of eleven of S.'s previous articles on apocalyptic written from 1979-90, organized into two
sections: "The Quest for the Historical Apocalyptic" and "Some Themes of the Apocalyptic Current
against the Background of Jewish Thought."

J. Barton and D. Reimer (eds.). After the Exile: Essays in Honour of Rex Mason. Macon, Ga:
Mercer University Press, 1996.

“Apocalyptic Imagery as Political Cartoon?”” (D. S. Russell); “Isaianic Traditions in the Book of
Enoch” (M. Knibb).

C. A. Evans and P. W. Flint (eds.). Eschatology, Messianism, and the Dead Sea Scrolls. Studies
in the Dead Sea Scrolls and Related Literature. Grand Rapids: Eerdmans, 1997.
A collection of nine essays. Note in particular: “Moses’ Birth Story: A Biblical Matrix for Prophetic
Messianism” (P. E. Hughes); “The Daniel Tradition at Qumran” (P. W. Flint); “The Expectation of
the End in the Dead Sea Scrolls” (J. J. Collins); “Throne-Chariot Mysticism in Qumran and in Paul”
(J. M. Scott); and ““‘And When That One Comes’: Aspects of Johannine Messianism” (D. Neufeld).

L. L. Grabbe and R. D. Haak (eds.). Knowing the End from the Beginning: The Prophetic, the
Apocalyptic and Their Relationships. JSPSup 46; London: T&T Clark, 2003.

J. H. Ellens and W. G. Rollins (eds.). Psychology and the Bible: A New Way to Read the
Scriptures. Vol. 1 From Freud to Kohut. Vol. 2: From Genesis to Apocalyptic Vision. Westport:
Praeger, 2004.

M. A. Sweeney. Form and Intertextuality in Prophetic and Apocalyptic Literature. FAT 45.
Tiibingen: Mohr Siebeck, 2005.
A collection of nineteen essays, most previously published. The essays range widely over the corpus
of the prophetic books, discussing matters of authorship, prophetic exegesis, false prophecy, textual
criticism, etc.—distributed in a balanced way over the major and minor prophets. Four essays focus
on Daniel and apocalyptic.

K. Bracht and D. S. du Toit (eds.). Die Geschichte der Daniel-Auslegung in Judentum,

Christentum und Islam: Studien zur Kommentierung des Danielbuches in Literatur und Kunst.

BZAW 371. Berlin: de Gruyter, 2007.
Essays on the interpretation of Daniel in Judaism, Christianity and Islam that are concerned either
with the sources exemplary for an epoch or represent a turning-point in the interpretation of Daniel.
Contributions are divided into six parts. Part 1: the text itself includes “Das araméisch-hebréisch
Danielbuch. Konfrontation zwischen Weltmacht und monotheistischer Religionsgemeinschaft in
universalgeschichtlicher Perspektive” (K. Koch). Part 2: Earliest Reception: “Die Rezeption des
Danielbuches im hellenistischen Judentum” (M. Tilly); “Die Danielrezeption in Markus 13 (D. S.
du Toit). Part 3: Early Church: “Logos parainetikos: Der Danielkommentar des Hippolyt” (K.
Bracht); “The Relevance of the Book of Daniel for Fourth-Century Christianity According to the
Commentary Ascribed to Ephrem the Syrian” (P. J. Botha); “Der Danielkommentar des
Hieronymus” (R. Courtnay); R. C. Hill, “The Commentary on Daniel by Theodoret of Cyrus” (R. C.
Hill). Part 4: Middle Ages: “Bemerkungen zu Daniel in der islamischen Tradition” (H. Bobzin);
“Die Auslegung des Danielbuches in der Schrift ,,Die Quellen der Erlésung” des Don Isaak
Abravanel (1437-1508)” (S. Schorch); “Nicholas of Lyra’s Commentary on Daniel in the Literal
Postill (1329)” (P. D. W. Krey). Part 5: Reformation: “Luthers Vorrede zum Propheten Daniel in
seiner Deutschen Bibel” (S. Strohm); “Die Danielprophetie als Reflexionsmodus revolutionérer
Phantasien im Spatmittelalter” (W. Rocke); “Daniel in der Ikonografie des Reformationszeitalters”
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(K. Koch); “Melancthons Verstidndnis des Danielbuchs” (H. Scheible); “Prophecy and History in
Calvin’s Lectures on Daniel (1561)” (B. Pitkin). Part 6: “Isaac Newton and the Exegesis of the Book
of Daniel” (S. Mandelbrote).

7. Definition and Identification
7.1 Apocalyptic in the Ancient Near East

S. A. Kaufman. “Prediction, Prophecy, and Apocalypse in the Light of New Akkadian Texts.”
Pp. 221-28 in Proceedings of the Sixth World Congress of Jewish Studies. Edited by A. Shinan.
Vol. 1. Jerusalem: Jerusalem Academic Press, 1977.
Considers the relationships between Mesopotamian and biblical apocalyptic genres. Concludes that
these relationships are superficial and may be noted in other genres, such as the religious
historiography of the Bible, as well as in Mesopotamian omen literature. Both, however, were
important to their respective cultures in that they were prescribed “for the religious and political needs
of their own time and place” (227).

W. G. Lambert. The Background of Jewish Apocalyptic. London: Athlone, 1978.

J. J. Collins. "Persian Apocalypses." Semeia 14 (1979) 207-17.
Introduction to and survey of the most significant Persian apocalyptic texts and related works.

R.J. Clifford. “The Roots of Apocalypticism in Near Eastern Myth.” Pp. 3-38 in The
Encyclopedia of Apocalypticism. Vol 1: The Origins of Apocalypticism in Judaism and
Christianity. Edited by J. J. Collins. New York: Continuum, 1998.

A. Blasius and B. U. Schipper. Apokalyptik und Agypten: Eine kritische Analyze der relevanten
Texteaus dem griechisch-romischen Agypten. OLA 107. Leuven: Peeters, 2002.

P. G. Kreyenbroek “Millennialism and Eschatology in the Zoroastrian Tradition.” Pp. 33-55 in
Imagining the End: Visions of Apocalypse from the Ancient Middle East to Modern America.
Edited by A. Amanat and M. T. Bernhardsson. New York: I. B. Tauris, 2002.

7.2 Old Testament origins of apocalyptic: cult, wisdom, prophecy

S. Amsler. "Zacharie et 1'origine de 'apocalyptique." Pp. 227-31 in Congress Volume: Uppsala
1971. VTSup 22. Leiden: Brill, 1972.

R. North. “Prophecy to Apocalyptic via Zechariah.” Pp. 47-71 in Congress Volume: Uppsala
1971. VTSup 22. Leiden: Brill, 1972.
After providing a summary description of Zechariah, N. considers the definition of apocalyptic and
prophecy, interacting with contemporary research. Ponders the nature of history and concludes that
First and Second Zechariah differ by the same features they have in common with apocalyptic, but
that this does not indicate that they are closer to apocalyptic than to prophecy.
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W. R. Millar. Isaiah 24-27 and the Origin of Apocalyptic. Harvard Semitic Monograph Series
11. Missoula: Scholars Press, 1976.

R. P. Carroll. “Twilight of Prophecy or Dawn of Apocalyptic.” JSOT 14 (1979) 3-35.

P. D. Hanson. “Apocalyptic Seers and Priests in Conflict, and the Development of the
Visionary/Pragmatic Polarity.” Pp. 37-62 in The Diversity of Scripture: A Theological
Interpretation. Philadelphia: Fortress, 1982.

M. A. Knibb. “Prophecy and the Emergence of the Jewish Apocalypses.” Pp. 155-80 in Israel’s
Prophetic Tradition: Essays in Honour of Peter R. Ackroyd. Edited by R. J. Coggins, A.
Phillips, and M. Knibb. Cambridge: Cambridge University Press, 1982.
Seeks to define the terms apocalypse and apocalyptic, to articulate the relationship between
apocalyptic and wisdom literature, and to outline the transition between prophecy and apocalyptic.
Finds that although evidence exists that apocalyptic is a continuation of OT prophecy, other
influences also contributed, and that apocalypses were learned compositions, but the precise nature
of the development of apocalyptic is unclear.

B. A. Mastin. “Wisdom and Daniel.” Pp. 161-69 in Wisdom in Ancient Israel: Essays in
Honour of J. A. Emerton. Edited by J. Day, R. P. Gordon, and H. G. M. Williamson.
Cambridge: Cambridge University Press, 1995.
Seeks to "estimate the role of mantic wisdom in the production of the book of Daniel," finding that
the scribes responsible for Daniel were well acquainted with mantic traditions and drew on them
freely, but that the influence of mantic wisdom on the authors of Daniel should not be
overemphasized (163).

M. Sabg. “Old Testament Apocalyptic in its Relation to Prophecy and Wisdom: The View of
Gerhard von Rad Reconsidered.” Pp. 232-47 in On the Way to Canon: Creative Tradition
History in the Old Testament. JSOTSup 191. Sheffield Academic Press, 1998.

J. K. Aitken. “Apocalyptic, Revelation and Early Jewish Wisdom Literature.” New Heaven and
New Earth: Prophecy and the Millennium: Essays in Honour of Anthony Gelston. Edited by P. J.
Harland and R. Haywood. Leiden: Brill, 1999.

F. G. Martinez (ed.). Wisdom and Apocalypticism in the Dead Sea Scrolls and in the Biblical
Tradition. Biblioteca Ephemeridum Theologicarum Lovaniensium 168. Leuven: University
Press, 2003.
Collection of twenty-three essays originally presented at the Colloquium Biblicum Lovaniense
(2002). Organized in four parts, the volume deals with the relationship of wisdom and apocalyptic in
the Dead Sea Scrolls and in the biblical tradition, wisdom texts from Qumran, analysis of biblical
wisdom texts in light of the Qumran scrolls, and aspects of Qumran wisdom texts helpful for NT
studies.

7.3 Social setting of apocalyptic
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J. H. Ellens. “Psychological Aspects of Biblical Apocalypticism.” Pp. 231-38 in Psychology
and the Bible: A New Way to Read the Scriptures. Vol. 3: From Gospel to Gnostics. Edited by
J. H. Ellens and W. G. Rollins. Westport: Praeger, 2004.
Seeks to "develop and illustrate the role of psychological process in the development of the master
stories of Judaism and Christianity" by paying attention to the use of wisdom traditions centered on
the Torah in Judaism and on the person of Christ in Christianity (231).

8. Conception and Communication
8.1 Literary considerations

J. W. Wesselius. "Language and Style in Biblical Aramaic: Observations on the Unity of Daniel
II-VL." VT 38 (1988) 194-209.
Demonstrates the redactional unity of Dan 2-6 through the use of certain uncommon syntactical
constructions that served as a kind of parenthesis to slow down the narrative. This stylistic similarity
strongly supports the contention that Dan 2-6 originally formed part of another book of Daniel.

B. L. Woodard, Jr. “Literary Strategies and Authorship in the Book of Daniel.” JETS 37 (1994)
39-53.
Studies the authorial voice in Daniel 1-6 in order to emphasize the unity and artistry inherent in the
book. Against conservative scholars who read the book one-sidedly, W. emphasizes the need to
"understand the Biblical text in its literary richness, its historical accuracy and its theological
substance" (53).

S. Segert. “Poetic Structures in the Hebrew Sections of the Book of Daniel.” Pp. 261-75 in
Solving Riddles and Untying Knots: Biblical Epigraphic, and Semitic Studies in Honor Jonas C.
Greenfield. Edited by Z. Zevit, et al. Winona Lake: Eisenbrauns, 1995.
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accentuation system" (261). Dan 11:2-45, however, is found to be prose, but S. argues that division
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Colloquium, JSPSup 9. Edited by J. J. Collins and J. H. Charlesworth. Sheftield: Sheffield
Academic Press, 1991.
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transcended the gulf between the human and divine worlds, and that the repeated description of
human angelification in the apocalypses is one symptom of the wish to be near to God.

D. Merkur. “The Visionary Practices of Jewish Apocalyptists.” Pp. 317-47 in Psychology and
the Bible: A New Way to Read the Scriptures. Vol. 2: From Genesis to Apocalyptic Vision.
Edited by J. H. Ellens and W. G. Rollins. Westport: Praeger, 2004.
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Addresses two questions from a psychoanalytic perspective: (1) Were apocalyptic texts influenced by
the authors' perceived visionary experiences? (2) If so, how were these visions elicited? Suggests that
ecstatic visions as recorded in apocalyptic were induced as an ecstatic response by the unconscious as
a defense against deliberately provoked depression used to summon visions. Fear experienced during
visions likewise has psychological causes.

J.-M. Husser. “Scribes inspirés et écrits celestes.” Pp. 195-213 in Congress Volume Leiden 2004.
VTSup 109. Leiden: Brill, 2006.

8.3 Ideology and theological themes

M. E. Stone. “Lists of Revealed Things in the Apocalyptic Literature.” Pp. 414-52 in Magnalia
Dei, the Mighty Acts of God: Essays on the Bible and Archaeology in Memory of G. Ernest
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1976.
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prophets.
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exegesis, arguing against the notion of a remote God being responsible for the increased attention
paid to angels. Divine attributes, rare words, Ezekiel's description of the divine throne, and other
factors served in part as catalysts for increased Jewish attention to angelology.

J. VanderKam. “Messianism in the Scrolls.” Pp. 211-34 in The Community of the Renewed
Covenant. Edited by E. Ulrich and J. VanderKam. Notre Dame, Ind.: University of Notre Dame
Press, 1994.)
Describes both the priestly and Davidic messiahs expected at Qumran by providing an overview of
its terminology and description in relevant texts. Concludes that "at Qumran there was a dual
messianism, with one messiah being priestly and the other davidic" (234).
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J. Collins. New York: Continuum, 1998.
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412-15.

W. S. Towner. “Beyond the Blue Horizon: the Polity of Israel and the Nations Yet to Come.” Pp.

295-312 in Constituting the Community: Studies on the Polity of Ancient Israel in Honor of S.

Dean McBride, Jr. Edited by J. T. Strong and S. S. Tuell. Winona Lake: Eisenbrauns, 2005.
Seeks to “trace the development of forward-looking political vision in the later strata of the Hebrew
Bible” (297). Includes in prophetic literature, protoapocalyptic literature, and the book of Daniel.
Each of the three is discussed for its own unique features and for how it reflects the exemplary polity
of Deuteronomy. The comparison between Daniel and Deuteronomy is possible because of the nature
of the heroes in the book as faithful to the Torah. Prophetic eschatology and Daniel picture the rule of
the saints “not as tyranny by the saints but will flow from the overthrow of the tyranny of foreign
kings in favor of a rule of egalitarian justice and peace presided over by the saints” (304). Finishes by
comparing American visions of polity to biblical antecedents.

J. H. Han. Daniel’s Spiel: Apocalyptic Literacy in the Book of Daniel. Lanham: University
Press of America, 2007.

9. Composition and Compilation

9.1 Daniel as a Whole
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Counters arguments against dating Daniel to the sixth century and the alleged historical inaccuracies
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1977.
Seeks to "examine the meaning of the book of Daniel as found in the Hebrew bible" by using
historical-critical insights to fully exposit its message (xv). Surveys all relevant redactional,
historical and interpretational issues in Daniel as a means to this end. Finds that Daniel was given
impetus by crisis literature and that it exhibits two distinctive traits: polarization and stress on
wisdom and incipient mysticism, which lead not to disengagement from the world but a critique of
its injustice.
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portrait of him as an expert in mantic wisdom in the earlier section of the book. The image the book
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(2005) 722-30.

M. Nel. “Huidige Daniélnavorsing, en die pad vorentoe.” Old Testament Essays 18 (2005) 777-
89.

M. Nel. “Vyandigheid in apokaliptiese literatuur—die Daniélboek.” In die Skriflig 40 (2006)
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9.2 Daniel 1-6
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Examines the portrayal of writing in Daniel 5-6 as a way of investigating the social location of the
book's authors. Daniel 5 portrays writing as key to the exercise of royal authority, while in chapter 6 a
more complex picture emerges. Both accounts of writing explore the tension between divine and
human rule, but the divine subversion of human rule and Daniel's cleverness paradoxically serves to
buttress human sovereignty.
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Interpretation Series 74. Leiden: Brill, 2005.
Sociological study of Daniel 1-6 from the perspective of honor and shame, in which K. pays attention
to the sources of honor, the means of achieving it, envy, replication of honor, its symbols, collective
honor, and honor-related social institutions. Reading of Dan 1-6 this way helps to “articulate a
resistance to the perceived threat of a loss of Judean identity and heritage in the face of an
overwhelming and oppressive Hellenistic domination” (38). Successive chapters consider Daniel 1
(resistance), 2 (excellence), 3 and 6 (envy), and 4 and 5 (success and failure). Differences between the
Judean and Hellenistic cultures arise not in the value placed on honor but on the mechanisms and
conditions used to grant honor.
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C. B. Hays. “Chirps from the Dust: The Affliction of Nebuchadnezzar in Daniel 4:30 in Its
Ancient Near Eastern Context.” JBL 126 (2007) 305-325.
Contends that the animal imagery applied to Nebuchadnezzar in Daniel 4 is typical of those who are
afflicted by the gods in the ANE. Animal features are especially prominent in the description of
underworld deities, and drenching with rain is a form of divine affliction. Prayers, especially
thanksgivings and laments, associate suffering with the encroachment of the powers of death, and so
it is the suffering of Nebuchadnezzar that his transformation into an animal wants to emphasize.

H.-F. Richter. Daniel 2-7: Ein Apparat zum aramdischen Text. Semitica et Semitohamitica
Berolinensia 8. Aachen: Shaker, 2007.
Intended as a guide to the Aramaic text of Daniel, this work provides the unpointed Aramaic text with
a German translation and discussion of problematic phrases below it. Under a double line below this,
versional evidence is given (primarily from the LXX, Theodotion, the Vulgate and the Peshitta).

D. Valeta. “The Book of Daniel in Recent Research (Part 1).” Currents in Biblical Research 6.3
(2008) 330-54.

D. Valeta. Lions and Ovens and Visions: A Satirical Reading of Daniel 1-6. Sheffield Phoenix,
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9.3 Daniel 7-12

H. H. Rowley. “Composition of the Book of Daniel: Some Comments on Professor Ginsberg’s
Article.” VT 5 (1955) 272-76.

A. S. van der Woude. “Prophetic Prediction, Political Prognostication, and Firm Belief:
Reflections on Daniel 11:40-12:3.” Pp. 63-73 in The Quest for Context and Meaning: Studies in
Biblical Intertextuality in Honor of James A. Sanders. Edited by C. A. Evans and S. Talmon.
Biblical Interpretation Series 28. Leiden: Brill, 1997.
Seeks to identify the historical setting and prophetic context out of which Daniel composed 11:40-
12:3. Though Daniel erred in predicting a third expedition by Antiochus IV against Egypt, his firm
belief, in the face of terrifying political circumstances, that God would eventually vindicate the
faithful, is impressive. Argues against Ginsberg that Dan 12:3 is the earliest interpretation of the
suffering servant in Isa 53.

D. Berrigan. Daniel: Under the Siege of the Divine. Farmington: Plough, 1998.

J. Eggler. Influences and Traditions Underlying the Vision of Daniel 7:2-14: The Research
History from the End of the 19" Century to the Present. Orbis Biblicus et Orientalis 177.
Fribourg/ Gottingen: Universititsverlag/ Vandenhoeck & Ruprecht, 2000.
After a brief introduction, the two major chapters treat the history of scholarship of vv. 2-8 and vv. 9-
14 from the perspective of foreign influence (Babylonian, Greek, Canaanite, Phoenician, Iranian,
Egyptian), astrological influence, Old Testament influence, iconographic influences, and other
pressures.
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O. Keel and U. Staub. Hellenismus und Judentum: Vier Studien zu Daniel 7 und zur Religionsnot

unter Antiochus IV. Orbis Biblicus et Orientalis 178. Fribourg/ Gottingen: Universititsverlag/

Vandenhoeck & Ruprecht, 2000.
A collection of four studies by the two authors. In “Die Tiere und der Mensch in Daniel 7,” K. argues
the sharp distinction between animal and human is indebted to Greek (Stoic and Aristotelian) thought
and is only indirectly influenced by ANE iconography (through Ezekiel). In “Das Tier mit den
Hornern: Ein Beitrag zu Dan 7,71,” S. argues that the fourth beast in these verses is a war-elephant,
representing Hellenistic sovereignty. In “Die Kultischen Massnahmen Antiochus’ IV:
Religionsverfolgung und/ oder Reformversuch? Eine Skizze,” K. contends that Antiochus’ measures
were not intended to suppress Judaism but to reform it. The final essay by K., “1 Makk 2 —
Rechtfertigung, Programm und Denkmal fiir die Erhebung der Hasmonier,” investigates the nature of
1 Macc 2 as propaganda.

S. F. Matthews. "The Numbers in Daniel 12:11-12: Rounded Pythagorean Plane Numbers?"
CBQ 63 (2001) 630-46.
Complex study suggesting that the numbers in Daniel 12:11-12 (1290 and 1335) are Pythagorean
plane numbers, or numbers that represent geometric shapes. In combination with the significant
numbers 7 and 70, these numbers are used for their symbolic, not historical, implications with the
result that the numbers' relationship serves as one method of unifying the book.

T. J. Meadowcroft. “Exploring the Dismal Swamp: The Identity of the Anointed One in Daniel
9:24-27.” JBL 120 (2001) 429-49.
Theorizes that the "most holy place" in Daniel 9:24 refers to a group of people connected with the
temple, with the result that the "anointed ones" in 9:25-26 should be understood as members of the
same group. In conjunction with M.'s understanding of the book's chronology, such an interpretation
facilitates understanding how the passage is used in Mark 13 and Revelation.

J. Eggler. Influences and Traditions Underlying the Vision of Daniel 7:2-14. OBO 177.
Freiburg, Switz.: University Press, 2002.

T. Meadowcraft. “History and Eschatology in Tension: A Literary Response to Daniel 11:40-45
as Test Case.” Pacifica 17 (2004) 243-50.

P. Niskanen. "Daniel's Portrait of Antiochus IV: Echoes of a Persian King." CBQ 66 (2004)
378-86.
Argues that Daniel 11:40-45's account of the death of Antiochus IV is based on Dionysius of
Halicarnassus' account of Cambyses, noting six parallels between the accounts.

10. Transmission and Interpretation

10.1 Language, texts, and translations

A. van der Kooij. "A Case of Reinterpretation in the Old Greek of Daniel 11." Pp. 72-80 in
Tradition and Re-Interpretation in Jewish and Early Christian Literature: Essays in Honour of
Jiirgen C. H. Lebram. Edited by J. W. can Henten, et al. Studia Post Biblica 36. Leiden: Brill,
1986.
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Compares Daniel 11:14 in the Old Greek and the Masoretic Text, finding that the Old Greek
reinterprets the verse using common exegetical techniques to indicate the positive way in which the
Ptolemaic army dealt with Judea in 201-200 BC.

E. Ulrich. “Daniel Manuscripts from Qumran. Part 1: A Preliminary Edition of 4QDan®.”
BASOR 268 (1987) 17-37. E. Ulrich. “Daniel Manuscripts from Qumran. Part 2: A Preliminary
Edition of 4QDan” and 4QDan®.” BASOR 274 (1989) 3-26.
Provides a preliminary edition of three major scrolls of Daniel found at Qumran: 4QDan”, 4QDan”
and 4QDan® with photographs, transcriptions and notes.

D. Wenthe. “The Old Greek Translation of Daniel 1 — 6.” Ph.D. diss. University of Notre Dame,
1991.
Investigates the character of the Old Greek translation of Daniel 1-6, concluding that the Old Greek of
Daniel 4-6 is translating a different text than that preserved in the MT and is not paraphrasing the text
for his own purposes.

J. F. A. Sawyer. “My Secret Is With Me’ (Isaiah 24.16): Some Semantic Links between Isaiah
24-27 and Daniel.” Pp. 307-17 in Understanding Poets and Prophets: Essays in Honour of
George Wishart Anderson. JSOTSup 152. Edited by A.G. Auld. Sheffield: Sheffield Academic
Press, 1993.
Argues that the book of Daniel must “have a crucial role to play in providing early evidence for the
meaning of the MT” and that “whatever the original date of Isaiah 24-27, the precise meaning and
associations of some of the words and phrases in the Hebrew text in which they have come down to
us, can be illuminated by reference to the language of the book of Daniel” (308). Illustrates his thesis
with examples from Isa 24-27.

O. Munnich. “Le cadrage dynastique et I'ordre des chapitres dans le livre de Daniel.” Pp. 161-95
in L’apport de la Septante aux etudes sur [’antiquité: acts du colloque de Strasbourg, 8-9
novembre 2002. Edited by J. Joosten and P. Le Moigne. Paris: Cerf, 2005.
Comparison of the MT and LXX of Daniel suggests that many of the proper names of kings in Daniel
1-6 are secondary, as are the chronological notices with which the stories open (and occasionally
close), suggesting a tendency toward increased historical specificity. The order of Daniel in Papyrus
967, in which chaps. 7-8 follow chap. 4, is seen to be older than the order in MT, since the MT wants
to preserve a more exact historical order.

R. T. McLay. “The Old Greek Translation of Daniel IV-VI and the Formation of the Book of
Daniel.” V'T 55.3 (2005) 304-23.
“The proposals by J. Lust and O. Munnich that 967 preserves a more original version of the content
and order of the chapters for the Vorlage of Daniel are critiqued. Additional linguistic evidence that
supports the theory that the Old Greek translation of chapters iv-vi circulated together independently
is also provided. Finally, a hypothesis for the growth and stages of the book of Daniel that includes
an explanation for the origins of the Greek versions is outlined” (323 from the abstract).

O. Munnich. “La Peshitta de Daniel et ses relations textuelles avec la Septante.” Pp. 229-47 in
L’ Ecrit et I’Espirit: etudes d’histoire du text et de theologie biblique en hommage a Adrian
Schenker. Edited by D. Bohler, I. Himbaza and P. Hugo. Orbis Biblicus et Orientalis 214.
Fribourg/ Gottingen: Academic Press/ Vandenhoeck & Ruprecht, 2005.
Investigates the rapport between the Peshitta and LXX of Daniel, significant because the Peshitta is
generally considered to have been translated from a Vorlage very close to the MT. Argues on the
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basis of agreements between the Peshitta and Qumran texts of Daniel that the agreements between the
LXX and Peshitta go back to Hebrew-Aramaic exemplars, although influence from the Greek can
explain a few cases. These differences between the Peshitta, MT and LXX show that the textual form
of Daniel was still in flux and argue for a relatively faithful translation in the LXX.

J.-W. Wesselius. “The Literary Nature of the Book of Daniel and the Linguistic Character of its
Aramaic.” Aramaic Studies 3 (2005) 241-83.

J. Alobaidi. The Book of Daniel: The Commentary of R. Saadia Gaon. Edition and Translation.
Bible in History 6. Bern: Peter Lang, 2006.
After a description of the manuscripts of Saadia’s commentary and a synopsis of which portions they
preserve, A. presents a full text and translation of his commentary on Daniel.

A. Gianto. “Notes from a Reading of Daniel 2.” Pp. 59-68 in Sofer Mahir: Essays in Honour of
Adrian Schenker Offered by the Editors of Biblia Hebraica Quinta. Edited by Y. A. P.
Goldman, A. van der Kooij, and R. D. Weis. VTSup 110. Leiden: Brill, 2006.

10.2 Second Temple Jewish literature and New Testament

R. E. Brown. The Semitic Background of the Term “Mystery” in the New Testament.
Philadelphia: Fortress, 1968.
Reprinting, with minor corrections and changes, of three articles in which Brown demonstrated the
pre-Christian background of the term "mystery"” in the OT, the Pseudepigrapha and Qumran.
Systematically examines each of the NT uses of "mystery," showing that the term is understandable
through Jewish traditions without assuming the influence of mystery religions on early Christianity.

C. A. Moore. Daniel, Esther, and Jeremiah: The Additions. Anchor Bible 44. Garden City:
Doubleday, 1977.

D. Hellholm. “The Problem of Apocalyptic Genre and the Apocalypse of John.” Pp. 157-98 in
SBL 1982 Seminar Papers. Edited by K. H. Richards. Chico: Scholars Press, 1982.

E. S. Fiorenza. “The Phenomenon of Early Christian Apocalyptic: Some Reflections on
Method.” Pp. 295-316 in Apocalypticism in the Mediterranean World and the Near East:
Proceedings of the International Colloquium on Apocalypticism, Uppsala, August 12-17, 1979.
Edited by D. Hellholm. Tiibingen, Mohr [Siebeck], 1983.
Examines four approaches to studying the phenomenon of early Christian apocalypticism, the
phenomenological, "essential," literary-symbolic, and literary-phenomenological for their
contributions and drawbacks. Advocates understanding Christian apocalyptic as a distinct
phenomenon yet in continuity with Jewish and Greco-Roman apocalyptic.

H. Stegemann. "Die Bedeuting der Qumranfunde fiir die Erforschung der Apokalyptik." Pp.
495-530 in Apocalypticism in the Mediterranean World and the Near East: Proceedings of the
International Colloquium on Apocalypticism, Uppsala, August 12-17, 1979. Edited by D.
Hellholm. Tiibingen: Mohr, 1983.
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B. W. Anderson. “The Apocalyptic Rendering of the Isaiah Tradition.” Pp. 17-38 in The Social
World of Formative Christianity and Judaism. Edited by J. Neusner, et al. Philadelphia:
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